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INTRODUCTION

At the age of twenty-cight, on the fifteenth day of the fourth month in the Fire
Dragon Year (May 19, 1856), Chokgyur Lingpa revealed as an carth treasure
(sater) the Mahaguru’s bio raphy The Wish Fuﬁl/mg Tree (Paksam Jinshing)—part
of The Sevenfold Cycle of Profundity (Zapa Kordiin)— from the sacreag site of
Akanishta Karma in Tibet. The verses of The Wish-Fulfilling Tree were uttered by
the Mahaguru himself, and thus reflect his personal perspective on an
extraordinary life—unlike biographies written by another, who can only ever have
partial knowledge of the subject. Although it consists of only ten short chaprers,
The Wish-Fulfilling Tree covers the full span of his biography, from his birth to his
departure for the Glorious Copper-Colored Mountain. Each chapter focuses on
one important aspect of his enlightened activity, making it easy to get a sense of
the unfolding of his journey in our world. 7he Wish-Fulfilling Tree is thus an
autobiography that is truly rare and precious, and is sure to bring blessings to the
devoted heart.
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The Wish-Fulfilling Tree: The Life-Story of the Master of Uddiyana as found
in Padmasambhava’s Sevenfold Cycle of Profundity

Chapter One
AR
N
G\ 5%
emaho?
Emaho. How marvelous!2

Y AT

F TR EN G YRIDR S

tek sum dampé ché la nam jang shings

I, Padma, shall here present the story of my life—3

A ~a 2
agm’qu'qzia'&éﬁngq'&r%ﬁg
dro la pendé dzepa gyiin mi ché

How I mastered the sacred Dharma, all three vehicles,2
A A a—

AN AR ENRER AR

dii sum takpar chokhor korwa yis

How my deeds for beings became a constant flow,3

v v“v v v A v V-/ v o
g et
pema dak gi namtar dir kojag
And how I have unceasingly spun the Wheel of Dharma.

R AR RAT VAN ST KUK
AR

dé la dro druk semchen maliipag

Each and every sentient being of the sixfold classes3

[N [Nad ~
RN REAARE R THF RGNS
SR AARAINAE AR AFEAFNNG
marik trillpé khorwar ten khyam té3
Strays incessantly through samsara, confused, unknowing.3



X 1 RY S N gl
ERARER N RN AR R T FANS
khyepar tsodii nyikmé drowa namg
Especially in the Age of Strife,' the dregs of time,3

T Ny e S Ry S
I BSINECREL S FRRAEE
duk nga rak shing jol nyok chopé tsés
Beings are steeped in the five poisons and act in errant ways.3
S ae
AR R LAREANGSARGE
shintu diil ka denam diilwé chir
To inspire them, hard as they are to change,3

A a a—

AN 'ﬁq'ﬂ S\ @/N &3\1 NI ﬁﬂ KA ﬂ 5‘:\5
chokii sangyé nam kyi gongpa té3

The dharmakaya buddhas directed their accention;:

a— [N oS Q

ARN ";\{{,Q'N RGN '35\7 NIJNYRR Lgﬁ'@:' $

longkii sangyé nam kyi lungten ching?

The sambhogakaya buddhas asserted their command;g

gﬂq'ﬁ&'ﬂRN@NH&NGQWWG'Q@QN%
tulkii sangyé tamché ka dré né:
And the nirmanakaya buddhas in conference all agreeds

. N A 2 Y, oyl
N RAA IR RRAJRGRARRS
pema daknyi dzambiiling du ong?
That I, the Lotus Master, should appear in this world, Jambudvipa.:

AR AR YA EFFY
deyang khachik nang ngor orgyen yiil:
Perceived by some, I magically appeared in Uddiyana,g

R U
ey
dhana koshar pedong ts¢ 1¢ triilg

Upon alotus flower on the waters of Dhanakosha.g



2N Yoy Ve 2

Ry ER T FEFER NS

khachik nang ngor orgyen gyelp6 séz

Perceived by others, I was the son of Uddiyana’s king.¢
2 Y i . 2 Y

AR YRER QRPN AT R FT g

khachik nang ngor namchak yopé tser

Perceived by still others, I descended as a thunderboles

W v v 2 v v\ v 2 v v
H RN ENIIRANITTINS
tok bap tsiil du jung zhé tadé kyang?

Onto the peak of Mount Meteoric Iron.¢

. . S ) WP SR, 1A S
SUARRRANFN R FIAREs
tupwang d¢ né nyishu tsa zhi tsés
In any case, it was twenty-four years after Shakyamuni’s passings

A/-/ . v, \ vAv v \ v v v, A o
RRARANR F I NIV FUIFRIRS

opakmé ni jangsem tsiil zungwé
That Amitabha took the form of a bodhisattva,?

B N N
RRAN AN E RS HR TN ENE
pakpa tukjé chenpo tukka nés

The Great Compassionate One,? and from his heartg

S -
g g
pema daknyi hrih yik tsiil du triilg

He magically conjured me, Padma, as the letter h7ih.3

S ~ ~
AW YTV WIRNRRES

deyang jewa saya drangmepa

What's more, I arrived in all the worlds like the rain,2

NN A
RRAFE NF R BINIINENIRL
jikten kiintu charbap tsiil du ong:

Descending upon countless millions of billions of places.3



v, Av v v vA v“v v,
FUARNEA VIV PN FI
gyelwé dzepa sam gyi mi khyapas
Indeed, the deeds of the Conquerors surpass the reach of thought:2

Y Y
FANFR TN YISA XY AN LRE

tsé zung ri su chepar su yi niig

Who could ever measure them or limit their scope?$

e 2 W N . 2
RFPRAENFRRATJAUZUGS

onkyang dzamling diru triil tsiil ni2
Nevertheless, conjured I was to Jambudvipa,:

e 25 N S
NHFFVNRYNTHARR HEAS
orgyen gyelpo sé kyi kelpar dzé:

As the destined son of Uddiyana’s king.2

v A v v v\ v \ vw v, A/-/ v, A/-/
FURR RSN AN RFENRER RS
gyelsi zung né tekchen chokhor kor
Opver that kingdom I reigned, turning the Wheel of Mahayana Dharma,g

a 5 A
A PRI YN BRI ARG NN FNE
chik kyang malii tsombur ng6n sangyé:
So that everyone would together realize true awakening.3

S e er e A <y N
RavgTRydFyRs

dené gyagar yiil gyi chok su ong?

Then, I journeyed through the lands of Indiag

iﬂf\ﬁ'ﬂqwgﬁﬂm’&m«ﬁf\gx\!g
rigpé né nga dak la khepar jang
And learned to perfection the fivefold fields of knowledge.’s

SRR ey RTATERgTRRaRar

AR ATV
) SR
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This was the first chapter in Padma’s Wish-Fulfilling Tree, my story of liberation, on how I came
into this world and trained in the fields of knowledge.

Chapter Two
SIS
E\'qN'NRN@Nﬂ@gﬂﬁ'&lg

dené sangyé shakya tupayyi:
In India, I raised questions on the sutras with ananda,3

Q- S A D

P TENTFRTIRTNERRTDs
nyen¢ kiingawo la do dri té3
Buddha Shakyamuni’s close disciple.2

e A Rt e
IR YF IR =GRS

prabha hasti chen ngar raptu jung

In Prabhahasti’s presence I became a renunciant monk, ¢

a~ ~—
WA SN TRE SN AYRRAERS
yoga nam sum cho la jangpa dzéz
And studied all the teachings of the triple yogas.*s

N N AN
SRR ERR R
lop6n garap dorjé drung du jons
Then I went before the master Prahevajra®

A AL A
?{ﬂ AN %q%gﬂﬂ N &&T ' '%N '@N g

dzogchen nyingtik ché nam malii zhiig

And requested every doctrine on the heart essence of the Great Perfection.

A= A a

R R FNTNR AR Y NS
lopon sangyé sangwé chen nga né3
And, at the feet of master Buddhaguhya,3

11
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NR T RR AN RYATF TENE

SRR

sangwa nyingpo gyutriil gya tsa zhii3

I received the Secret Essence, Net of lllusion® hundreds of times.3

I
SRR APAL N o

lopon shri sim hé zhap drung tiig

At Shri Simha’s feet I then bowed down,”2

\v w v\v v v“v v v

SLEA DRUEFAESOIGRE

chemchok heruka yi gyii nam zhiig

Receiving all the tantras of Mahottara Heruka. 3

N ~ ~ N
ATATNGRRIANAIIN AR YA RRIAS
lopon jampel shenyen chen ngar ching

I went before the master Manjushrimitrag

REX 'iq "\T'ﬂa ﬁé&gﬁg&! NN 'QN s
jampel shinjé gyii nam malii zhiig
And received, without exception, every Manjushri Yamantaka tantra.’

(T pyliin Y Y -
ARG HIIARNIAS

lopon chenpo ludrup chen ngar ching
Then I went to Nagarjuna, the great master,3

”ﬁ'ﬂﬁq‘?ﬁ' gﬁ.ﬁgﬁq.ﬁqﬂ.@ﬂg
pema sung gi gyii dang druptap zhii;

To request the tantras and sadhanas of Lotus Speech. 2

N v. ~ '\6/' 2 v v Av v v

VAN QR TNAGHRNTRINS

lop6n hung chen karé chen ngar tuk:

I visited the great master Humkara and received

12



. v v“v . . v v o
SRATETIRI AN YTRINETE
yangdak tuk kyi gyii dang druptap zhii;
All the tantras and sadhanas for Yangdak, Mind of Perfect Purity.''s

N N e DN Vo= N S
RGNS RRANYFNS

lopon bi ma mi tré zhelnga nég

In the presence of the master Vimalamitrag

v“ w v v v, v v v o
T SN AR TRINGN
diitsi yonten gyii dang druptap zhii;
I received the tantras and sadhanas of Amrita %ﬂitics. 120

T LY S .
ARG HNITs

lopon dhana samskrita yi drungs

I went before the master Dhanasamskrita g

v 'A v v v v i v o
SRR AN AR YRS
purpa trinlé gyii dang druptap zhiis

And requested the tantras and sadhanas of Kila Activity. '3

-
FRessgsys:
lar yang prabha hasti chen nga né;
Once again, I journeyed back to Prabhahastis

A HaRga NS

purpa bitotama bum d¢é zhii:

And received from him the hundred thousand verses of the Sublime Knowledge of

Kila collection.'#2

N R T MER R e
PEREE s

lop6n chenpo shanting garbhé drungs

At the feet of Shantigarbha, the great master,3

13



A’-’ v, A/-/ v, v, v v v v v o
SRR A U AR YNNI
chot6 drakngak gyii dang druptap zhiig
I received the tantras and sadhanas for Jikcen Chét6'> and Mopa Drakngak.'63

A A A
AR TRRR R g AN

zhenyang drupé lopon duma 1é2

Furthermore, from accomplished masters in great numbersg

NN - . NN

FRTRTRET A

dené sum dang sang ngak chinang gi:

I received a plethora of empowerments, explanations, and instructionss

@'ﬁ:’fgﬁ'\ﬁ:’gﬂg&mg&rﬁg
gyii dang lung dang druptap duma yig

On a plethora of tantras, statements, and sadhanas
RN EAIRSGRAISGNS

wangkur gyii shé mengak duma zhiig

From the Tripitaka'” and the outer and inner Secret Mantra.

& ~— A= a— A
45'L:Y:m'ﬂ'g&'axﬁﬂﬂ'QNau'fgq'ﬁr\mNg awﬁqq'g&wm'&q':ﬂ'gﬂﬁ:ﬁ
a%iw%an&ﬁg%m%&n&é
This was the second chapter in Padma’s Wish-Fulfilling Tree, my story of liberation, on how I
requested key instructions from all the masters and resolved all uncertainty.

Chapter Three

SIS

~ A N A
YRR AR

dené gyagar durtré chenpo gyé:

Then I reached perfection in my practice?

14



ﬂ qf\i E\ gﬂ '55\1 N ﬁg‘q VS Kéﬁs §
né chok nam su drupa tarchin té:
In India’s eight major charnel grounds and sacred places, 3

g@gﬂ&W'&r@f\'ﬁmqiﬁﬁqgaxg

druptak yama zung gi dii dé tiil

And with diverse siddhi signs I overcame the hordes of maras.
P a

SR TRER e

khyepar gyagar dorjé den la ni2

Above all, when trouble arose at the Vajra Throne of India,'$3

~N AN &N AN
S\\I,Lgﬂ N ﬁﬂ B\ R’qﬁfﬂ&! B\ '@;’q RRS
mutek nakpé jikpa jungwé tség
Caused by evil-minded teachers preaching extreme beliefs, 2
‘iﬂ'ﬂ&ﬂgﬁ%&'@ﬂ&'ﬁﬂﬂﬂf&g
rigp¢é tsé ching niipé golwa chom
Isettled it with logic and used my power to defeat them. 3
B R YIFN IR VR INUAERS
penchen ngapgyé dak la ngasol dzés

Five hundred panditas then placed me on a throne, g
NRN@N'qm'éqmgqn%:@xqamg

sangy¢ zhel tsap tenpa lo gyar kyangg

And as the Buddha’s regent I preserved the doctrine for a hundred years. 3

S S N SR > S
FURIYFRFINS RGNS
gyeltsap penchen bi ma mi tra zhukg
Later, Vimalamitra, the great pandita, became my successor.

Sgr<dredRegis
orgyen nganyi zahor yiil du songs
I, Guru from Uddiyana, went to the land of Zahor, ¢



“~ A ~ A N
FERFA AN AN ARG IR TN
zahor gyelp6 ma shé son sek jé3
Where the ruler, in his ignorance, had me burned alive.

NRAR AT AN IR FRYATYES
R TR g
mepung tso ru gyurpé dzutriil teng
I displayed a miracle, transforming the pyre into a lake, g

~ ~— a~
TR AR AN A FN IR
zahor gyelkham tamché cho la ko
Which set everyone in the kingdom onto the Dharma path.

NRN@ngqu%z\m@ugm%&namg

sangyé¢ tenpa nyigyar yiil der kyang?
There I upheld the Buddha's teachings for two hundred years. 3

v vAv v Av - v\ v. v
a{g&mx%&xg&gng&g
ma ra tikar chimé tsedrup jés
Then I went to attain immortality in Maratika, 3

SAFNE R IANY IS
gonpo tsepakmé pa ngo su jon:
And Lord Amitayus appeared before my eyes, 3

g&g‘q FRNR @ﬁ‘(g QQﬁ'ﬂéﬂR'g-

tsé yi druptap gya dang tsa gyé nang?

Bestowing one hundred and eight sadhanas on longevity.3
AN A= A A

qﬂ =\ ﬁ‘gﬂ AR ’W ﬁ’q Q’@R’ﬂ&l N 'ﬁ"\' g

okmin tukpo kopé zhingkham dang?

I then proceeded to the Akanishtha Realm of Dense Array,"”3
NN - S

AR AN FRIIRTIAHs

rik ngé¢ zhingkham nam su dak chin tég

And to the pure realms of the five buddha families. ¢

16



q%'qmﬁﬂz\mg&:\mgﬁ'@z\@g
dewar shekpa nam la gyii zhii té;
There I requested tantras from all the sugatas

N A
ERE AL ER

tulkii sangy¢ nam dang droleng jés

And conversed with all the nirmanakaya buddhas, who declared: ¢

NN AR A BN NRN G TFF R TYRNE
sem di ma tok sangyé zhenmé sung;
“There is no buddha apart from this: your mind!”3

A AT AN

@ﬂ '@5%’5\1 q'ﬁRN 'g‘q R gﬂ A ‘?@R%
chakgya chenp6 ngodrup drupé chirg
In the upper practice cave of Yanglesh,?’3

N a— A a—
Nquﬂﬁ'@g‘q @ﬂﬂg&f ’\%%
yang 1¢ sho kyi drup puk gongma rus
In order to attain the siddhi of the Great Seal,'2
ﬁ"\T "\T'%SYU\YRRQW %%’W 'ﬁ’\T AR Li:iq Ng
pelchen yangdak heruka pel drup:
I performed the practice of glorious Yangdak Heruka.

%‘N‘«'ﬂ%’%’@qw&%ﬂqgwmg
dé¢ la barché gya bel dukngel né2

Hindrances arose, inflicting pain upon India and Nepal, 2

aA— A A ~ &

Fr g ean oyl

lopon nam la dok tap ché kur sing

So Iasked my masters to send me Dharma methods to repel them.

NN
ﬁ?’ﬂ B\ ﬁz&T ‘& '@R’RX ERNG

purpa bi to ta ma mi khur dzang?

The messengers carried back the Sublime Knowledge of Kila, 2

17



A~ a a

AR RN I PN IR FA B3

belpor pepa tsam gyi barché zhig

And by its mere arrival in Nepal, all hindrances were quelled. g
B o D e e S ey 3

qaﬂ ‘ﬂN @ﬂ aﬁ &Y%ﬂ ﬂ ﬁf\N gQ RS

dak gi chakchen chok gi ngodrup top:

Thus,  achieved the supreme siddhi, the Great Seal.

QA aa
ﬁ&'ﬂ:’ﬂwa'x'ﬂa'§§n'qa'£ g

lar yang ya ri gong du drupé tséz

While I was practicing at Yari Gong, Upper Slate Mountain,
RETRRAFINERIES

dorjé den du mutek tsépa jung:

Argumentative extremists again challenged the Vajra Throne.

qp’%ﬁ'g’ﬂ@&'&m@aﬁi&'@R’ngq'a\z\xg
penchen ngapgyar khandré lungten né3
dakinis appeared before a group five hundred Buddhist scholars,

v T ETR Ry N
FIRFVIFARIRFAR
gyagar gyelpo nyima senggé dang?
And told them to send a message to Surya Simha, the Indian king,$
P Py i SNy S B S
RgadA g PR aRa IR s
yonché nam kyi dak la ka trin jung
And to his priests, to call me back to the Vajra Throne.2

A 2 ~
ARTRAIAL TN INOZNRAS

dorjé den chin mutek tamché tiil3

There, I once again defeated all extremist teachers.

18



RAREIER IR AR B A5

lopon gyé ché silwé tsel du jong

With the eight great masters” I then travelled to Cool Grove cemetery,?s

AR FIRVNERI R G 8
zhakdiin gongpa dzepé gung tiin lag
Where we remained in meditation for seven days.s
o gl . Y, i S S o
LESE CEEEERAEEANEREE
chorten chenpo dé jé tsekpalag
On the final night, at the Great Enchanting Mound Stupa,*3

A a aa
SN TR RIRN A HER FNTRAN IR ES
tamché gongpa dzé né zikpé tsé;
We all beheld, as we meditated there,2

A AN a— ~ a— A
& %ﬁgﬁ'@ﬁ'@ﬂ AN %ﬂ HAAA '§R' g
chorten 6bar metak trom trom jungg

That the stupa was glowing, sparks of light flashing.
P e > S G L.
SRR RFE AR AR ARAS
khandromayi terdrom ngé su té3
A dakini® appeared and gave us each a casket of treasure teachings.s

ARAURA AN RRN AR R ITNGR g

dak la deshek diipé kabap shing?

While I personally received the instructions for the Assembly of Sugatas:
A= A

R RN TRARATR S

lop6n nam la rang rang kabap gyurs

Each of the masters also received a mandate of their own.$

NS .
SRR

dorjé den du tenpa yiin ring kyang:

For along time we remained at the Vajra Throne, preserving the Dharma.g

19



N RAA) A FA IR AR AN FF RN gﬂx'ﬁmgmgqnnaamﬁr&gw
a— A AN N “

Rt iR A mysads

This was the third chapter in Padmas Wish-Fulfilling Tree, my story of liberation, on how I

upheld the teachings in the land of India and established every country in the Dharma.

Chapter Four

31953

. N N R . . .

EAEERAE R ASFE

dené ngon gyi monlam tutsenpés

Then, through the force of aspirations in the past,:

A A A~ N a

AT, @/"\T NEY R‘E%QS%@N g

cho kyi gyelpo trisong detsen gyi

Trisong Detsen, who was a Dharma-upholding king, s

A ~ ~
BN YIS YNNG AT SRR

cho kyi sampa kyé né tsuklak zheng?

Gave rise to deep-felt wishes that a temple be builtg

a SN 4
N’@%"J’ﬁq’i’&ﬂq’%qﬂ’q (2ES

sa diil dondu khenchen zhiwatso?

And invited the great pandita Shantarakshita to come and pacify the site.

N S S
AT IR N AR RN EN RIS
dendrang sa zhi diilwar tsckmé kyangg

While the land was actually tamed without a problem,2

S
NGUFVRER AT I YIS

ma tiil esiil dzé daknyi lungten té:

The pandita pretended otherwise and spoke of the prophecy of my arrival.

q’qaa%q'ﬂ&—'\'ﬁ:qR’%q’%ﬂ@&@;’g
ka trin ser dang bangchen mi sum jung;
Three emissaries” were thus sent with an invitation and gold.3

20



~— a— A

SRIECAFARCLESEEARAEE

gyagar chogyel yonchoé tamché lag

They requested permission from the Indian king and his priests,

SRR TR VAN R IMR AR
daknyi nangwa zhii duk ka dropés
Who discussed whether I should be allowed to go.:

. . B2 N o~ .
gTReRg g dadesy
gyagar yiil di mutek nyen ché yang?
Even though the Indian lands were under threat from extremist teachers, 3
V/ v v, v v \ v, Av v v
AR IR SR R A RS
b6 du tenpa pelwé lungten nam;
the predicted time had come for spreading the Dharma in Tibet.

A A a~—

AN ININRFIZ FN L EA

dii la bapé drowar dré takcho:

Therefore they decided that I should undertake the journey

a N A
Q’anﬁ ﬁ@:\’ Laqq R’%ﬁ'ﬁﬁ"i’q 5’;%

ka trin jé shing bangchen ngondu tang

And signed the letter; the messengers were sent ahead,
S R S

AFNRATHAZ IR GNRA[3

dené daknyi gyagar yiil né teks

And I set out from India.2

NN N
RargarsRa RN dR Py R s

belyiil til lep bé kyi lhasin nam¢

As I approached central Nepal, the Tibetan gods and demonss
~ a NN

NN "’\T‘?@'@ﬁﬂ AN 'Gﬁ'i RRXAR'S

sem la khu trik tamché zing nger song

Grew concerned—soon all were wracked with worry.2

21



ﬁK'U\T?NRq ax'q R%ﬁg\l g@‘: g

lar yangyang kyar bangchen mi nga jung?

Once again, five messengers were dispatcheds

NG iﬂiﬁﬂ Q‘?g@%"\! arg

mang yiil du tré khowd dzutriil lag

And we met in Mangyul. These were the first Tibetansg
N NN ~

" ﬂ@& "g’Nﬁ’%N ﬁﬁq ‘R¢

bo kyi mi nga yiché depa top3

To have faith in my miraculous abilities.3

a— a A& as
Qﬁ’(&q’?’&r@ﬁ’@’&‘é’qﬂ&ri%

boyiil nyima khii kyi tso dram dug

In Tibet, on the shore of Nyima Khii (Sun Rim Lake), ¢

N DN D Ve ey qe g
THIFHIGVINNIRANAIHANE
nojin sinpo tamché dam lataks
I bound the yakshas and rakshasas under oath.2

S, N Vot S
AR A FAIEFAIGIRNER 'S
khalé la tok tenma chunyi dangg
I bound the Tenma Sisters on the heights of the Khala Pass, ¢

~ NN
TRHTRAERSRAHRRANRS
gangkar sham¢ jang gi ting men dang?

I bound Gangkar Sham¢,” Tingmen of Jangg
S ATy T e —
<R g R
tinglo men dang jang rik zhidak dang;

Tinglomen,” and the local guardians of Jang?'

A~ &
AR s

tsang gi o yuk shang gi nyen pu ru

In Tsang at Oyuk, on the dreadful pass of Shang,3

22



g S . e >N
EZ AR T aiE &
dorjé lekpa yé ru yon ruyig
I subdued Dorjé¢ Lekpa,* and, in Yeru and Yonru,3
) S, Vo g
2 ﬁﬁ Gﬂ&ﬂ?‘g ﬁ&T a W}ﬂl\!%
dré sin o sham tang lha dam lataks
The malicious mountain spirits Osham and Tanglha.**

%’&&'ﬂwﬁgﬁxa&mngﬂw%
ti s¢ né su gyukar dam lataks
On sacred Mount Kailash I subdued the gyukar constellation gods,**s

Lgx'z}ﬁmm’ﬂsa'qiﬁ&m'qwz\!g
tar go gang la zadii dam latak:
And on Targo’s Snowy Range I bound the zadii planetary demons.®3

A
Aqq&x'&é@ﬂmx’g\;ﬁgﬁ&xmnWNg

nam tso chukmor men tsiin dam latak?

At Namtso Chiitkmo I bound the mentsiin medicine ladies® to oath,?

N AT .
S gq&xx%gﬁ REATBANE

ma tsongén mor lu men dam latak;

And at Ma Tsongén I subdued the lumen naga goddess.”’s

S .
A PININREAFVANWIAZANE

den tik drak tu magyel dam lataks

At Dentig Cliff T bound the Magyel mountain god,*3

a— a—
G ECCEENEC RN

ro tam nakpor ma yam dam lataks

And at Rotam Nakpo, likewise, the mayam plague mothers.’3

~ A a—
H R RARARA AR

ata rong du gongpo dam lataks

In Atarong Gorge I bound the gongpo demons,*
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NI VR IG R AIRANG

m¢ lung drak la genyen dam lataks

And at Melung Cliff I subdued the genyen deities.*'

ﬁqr\'@a&w’ﬁ'g'qgﬁamqwﬂg

wang zhu marpor lha tsen dam lataks

At Red Wang Shiimar I bound the lhatsen warrior deities* under oath,g

’ﬁ'@ﬂwmgﬂéq'ﬁ&mnw&g
kam gyi gang la lu tsen dam lataks
And on Kam’s snowy range, the lutsen warrior nagas.

v v v\ v v v v v
NEMNIYIR a‘g AR ARHANE
zhak ra lha tser ku lha dam latak?
At Divine Zhakra Peak I bound the kulha body guardians,*s

A/-/ v, v vw v v v v, v,

KRR TR I ARG R SHAGANE

to karnak por lha tsen dam lataks

And at Black Thokar Nakpo I subdued the lhatsen warrior deities.3

QA= a—

ARy

tri go nakpor gya lha dam lataks

At Black Trigo Nakpo I bound the gya deities under oath,3

a— ~—
PR G ARRAGIN
chang ra mukpor gyelpo dam lataks
And at Dark Changra Mukpo, all the gyalpo sovereign spirits*s

BIXR VIR RH RS
tsawa rong du sadak dam lataks
In Tsawarong Gorge I bound the sadak carth lords under oath, ¢
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IR RgRR
lawa kang chik teurang dam lataks
And at La Kangchik, all the the'u-rang hammer-wielders.*3

A\ A~
ARAXR TGN
bo yi rong du lu tsen dam lataks
At the Bo Gorge I bound the lutsen warrior nagas,3

ARG T
né druk gang du ludii dam latak:
And across the Six Ranges of Nédruk Gang, all the ludii demon nagas. 3

v VV/ vy \v < v v k2 i)
NN ER AR ER
en chung dzong du genyen suwar jungs
At Anchung Dzong Fortress the genyen spirits came to greet me,

~NNAa—

NRER AR YR RE A RANS

sengé dzong du ya pang dam lataks

And at Sengé Dzong I bound the yapang spirits of meadows and crags.3*’s

2 'A/'/ k2 v v > v v v o
SRR ER YT
namkha dzong du lha nyen dam lataks
At Namkha Dzong I bound the lhanyen spirits,”! under oath,g

DA .
SRR

dii kyi drak lawar 16n dam lataks

And at Mara’s Rock of Diikyi Drak, all the barlén deputy spirits.””

& U\Tﬂ RN "’\T’ﬂ ‘éi%ﬁﬁ& ‘AR \}Q}N s
ma yo gang la nyen chen dam latak;
At Mayo Glacier I bound the great nyenchen spirits,>3

e S .

H NIV I ARGANG

po yi drak la dit men dam lataks

And on Poyi Drak Cliff I subdued a diimen demoness.>*3
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CENEECEE B R AT
khyung to nakpor dii tsen dam lataks
At Khyungto Nakpo I bound a diitsen warrior demon,>3

S N .
AR AR AR SR RVANY

dii ri nakpo diigyel dam lataks

And at Diiri Nakpo Mountain, a diigyal demon king* as well.3

v “v v v v v v v o
SEFTNFVIG AT HRHANE
bu chii né su lu tren dam latak:
At the holy site of Buchu® I bound the minor lutren nagas,

v v\ v v 17 v v o
RETIIT
lha ru tsé ru lha dren dam latak:
And at Lharu Tse I subdued the menial lhatren gods.3

iﬂ&'ﬁ&qu\rﬁ'&xﬂx’g'ﬁe\rfum}ﬂmg
dakpé né su gur lha dam lataks
At the holy site of Dakpo I bound the gurlha hunting gods,**;

&w?ﬂ&'ﬂqﬂ'ﬁgg&u\rﬁ&rmnw&x-g-

mel dré né sulu nam dam latak:
And likewise, at Maldro, all the nagas.s

.F/ 2 Av v 2 v k2 v v o
AT HIAs
moén gyi yiil du mu dii dam lataks

In the southern land of Mén* I bound the mudii demons,®¢

A A A
RRNE AR XR IR A AR

dremo shong du rong dii dam lataks

And in Sikkim, Land of Crops, the rongdii valley demons.®'
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cxw@w&&&n@m&a&rmnw&g

lachi gang su sé zhi dam lataks

On Lapchi’s snowy range I bound the four semo sisters,*¢

gﬁ'ﬁ@&xﬂﬁqw&?ﬁ&mm}ﬂ«g

kyi rong jam trin mamo dam lataks

And, at the Jamtrin Temple in Kyirong, all the mamo mother goddesses.’s

Aa— aa
ﬂg‘;ﬂ 'x’;'i' g'&T G’lgﬂ ﬁﬁr\ g

tsang gi rong du lhami nga su dang

In the valley of Tsang, gods and humans welcomed me,3

L’g’ﬁ@:’ﬁ;’gﬁ&z\!'samgﬂx'g{:g
t6 lung nang du tamché suwar jung?
And everyone in T6lung turned out in greeting.3

W v Av W v v v v VA L)

RRTR AN IIG I EIRS

dongw¢é dong né¢ drup chu diitsi jungs

All along the way emerged springs of siddhi nectar.

—a o
Sﬂ'ﬁ&!’\"?&'@@é"d'i@ﬂﬂ'&!ﬁﬂ%

drak mar om bii tsiil du gyelpo jels

At Drakmar’s Tamarisk Grove, the king came forth to greet me.;

a o
AR YRR G AR

jampel triilpé gyelpo yin na yangg

Although he was emperor, an emanation of Manjushri,g

v “v A v v v, v v v o
S=APER 295 H RTINS
ngel gyi dripa shintu tuk drakpé:

The veil of his human birth was extremely dense,?

N Y e S, .
RU NG HI SV IR FINDS
nga yi yonten tsiilzhin ma tok tég
And so he failed to see my qualities in full.3



A ~ ~
BN RRN N RN HRAAREAS
gyelpo khengpé drek té chak ma chams
High and mighty, full of pride, the kings attitude was offensive.

SN S
AR RN ARG IR RLANING
dak gi nga ché lu dang dzutril jé:

So I'sang a song of my greatness and displayed my magic.3
A ~

@’\T’\Tﬁ‘:ﬁaﬂi’&’@ﬂq5mﬁﬂg

gyelpo depa kyé né chakesel né;

The emperor’s faith was kindled; he bowed down lowz

v\/-/ v \ 'R'A' v v A v
FUIN Q'F\R I3 Qﬂ&YN gﬁ ﬂﬂﬂl\! SR
gyelpo ser gyi tri sham chenzik chés
And presented a throne of gold and gifts in great abundance.3

V-/ v v vAv VA v A/-/ v v

R G EACE ST

boyiil lhami kiin gyi chopar jé:

All Tibet's gods and humans then came to pay their respects.3

”. v“v v . v, 'v/ v v ~ VA' '\’/ v, v, v v, v, \v v
AT FER AR RRE dF R ans IR AN TRFIANEGR YRR
q&'&g%’ﬂ%ﬂ&’g
This was the fourth chapter in Padmas Wish-Fulfilling Tree, my story of liberation, on how the
monarch of Tibet invited me to his land and how the gods and demons were subdued.

Chapter Five

SIS

~ A S

AR YRR ISR N

dené boyiil 1ha dré tamché diig

Then I summoned every god and demon in the kingdom of Tibet,g
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MR IR AR AN R DT JagaNe
kago damzhak sa zhi jin gyi laps

Gave them orders, bound them to oaths, and consecrated the land.2

e oS U
RERREN NS frarR g
dorjé dré jé hung gi wang du diig

With vajra dance and song of hung, they were brought under my command.3

. S D N xS

RN FR AR BF R N AZTg

samy¢é mang zhak nyinmo mi yi tsiks

During the day, the people laid down Samye’s foundations,
AN a Q ~

& 5%54 {gqig&T NINIE! ﬂN N 5 $

tsenmo lha dré nam kyi tsik jé té3

But it was the gods and demons who took up the work at night.

SoAL_Q a A
@/"\T '5%'%"3 q‘i& NNAN 'ﬁq %@N g
gyelchen dé zhi nam kyi I¢ pon jé3
The Four Great Kings® assisted, supervising their work;2
A A
’Q' W"E'ﬁqu ANIRAN ‘}R'R' g
kuché dra dang chepé gyang tang ngo:
And as the walls went up with joyful, clamorous song, 2
N U V-V
@q&mm&%&g&fgﬁa&sg
nyinmo miwé tsenmo lha dré tog
Gods and demons raised them even higher at night than humans by day!s

~ a— a
ARAR G AR RGNS
bar der gyelpo lu dang shakpo jé3

Meanwhile, between the king and nagas a covenant was made,
a~— A NN

g\q‘“ ﬂﬂN K3 'ﬂN R'@N "ﬂ?ﬂ "Q’WR’ g

lu la drok chél ser ché lungpa kangs

And the nagas were assigned to fill the land with golden dust.3
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qz\m'NN':!%ﬂN’W&'@g’S&N’Ri-:-

samyé tsikpa mi dra kyepa dra2

Samye was constructed in differing designs—3
N N

ﬁg’g&&'ﬂ@&x'xx@@ug@z\xg

wu tsé rim sum rirap tsiil du jés

The central temple with three stories was built like Mount Meru,2
BT N

Nﬁfgﬂ@@&g%@fu%

yaksha takok nyima dawé tsiil:

The two yaksha temples like the sun and moon,3

a_s__a__& a

AP IFARTRIGIGATINAZSs

ling chen zhi dang ling tren gyé kyi gyen

And the whole was ornamented with the four continents and eight minor isles.
AN S, eyt Y .

EUARa S b A

chakri teng na chorten gya tsa gyé:

One hundred and eight stupas placed upon the Iron Mountain wall ¢

a2 NG, NI AT N

ERCCE LB REEREE

do ring zhi la zang kyi khyimo zhi

And four female dogs of copper were set upon four stone pillars.2

~ a— A

RRIFTRFFIRIYING

tok sum gyagar gyanak bé kyi luk:

The three stories were made in the styles of India, China and Tibet.

~ ATACT, e
YRR g A=

teng khang tsowo kiintuzangpo la3

Samantabhadra was the central figure in the upper storey,

~ a a— s
§&§R&R§@Rﬁ@a\‘qugmﬂq@ﬂ§’§
namnang ngonjang kyilkhor lhatsok zhuks

With the mandala of Vairocana’s Awakening %2

30



A
qx'mr:'ﬂéqg&mw:&xéﬁmg

bar khang tsowo nampar nang dzé lag

In the middle storey, the chief figure was Vairocana,3

- - .
EEAYRNTAIARRI YRGS

dorjé ying kyi kyilkhor lhatsok zhuk:

Surrounded by the deities of the Vajra Space Mandala.®’

a AR~ N a—

‘Zﬂ ™ R'ﬂg‘q JRET '555""\1 B

okkhang tsowo jangchup chenpo lag

Central on the ground floor was the Great Awakened One, %3

@N'ﬂg&'&:«@&@g&'&'@N’qgﬂﬂg
chok chii sangyé nyesé malii zhuks
With all the buddhas of the ten directions and their closest heirs.2

Na— A
QG AR A TFNA B RER S

tsuk lakhang la rapné metok tor;

All the temples were consecrated, flower petals strewn, 2

NS A ~
YRV RGN EF YA
lha nam kiin la yeshé ngonsum peps
And wisdom deities descended into every statue, for all to see.2

A N A A

AR ixaRx sR AR xRy gEs

ozer bar dang r6lmé rangdra draks

Rays of light blazed forth and the sound of music was heard.;

A Aa—
YN DNA A BRRANS
lha nam kiin gyi metok charpa pap:

The gods all showered down a rain of lowersg

T S&N"Qﬁ'@‘\‘%i@‘ﬂ“’qﬁr\'g
lu nam kiin gyi norbu biilwa dang:
And the nagas came to offer gifts of precious gems; 3
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A '\ v v v 'A v v, v o
RV [N WGRARISE ST
jikten tashi kiin gyi gangwar jé3
Thus the world was filled with auspiciousness of every kind. 2

Nt et e A o A
&T&Mﬁ ‘g&T 5\ ‘g RKY @x@ﬁs

magon chamdrel Ihakhang to chir jong

Male and female protectors arrived to flank the temple’s sides.

~ ~ A& a—
EARFNN AN RGNS
do ring nam la mebar khyimo zuks

The stone pillars shot forth flames, and the dogs growled and barked.3
v v v “v v v v, v o
SEEOEECEERNGEAEE

aru rayi charpalen sum bap:
Three times arura fruits® were showered down like rain.:

V-/ v v 37 v, \VA v v, v o
AR R G PR AN R
b6 kham kiintu gé zhing shipar gyur;
Opver all Tibet, auspicious signs and goodness reigned.
(2N a— ~
YRAFENF W WG
lha dang mi nam trowa yangyang kyéz
Both gods and men were filled with joy, again and yet again—3

N V-
AR e
nyenp¢ baden chok nam kiintu khyaps
And so the banner of fame was unfurled across the land.¢

qg,'qrﬂ'ﬁ'g&'ﬂ;ﬁmn&w@ﬁr\mﬂg RVA WV AFRNER T TFNRER AR
APy

This was the fifth chapter in Padma’s Wish-Fulfilling Tree, my story of liberation, on how I built
the monastery of Samyé and performed its consecration.
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Chapter Six

31853

S v N e e A o
AFNRG FIFNAGNIINITNDS

dené khen lop nam nyi tuk dré tég

Then, we, Abbot and Master,” conferred together:3

. NN N

Qﬁ@ ‘&"\T’qﬁ'ﬁ q'ﬂq'ﬁ‘u{“ﬁaiﬂ $

bé kyi yiil di sinpé yiil yin duks

“This kingdom of Tibet is a land of savages.3
\v 2N vAv N vw 2 v v

A RTAANSNIARAAENS

gedik mi shé cho shé gala niig

They don’t know good from evil, so how can Dharma’s truth be taughe?g

A Na A s S
YRR

bo kyi lonpo trakdok chewé na

Tibetan ministers are all puffed up with jealousy.3

AL N a—

£ ARaEIRgRE WA ARys

jé yi sampa drup tsé rang yiil loks

So, once the king’s wishes are fulfilled, let’s go back to our own lands.s

\v v, A/-/ v\v v«“v v v \/-/ o

AR RN RIS

detar dré té gyelpo nyen du sol:

The emperor caught wind of their discussion,

P S o
FUN NSRRI
gyelpo tuk muk shumpa dang ché tés
And he grew deeply saddened, shedding many tears.3

"é}?ﬁ’\lfiﬂ@!’\'@'&lgﬂ'ﬁ&!ﬂ'&\ﬁqm%
lar yang ser gyi mandel pakmé ché
Yet again, he presented us with a priceless gold mandala.;
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vA v v“v“ ”. - v " a 2 N~
VMRS TRTATG S THIANGs
kadrinchen gyi lop6n nam nyi s6n
“Masters, pay heed, out of your deepest kindness!s

AN i S . S SN

AR IR IFHs

trisong detsen sampa gyaché té;

My wishes as king, Trisong Detsen, are indeed lofty,s

ey > N . N - S Vet .S N e

R YF IR IR Y Rgamg

b6 di miin ling sinp6 yiil yinpés

For this land of Tibet is savage, shrouded in darkness,
(oA N Vo N O .

AR FEN PR gaNg

di na ché kyi dra yang mi drakpé;:

And not a single word of the Dharma here resounds.;

( 7 ( v v v v v, \ v (

ARG RN S IR IR IZ AR

lopon tuk siin gyur kyang tsewé gong?

Masters, perhaps you're disappointed, but take pity upon us:3

v v < vA v v\ v v k2 A/-/ o
JRERANANIN éﬂN EN ﬂé’? iﬂNNs
jangchup sem kyi tukjé zung du sol2
I beg you, please, care for us with your awakened compassion!s

N A
r\ﬂ G\ ﬁg‘y‘;iz\’ RN 'QN;?‘XV\T @%%
gemé ling du sangyé triilpa jong

“As enlightened emanations you entered this wretched land, g

A a ~
qAFEFHER AR TR EN VAN RIS

zhend6n dzepé jangchup sempa lag

And as bodhisattvas, your work is to care for others.s

NN, . AN -
RYRREFUN G IRER AR
drow¢ don ¢ zhen gyi dzepamés
You have no other task than to fulfill the needs of beings.3
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A'A/-’ v N v v v v vy v W/

AR ARSNGB SRR

trisong detsen sampa drup tu sol:

I, Trisong Detsen, beseech you—please fulfill my prayers!s

N NN
SN SRR

dak gi ku sung tuk ten zheng na yang;

“Although I have built shrines for the awakened body, speech, and mind, g

A= a ~ a~—
R AR SE PN ER FHNTRF RN TN

bo dir do ngak ch6 nam dendrang né3

and have brought the Dharma of Sutra and Tantra to Tibet,g

v v./-/ 12 v v v <\ 12 12 o
ARNREAE SRR A St
nyen shé gom drup tenpa pel nyampé;
Still it needs to spread through study, practice and meditation.s

N v Vea v v S v\v v vy, -
o gratgri

lopon nam nyi detar dzé du s6l3

So, masters, please ensure that this takes place!s

AT SN A e
SRS R AR TSGR G

khen lop mi zhii b6 du zhukpar zhu:

Abbot, Master, I beseech you both—don’t leave, but stay here, in Tibet!s

\v v v!’/ v v \’/ v v v
A FNERGPI IR IPNIGIINRA|ISA S
dené khen lop ka dro zhuk takché:

We, Master and Abbor, again conferred, and decided to remain.3

V-/ v v“ v v v v 12 v\ o

R TR AN RER N YR A DS

bé truk rik zang tamché lungten té:

I could foresee all those young Tibetans of noble birthg

s&&samg&mqqm'ﬁgqgﬁqg

tamché dii né kiin lalo tsa lap?
Who should be assembled, and we taught them to translate.3
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~— A a—a—
%W 'ﬁ?’ﬂf\\?\l @ﬁq A 'R'Nﬂl\l e
ka chok zhang sum khyepar bai ro sok:

From among this multitude, one hundred lotsawas”™ emerged,
A AT

HRARFRFNA § qgg@r\ g

mangpd nang né lo tsa gya tsa jung?

Including Ka, Chok and Zhang™ and, foremost of all, Vairocana.g

qﬂﬂaﬂﬂN R‘ﬁﬂ&@'ﬁ?’ﬁ&?ﬂ%ﬁﬂg&%
dak gi sang ngak chinang tamché gyur
I myselfled the translation of the outer and inner tantras,
a ~
&mq'R!N'&ﬁ'ﬁ:a@fm'z&m'sﬁn@f%
khenpé do dang diilwa tamché gyurs
While the Abbot was in charge of all aspects of Sutra and Vinaya.s

S S, N N D ey
FHYVRATANAT R GG NG3
tenpé zhima gendiin rinchen ying
Since the basis for the Dharma is the precious Sangha,2
A,'/ v 'A/-/ " v, v vy . v
SERUECEEEHEESI RS
bé truk tong dang gya tsa raptu jungs
Eleven hundred Tibetan youngsters then took the vows of monks.3

FIR YR G AN SR NE TR 'S
gyagar lopon tamché tsen mé zhing?
We taught them the names of each and every Indian master,3

et .
Q § AFFTFIRYNRERNG

lo tsa gya tsa gyagar yiil du dzang;

And sent a hundred lotsawas off to the land of India.¢
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A A' v v v, v, 'A/’

AEA H RN FN AN

bi ma mi tra sangyé sangwa soks

One hundred great panditas were invited to Tibet—3

v \ v v A/-/ k7l 2 v\ )
PR
penchen gya tsa b6 du chendrang tés
Vimalamitra, Buddhaguhya, and others of their kind.

NAESAF T TR VR YIGINE
lo pen khen lop tsuk lakhang du zhuks

And so, in the temple—panditas, lotsawas, Abbot and Master—we took our seats?
i - NN A A

NFENFIFTNN IR IR QA

to dzé tri tsek zaok naza sol:

Upon beautiful and lofty thrones, all wrapped in rich brocade,:

AN . P S N .

Frr g avERaaRR G aggas

zhim gii z¢ drang ser gyi mandel piil3

And we were served the finest treats and offered mandalas of gold.3

A AR g
do ngak ché nam malii gyurwa nig
The teachings of sutra and tantra we translated in their entirety.2

AN A AN A
ERE LR R S ECEE
diilwa dod¢ ngonpé deno dang?
The three collections of vinaya, sutra and abhidharma,?

a a A a
X ?’@ﬁ’@ﬂ ‘RYKA L%N ﬂ ﬁ& ay ﬂ AR S

parchin gyé dring dii sum lasokpé:

The paramita” in its longer, medium and shorter forms—3

A0\ A~
&xﬁw'awg&ﬂ&@wa&ﬂsz\ngxg
do yi ch6 nam malii tamché gyurs
Thus, all the sutra teachings, without exception, we translated.s
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AN A A o
YRFRANEE BRI ARANRs
nya ngen dé do chenpo lasokpés

The definitive teachings, such as the Mahaparinirvana sutra—"*

iz\rf\ﬁ'q’qa'3&&'&'@N'Q&N'ﬁ'q§x-g-
ngepé ka nam malii tamché gyurs
All of them, without exception, likewise we translated.3

QN as N oA
eyt R 3R

tri ya yoga dorjé tsemo soks

Kriya and Yoga tantras such as the Vajra Summic—73

ﬂN&'ﬁﬂN'@'ﬂagﬁg&t\m’fgﬂ:@x%
sang ngak chip¢ gyii nam malii gyur?
All the outer tantras, without exception, we translated.s

N
QuRTFRE g{ag:u SARSARRE
sangwa nyingpo gyutriil gyii gy¢ dangs
The cight tantras of the Net of Illusion, including the Secret Essence,

S N g SN NS R
RN R SRR YR NN IR s
diipa do yi do lung semdé kor:
The Scripture of Assembly transmissions, the Mind Section cycles,

g’q'r\rq’qa'qgﬁ'gqagﬁ'gﬁ:g—
drupa kagyé tsawé gyii nga dang?
The Eight Sadhana Teachings, and the five root tantrasg

Y-
nTgER R
jedrak gyii chu gyii ni cho nga dang:

And ten specific tantras, fifteen in all—3

v v v“v v \v v \ 2 o
RPN GRA G Y TR :@x;
sang ngak nang gi gyiidé drangmé gyur;

Untold number of Secret Mantra’s inner tantras we translated.:



. ot AR N
QRFNREE NN ENF IRN AT
zhenyang do ngak ché ni drangmepas
Moreover, countless teachings of sutra and tantrag

Y- S
35S ] :@f ARITRARY33

nyintsen kiintu gyur zhing shé dang nyen;

Were, day and night, translated, studied, and explained.3

a— Aa— N
qﬁ‘ﬁ,ﬂ’@ﬁ@qﬂﬁ“‘?5ﬂﬁq§ﬂﬂg

bayiil kiintu shepé chodé tsuks

Throughout the Tibetan kingdom we established Dharma schoolss

AR AN ZAN SR PN AR JRNRT I
do ngak tamché lekbam drangmé jé3
And compiled myriad volumes of sutras and tantras.g

v v v v v v \' k2 (2~
TN THIR
duk dang gyeltsen baden ché pur dangg

With parasols and banners, pennants and streamers, 2

a N a— ~

&755"\7‘“\7@53’“1'@'&Tﬁ"\f"ﬁ'%

chopé yojé pak tu mepa dang?

With articles of offering, countless in number,
N & a—

&TEN Lﬂ‘-\g& N7 qq"@ﬂﬁ"\f RoNE

dz¢é shing nampar trawé kopa ché

All'so very beautiful and resplendently arranged,

x:!'@:’g&&@@qgﬁﬂwm’@xg

rapjung nam kyi gyaptu lekbam khur

The volumes were carried upon the monks’ shoulders,
\v v v, v v{ v, v v VA/-/

AT RR R AER EN 2RI A RS

dedak bardu chédzé tamché tok:

And in between were carried all kinds of offerings.:
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ARSI ER SRIAFINE

lo pen tamché shingté tengdu zhuks

The panditas and lotsawas were seated in horse-drawn chariots,s

%‘vﬁﬂiﬂ“’@q'ﬂ‘wﬂa‘a@“Wéﬁ'@‘%
tengdu duk pup yé yon gyeltsen chars
With parasols above and banners at their flanks.3

A’( v\/Av\v v v \ k2 v v\ )
X dR YRS YR Hs
rolmo jedrak pakmé dra drak tég

Untold numbers of instruments filled the air with music2

A/-/ vA v i v v v A,-/ v 12
g

po kyi na drang tsuklak korwa jé3

As they circled the temples, led always by fragrant incense.3

R AFIN AR N AN T RYAUINFS

AR ARAGRINERITIES

dé nyin namkhé nyingp6 dzutriil teng

This was the day when Namkhé Nyingpo displayed miraclesg

N R SN SR AR AR GRS
lekbam tamché bar khang nang du zhuks

And all the scriptures were ceremoniously installed in the middle storey.”®s

o iy -, W -0 iy

NRRA IR FNANZNNHS

yo bok tang du kiin la tri tsik té;

Then thrones were erected upon Yobok Meadows

<\ v“v 12 < v“v v, v\
ﬂ"x\ﬁ @/&Té"# ﬂN? JIHRS
ser gyi mandel ser gyipa tra rég

And all were offered a golden mandala and a brick of gold,
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§RARRAR AR QA FREATR S

naza ré dang dar yuk g6 yuk ré3

A set of garments each, and a roll of silk and wool,3
o W S W C i

FRAVIRRNAZAITS

ta ré drel ré dzo po dzomo ré3

A horse, a mule, and a male and female dzo,”¢

. S e S i
XA RER AR AR AN R R RN s
truk zang ter sap do ré ja do ré3
A lamb’s wool coat, a woolen jacket, leather case, and block of tea,

RrRSg TR RaTs
ser sang gya dang ngiil sang tongtrak ré3
A hundred coins of gold apiece, and a thousand picces of silver.3

i S e, S
RUHFUT YUY NI FNRERNE
piil té gyelpo drel gyi sham né zhengs
Once these were offered, the king rose from his seat.

a— QA

UG YINGINTRIRNENAR
gyel gyii bo luk tuk kyi gong tsiil dangs
He spoke about his royal lineage, Tibetan customs, and his vision,
AUFIMRRF R AN IIFITRR S
lo pen kadrin ché rap shepa tang?
And he extolled the virtues and kindness of the panditas and lotsawas.2

[N SO s GE 2N

AR H AR FRE TN

bi ma mi tra lasok penchen gyi:

Then Vimalamitra spoke, and other great panditas,

NN e N
AN @;@"\'@R’N BSNPHIXN éﬁ%
cho kyi jungkhung ché kyi chewa jo3

On the origins of the Dharma and the reasons for its greatness.s
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a
bai rotsa na lasok lo tsa yig
Next, Vairocana spoke, and the other lotsawas, 2

A_A A&
’\Tﬁaéq'%ﬂ ‘N '@"ZQK"\\TSWN ‘Qﬂﬁg
penchen chewa ché kyi gyur luk shé

About the great panditas’ virtues and the translation of the Dharma.3
a— A Aa— A a— A=\

qq}N"’\Y’NﬂN”\T@’Qﬁ'@aﬁ”\T WS

g0 lasokpé bo kyi lonpo yiz

G6 and other ministers distributed gifts, 2

(ﬂ@!’ﬂi’@&':m&magagﬂﬂ'ﬂﬂﬁ%
biilwa ré jé sampa drup luk shé:
And spoke of the ways in which their wishes had been fulfilled.3
QA A A
AR FAN T IV FRIR g
bang nam kiin gyi chi jor tsok sak jé:
All the citizens, in turn, created merit, each according to their means.3

IRIRA § RRRNTNERNFISNG
rang rang lo tsa bang kyi zhap zhu ché:
Then the great panditas, cach escorted by their lotsawa,

S N A=
"\Tﬁ%ﬁ’ﬂ&?ﬂ 'Sﬁ'xf\'ﬂ'cg&r@ﬂ ]

penchen tamché rang gi yiil du song?

Embarked upon their journeys back to their own lands.3

ey N 0N D e
SELESALCEPECE

bo la ché kyi tenpa nyi zhin shar

Like the rising sun, the Dharma now shone upon Tibet.
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This was the sixth chapter in Padmas Wish-Fulfilling Tree, my story of liberation, on how
panditas and lotsawas were invited to translate the sutra and Tiantra teachings.

Chapter Seven

31953

S a a_s

R N ANE NN ARV LR RAF G

dené samyé chimpii wenné sug

Then, as I, the Lotus Master, was engaged in sadhana practices
e e

SATATIAETRRANASS

pema daknyi drupa jepé tsés

At the secluded hermitage of Samyé¢ Chimpu,’3

e - S

AR YRR IR S

bé kyi gyelpo trisong detsen dangs

King Trisong Detsen, the monarch of Tibet——¢

FNHRR YR ANV FNRAINFR g

)

namkhé nyingpo sangyé yeshé dang:

Accompanied by Namkhé Nyingpo and Sangy¢ Yeshé, 2

FURSEA RFRN NGNS FUAS
gyelwa chok yang yesh¢é tsogyelmas
Gyalwang Choyang and Lady Yeshé Tsogyal,

RIS I ER AR AERNAR S
pel gyi wangchuk dorjé dijjom dangs
Palkyi Wangchuk and Dorjé Dudjom,:

Sam A=A a
q’&'@qmmﬂmgaq:w@z\!g

bai rotsa na lasok jebang kyiz

And Vairocana and the other royal subjects——2
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ser gyi mandel piil né yangyang dus

Came with mandalas of gold, and requested repeatedlys
SN a_a a N A

AR NGV RAN AR P RE G TR

deshek diipé kyilkhor zhel ché s6l3

That I reveal the manadala of The Assembly of Sugatas.s

\v v v“ v “ v \’/ 2 v\ v o

ECREE S EVAEEERCRAESE

dené dak gi kyilkhor zhel ché né;

I revealed the mandala to the king and subjectsg
i'aqmg&z\vm'aﬁz\m«‘i'ﬁqx%qnﬁx%

jebang nam la diipé wangchen kurs

And conferred the Assembly’s grand empowerment on them.$

A A NAT N A
ﬁ’é’@‘“’qq'&'\jﬂ'$'&5ﬂ"’\f§

detsé gyelpo metok chemchok lag

This was when the monarch’s lower fell on Mahottara, 72

S N > K7 > Wy
AAAR RRARABA W AT
namkhé nyingp6 metok yangdak la:
Namkh¢ Nyingpo's flower fell on Yangdak Heruka, g

NN AA ~
NN FNAGNA B NIFET RN
sangy¢ yeshé metok shinjer bap3
Sangy¢ Yeshé's flower fell on Yamantaka.

FNTSENAFRNA G AT
gyelwa chok yang metok tamdrin lag
Gyalwang Choyang’s flower fell on Hayagriva,g

NN 5 Nar
Nﬂﬂ'&%@m&'ﬂg&nmg

yeshé tsogyel metok purpa lag
Yesh¢ Tsogyal's flower fell on Kila, g

44



a Sa— A
RRT"J '@"'ﬂQR’@ﬂ'&'\jﬂﬂ'&Y’\'ﬂ‘QK\f g
pel gyi wangchuk metokma mor baps
Palkyi Wangchuk’s flower fell on Mamo,3

EE SRR RN A AR AR g
dorj¢ diijom metok choto lag
Dorj¢ Diidjom’s flower fell on Jikten Chétd,

A A AN
q';'quq'&'ﬁﬂviﬂvﬁﬂNvmg

bai rotsa né metok drakngak lag

and Vairocana’s flower fell on Mépa Drakngak .3

D et SN 1 S =
BAAPAREAEEEEC ot
bap té dé yi kyilkhor rang rang drup?

And so they practiced, each within their destined mandala.®g

S a SNAA~

ERRRN AN PN EINR R Eeg

jebang nam kyi druptak reré ton:

King and disciples all brought forth signs of accomplishment:2

T R S Y U2

FARRIIIG TG FIVIN

trisong detsen zhennang zil gyi nong

Trisong Detsen overpowered the others’ experience with his splendor;s

S ) N A - S SRS 2 §
SHBRRPRTFARIT ARG
namkhé nyingpo nyimé zer la chips
Namkh¢ Nyingpo rode on the sun’s rays, as though astride a horse;2

NRN FN RGN I AL IR

sangyé¢ yeshé drak la purpa taps
Sangy¢ Yeshé plunged his dagger into solid rock;s

~ ~—
GBS R

gyelwa chok yang tsuk né také ton3

Gyalwang Choyang sent forth horse neighs from his crown;g
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WIN AR FUINRARH TFR'S

yeshé tsogyel sepé mi ro longs

Yesh¢ Tsogyal could revive human corpses;s

5 S
ﬁ"\T ) ﬁﬂ R@ﬂ Ka% ﬂ ﬁRN 55%5\1 s
pel gyi wangchuk purpa deng tsé gums
Palkyi Wangchuk caused paralysis by pointing his dagger:;:
e SV S-S
REVR{H RN é‘(‘{g’\ﬂﬂﬂ N""\%ﬂ%
dorjé dijjom lung tar tokmé gyuk:
Dorj¢ Diidjom moved about freely, swift as the wind;g

ST S A
A SFRANVIFHANE

bai rotsa na drekpa dren tu khol:

And Vairocana employed the spirits as his servants.3

ﬂqqWR‘%@QRN@Q'WNNK@%g
zhenyang jebang druptak mangdu ton3
Indeed, many more siddhis, too, were displayed by King and disciples.2

qFFAR R TRV RNAR'S

zhenyang lama gongpa diipa dangg

I gave the ripening empowerments and liberating instructionss
QAsr AR RAN AR R AT RN RRNAR'S

yidam gongdii khandro gongdii dang;

For the myriad mandalas of The Embodiment of the Gurus’ Realization,3
A A~ a— a a a
EnFafraagnadaafn zaagas s

chokyong gongdii kyilkhor rapjam kyi

The Embodiment of the Yidams' Realization, ¢

a_A AN

AN TNIATGRTITs

min jé wangkur drol jé mengak teng

The Embodiment of the Dakinis’ Realization,
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AR IR AR AR ARG

b6 du gom dré tenpa darwar jé3

And The Embodiment of the Protectors’ Realization. ¢

Thus, I disseminated the teachings for the retreat centers of Tibet.g
545'ﬁﬂ'ﬁg&fﬁ&'ﬁﬂﬂﬂ&'@ﬁr\"‘mg gq'@:\'ﬁq:ﬂﬁx’qmg ERARA
g&m'@N‘gﬂgﬂk\x%&q&&gﬁnﬁ'&!&”g

This was the seventh chapter in Padma’s Wish-Fulfilling Tree, my story of liberation, on how I

gave the ripening empowerments, and how the king and disciples showed the signs of
accomplishment.

This was the seventh chapter in Padma’s Wish-Fulfilling Tree, my story of
liberation, on how I gave the ripening empowerments, and how the king and
disciples showed the signs of accomplishment.;

Chapter Eight

SIS

A A a—

AR AT ARV

dené pema dak gi gongpalag

It was then that I, the Lotus Master, had a realization:$
A~ A ~ a~—

R ﬁ’qﬁx'& ﬁ‘gﬂ NN '35\1 NRAN 'SK\SR' g

bo dir do ngak ch6 nam tamché dang;

“Here in Tibet, all the teachings of Sutra and Tantra, g

. 2 S P> N e
QRPN RN IR A FAN
sang ngak chinang yangzap nyingpo nam3
And of the outer, inner, and innermost Vajrayana,g

v, 'Af-/ v v v, 'Af-/ v -y, )
Siabeb ok AESLANECE RS
chenyen gom drup druptak t6n na yangg
Have been studied, contemplated, and practiced, and siddhi signs achieved.:

5N oA\ S S SENCANS oyt
TFYWRRN AR AN AR R EN
kiin gyi yang drilmé tapmé pé chog
Yet the essence of them all, an indispensable teaching—:
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ka dii cho kyi gyamtso di nyi nig

The Ocean of Dharma, the Gathering of Transmitted Precepts® —3

= = . S > SN
AFRNEARRN RN AT RR Na
tsew¢ jebang nam la jinpar sems
I must now with care bestow upon the king and disciples”

Y ~ N

AB AT NI YN TR FHNTN

detsé gyelpo yapsé sum nam kyi

At that very same moment, the king and the three princesg

-
YA FABANLRGNAR I

zhuwa piil né chimpur gyepar kurs

Requested me to give it, in Chimphu Cave, in the expanded way.

. . S Y e AN
FRURGINHI AR AR Y
lar yang tuk ter mangpo bepé tsés
Later, while I was concealing many treasures of awakened mind, g

> SR > N il S EIRRe

SR BTARNEC R B

bé kyi gyelpo trisong detsen dangs

The Tibetan emperor, King Trisong Detsen,

A S A
%'ﬁﬂ'&"q'ﬁ'q’qﬁ'ﬂ'ﬁ;’%

lhas¢ chewa muné tsenpo dangs
With Muné Tsenpo, the senior prince,3

a ~—
YNNI RS

lhasé dringwa mu rup tsenpo dang?
And Murup Tsenpo, the second prince,3

a ~
%’ﬁ&r@;’q’%’ﬁﬂ’q@ﬁ’q’ﬁ;’%

lhasé chungwa mutik tsenpo dangs
And Mutik Tsenpo, the youngest prince, g
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gyelwa chok yang lang dro lo tsa dang?
Along with Gyalwang Chéyang, the lotsawa of Langdro,

v > v g vy v 2 vw v "o
IR AR
nyak chen jhana ku ma ra sok dangg
The great Jianakumara of Nyak, and others,:

ﬁ'fS'qﬁﬁ'g'ﬁmrﬁaﬁqg

bai rotsa na shii bu pel seng dang:
With Vairocana and Palkyi Sengé of Shiibu,3

a_. & A A

HRARF IR TEE TR RERNAR'S

tingdzin zangpo dorjé dijjom dang

With Tingdzin Zangpo and Dorjé¢ Diidjom,g
N e AT

R PRRYNAIF AR AR S

pel gyi wangchuk o dren wangchuk dang;

Palkyi Wangchuk and Wangchuk of Odren, 2

b,‘\l, gx N&ﬁ G\Tﬁ’w x‘é"g&gg

a tsar salé shel kar dorjé tso3
With acarya Salé and Dorjé¢ Tsomo of Shelkar,:

a~ Ay aE
qﬂﬂ.qq.qrg&%v@(nvﬂqvﬂﬁ&rigv%
drok ben lo tsa tsogyel dren sum dang
With Drokpen lotsawa, and Tsogyal with her three servants,

YINTYR JIZFA FR TS
lhas¢ sum gyi tsitnmo nam sum soks
And the three brides of the three princes, among so many others—s

a~ a A a—
FRITNRINY ﬁ&f ' magﬂ(i@éﬁ g
khor ché kham kyi namkha dzong du jong
All came, each with their following, to Namkha Dzong in Kham.3
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ka dii cho kyi gyamtso zhel ché té3
After unveiling the Ocean of Dharma, the Gathering of Transmitted Precepts,

anm’g&wmﬁs@qﬁqaﬂ%ﬁz\xg

jebang nam la min jé wangkur né3

I gave the king and disciples the ripening empowermentsg
ﬁm@ﬁ'&xqaﬂ'ﬂﬁg&&'&ﬂﬂqxnmm-g-

drol j¢ mengak né nam lekpar trels

And thoroughly explained the essential liberating instructions.:

a a NN
FRIINA 'Q§§"Q§'§§ 4'164'1 ":quk\l $
khor ché lo diin bardu tsechik drup?

After practicing this one-pointedly for seven years, with his retinue,3
PN

JRRRAT FN RN R IRGURERS

ngadak gyelp6 ri drak zangtel dzé;

The king could freely move through rocks and mountain.

S P ~ (2
AT Y AR RE YRS
muné tsenpé lha zhel ngo su ziks

Muné Tsenpo beheld the deity in person,

A NALAAS A
RS EOEOE R SEFSIE
mu rup tsenpd dechen yeshé nyé:
Murup Tsenpo gained the wakefulness of greatest bliss,3

a A ~ AR A~
HARSF AN TR NN EH&ER ¢
mu tri tsenpd rangsem ngowo tong;:
Mutri Tsenpo saw the very essence of his mind,$

g B Y

SESEECY AARIFTERE

bai rotsa na namkhar ja tar dings
Vairocana soared like a bird into the sky,3
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TR SR RR RS
gyelwa chok yang ku ni mepung gyurs
Gyalwang Choyang transformed his body into a bonfire,

A= R aE R PR AR gRs
lang dro kénchok 6 kyi pungpor gyurs
Kénchok of Langdro’s form became a fiery mass of light,3

NN A ~

MR FN AN HR AN

sangyé yeshé kiin 6 sa la nyeks

Sangy¢ Yeshé arrived at the stage of Universal Light,s

B S et o~
TR B E T BN YR IR NTREAS
nyak chen jhana chonyi z¢é sar khyol:
The great Jiana of Nyak realized the exhaustion of phenomena,3
Y 5, S ~
&mx&q&aé@mgﬂmé'@aqg
khar chen tsogyel drak la tsé chu tong
Kharchen Tsogyal drew immortal nectar out of solid rock,3

ST S SN N > S i
CLANANIANINRAHRS

a tsar salé chak gi drakri tors

Salé the Acarya shattered boulders with bare hand,:

— ~ N ~
AR R AR SIS ARas
drok mi pel yé chen gyi nakesel sek

Drokmi Palkyi Yesh¢’s gaze burned down forests,

Py S oy > S o
RERRRRRAIN S IN GG s

dorjé dijjom chen gyi gyamtso kem

Dorj¢ Diidjom’s gaze evaporated an entire lake, g

S e B 2
HRAZFIIRINIFAIRIULAS

tingdzin zangpo ri drak zangtel puk:

Tingdzin Zangpo pierced straight into a mountain wall,
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GURTR AR AN AN IFHRAS
shel kar za yi mamo dren tu khélg
Lady Shelkar®? used the mamo spirits as her servants.2

ﬂqqWR’E‘RQE\N'g&f&'@«gﬂgﬂk\r&t:-g-
zhenyang jebang nam kyi druptak mangs
Many were the siddhi signs displayed by the disciples.s

RGN SR R TR AR
IR AR Sk VAL
chak pé tamché tril gyi yigé tap

All the scriptures were then written down in magical lettersg
S e S AR

QMN S\T%ﬂ qsﬁ @ ﬂ‘}; RN ﬁ"\\f%

né chok diin tu terkha sosor bé:

And concealed as treasures at seven supreme sites.3

ey v Av <\ i 22 i2 v v v\ o
RFRRYNT A IR YR 58
donpé kyebu dak kyang lungten té2

Moreover, I predicted those who would reveal them,2

:ma@N'm;qﬁ'z}\;"qm&xﬁqr\n%x'gmg
ka gy¢é tap t¢ monlam wangkur jé2
Sealed them with commands, aspirations, and conferred empowerments.s

%’%@N%ﬂﬂﬂﬁa\@ﬂ’\a\"’\’%
tsodii nyikma sumchu kha rel lag
In the Age of Strife, when the lifespan is but thirty years,3

a’zﬁn«?@ﬂg@:mng&rwg
donpé dii su lungten samaya
These treasures will appear; such is my prediction, my samaya!s

45't:ﬁkq'ﬁ'g&'axﬁqqqmagqﬁiwmg q’qa'aim'?éfm@@&f@fn@wﬁ'ﬂﬁx‘@'
g&'ﬂ&'fﬁ%’%’q@ﬁﬂa’%
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This was the eighth chapter in Padmas Wish-Fulfilling Tree, my story of liberation, on how I
revealed the Ocean of Dharma, the Gathering of Transmitted Precepts and concealed it as

treasure.2

Chapter Nine

SIS

N N

ﬁtﬁN FRNNR BN '&5\]5\1 ‘X '%N S

dené zapé ché nam maliipag

After this, I wrote down all the profound Dharma teachingsg

SO NN
ST RANRRNARANEING
ter shok rik ngar yigé rik nga dris
In five kinds of writing upon scrolls of five kinds of material,
A o N
RAET(EA 3 YR IRFRR IS
ngotsar khyechen drom bii nang du chuks
And inserted it in caskets, extraordinary and wondrous.3

rgmn&&w«q%\gﬁrzgﬂ'ﬁ:-:-
lhasa samyé yo ru tra druk dang
In Lhasa, and in Samye, Yoru, and Tramdruk,¢

TR RS
ta diil yang diil tsuk lakhang nam dang;
At the Border Taming and Further Taming Temples,*3
S
wWx "\\Iﬁﬂ"\Y ﬂﬂ ‘g ﬂﬂ R ﬁ’; e
yar lung shel drak lho drak khar chu dangs
At the Sheldrak Cave of Yarlung and the Lhodrak Cliff of Kharchu,3

qgﬂz\@w:’éi&xngqgﬂg

drak kyi yang dzong yerpa dawa puks
At the Yangdzong Fortress of Drak, and in Dawaphuk Cave at Yerpa, g
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ﬂ WA %Rﬁ?ﬂgga ‘RN S%’; g
ya ma lung dang tsang gi zap bu lung;
In Yamalung Valley, and Zabu Valley in Tsang, g

QX . A

NI RRRARRAAIBS

riwo tra zang tsang gi riwo ché:

At Mount Trapzang and at Riwoch¢ in Tsang,3

S ECREEEGY e
gangri lachi yolmo gang ra dangs
On Lapchi’s snowy range and Yolmo’s snowy ridge, s

2 v 17 'N/’/ v, “v v, v o
PRSP
nam kechen dang mén gyi né gyé dangs
At Namkechen and the eight sites of Bhutan,

g.‘\ B e °
SR g =amprg R
tsa ri gyala seng dam puwo nég
At Tsari Gyala and the holy site of Sengdam Buwo,

N -
ARSI FINITRARS

khyepar chen gyi ti dro drak kar dangs

At the extraordinary Drakar Cliff of Tidro,3

v v v i v VA/-/ v v o
EERNaF CaNPECL
ku nga sung nga tuk nga yonten nga:
And at the twenty-five sacred places of Upper and Lower Kham—2

R SR
SR dgas

trinlé nga sok nyishu tsa nga yi:

Five for awakened form, five for speech, and five for awakened mind,3

-
TENAEA RA PR SR AT
né chok kham kyi tomé la nepars
Five for qualities and five for the awakened activities—3
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SANRECE KA SRR
né lajinlap chirdu drupa dang;

Atall these places I practiced, consecrating the sites,3

\ ", v\' v, 7 v \ v v o
Prdagans
terkha ché tra pak tu mepa bé:
And concealing countless treasures there, both major and minor.¢

i 0N AT i e v .
KA RLL A
data tenpa nyinmo zhin dar kyangs
Even though the teachings now shine like the light of the sun,g
A A= aAm N A
QS\'N&T "’\Tﬂ f\l‘?@"\”\f a‘:ﬂ ‘&l ﬂ g
moénlam lokpé gyelpo lang gi go:
Within three generations of the present king’s descendantsg

é'ﬁ'ﬂif;'xm'ﬂﬁa'qk\rr@mqg

j¢ yi dung rap sum né jungwa na3

There will appear a king with ox-shaped head and malicious plans.3g

aAT oAz e e

FENRECE ARG SRR

lonpo trayi gochen gyi trukpé:

That is when, due to an obstructing minister with raven-like head,?

NRN@ngq'&rgﬁc‘w%ﬂ'RR@R-:-
sangyé tenpa mang né lakpar jé:
The Buddha’s teachings will be torn to the ground.:

%’ﬁﬂ"\%&%‘?ﬂ“\rﬂ&ﬂ'Gﬁ"{];ﬁ%

dené daté jebang tamché kiing

Following this, the royals and disciples now presentg
v < " v v VA/-/ 2 v“v\

AR ARNRALGECERRIES

tukkyé¢ dakpé maong dii kyi tsé:

Will reappear in the future, due to their noble aspirations,
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PR FANSTIPJNGRVILANS
terton chok nyi lingpa nyishu dangs
As two supreme treasure-revealers,® twenty Lingpas,* twenty lingpas,3

S S Ry .
AFRR IR I G F RS
tenpé dakpo terton gya tsa jung?
Another hundred terténs, lords of the teachings,?
ST A A &
,_.\.qm;.ﬂ5_,\%%.%5;3:;?“%&!.@;_g_
d¢ khor tertren tong dang tsa nyi jungs
And a further retinue of a thousand and two minor tertons.3

ﬂquawxﬂﬁxﬂmmax'aak\rr\ra@a'g
zhenyang yangter drang 1¢ depa jung?
Moreover, re-concealed termas will be countless in number.¢

V-/ vAv 'W v v a v\ v vA
SN IR CEE) AREH
ché kyi dakpor tendzin kyebu nis

The propagators of these teachings, doctrine-holding masters,3

ﬂé&%ﬁ'i'i&i&'&!ﬁﬂg@f@?%
terchen rerer diilnyam gya tsa jungs
Will appear by the hundreds, accompanying each great terton.3

v, v\ v, 2 \ 'Af'/ '\ v\ " o
@RNRNﬂﬁ?‘gﬁ%?ﬁ? s
lungpa ré la terton reré dang?
Each area will have its own treasure revealer,?

S . S i

ARERE SR NRVAS GAEE

dé¢ la ngayi drupné ter né ré;

And each place of my sadhana practice will have a treasure site.2
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yiildru ré la druptop drak do réz

In cach district there will appear a siddha of renown, ¢

v/ v v\v 22 AF/ k2 '\/'/ 22 A’/ v\
NRGECEEZRIESFREEEEE

drongpa réla choné lopon réz

And every town will have a venerable master.2

Ny g R

BN ‘Qﬁﬂ LANEA Q'HN ﬁﬂ ¥R

khyimdak ré la choné gelong ré3

For each houscholder there will be a monk, worthy of offerings,3
oG, - . BN e

AREFRARYV AR NR YA

dezhin dré diil dzepé ngakpa ré:

And a yogin to subdue their hindrances and threats.s
&'«ﬁ&'ﬂﬁﬁ'ﬂ'&ﬂ&g@&'qx'qgﬁg

maong tenpa ta ru gyepar gyurs

Thus, in the future, the teachings will fill every corner of the land.¢

~ N N
Agprmmsrsy R A g

denam tamché ngayyi triilpa ying

All of this shall be the work of my awakened emanations.s

v 12 I VA i3 VA/-’ VA/ v v
ARG SR AR RS Ra FRNS
daknang ky¢ chik maong b6 kham nam3
So bring forth pure perception, future people of Tibet!s

2 v“v v, 2 v, vw v v o o v v 2 o vw v 2 v Av N v
g ice:  PravdRTpiiicaysadg
EANSE
This was the ninth chapter in Padmas Wish-Fulfilling Tree, my story of liberation, on how 1
concealed the treasures and predicted their revealers.

Chapter Ten
SIS
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EENECREE RS VAStAE

dené tonpa sangyé shakya tup kyiz

Then I declared, “Our teacher Shakyamuni Buddha,2

ﬁg&ag{x@r\'ngq'&ﬁ"m&'ﬂ%’l}ﬁ'ﬂﬁm-g
wii gyur lungten do I¢ diké sung;
In The Sutra of Predictions in Magadha, spoke these words:3

FESEEREAREIE SERE
lhonup sinpo tamché kha lhii né;
"The rakshasas will pour out from the lands of the southwest;3

S 2 N N s S
REN IR TR IR I IR SN ARYRNE
dzambiiling ni zepar jé ché sung;
They will invade and extinguish this Jambu continent’3

v "\f/ v, v v \/-/ v v v.’/ o
SRARARE ARSI
da né bé du ku ngo diilja dzoks

My work for the Tibetans, in my direct form, is now complete,3
DA S AT A

ﬁtﬁ:\!qﬁ"# 4= % i"\? W iqﬂs

sinpo diil chir lhonup yiil du dro

So I'must head southwest now, to tame the rakshasa ogres.:

= vy v e v 4 g g °
AT ZINFRRINANRSS
deké Ihasé nyen tu so6lwa nag
When the prince®” heard these words,

FANRAHER S RESARANBRRIEE
tuk ngel dzé ching mengak dak la t6n
He cried out, deeply saddened,

. . B— DN S N
RPN IHRSER NIRRT
shol tap dzepé daknyi tuk tsé té3

And tried to dissuade me from departing.3
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NR ARSI FAN A FIRFIRER S

b6 bang nam la penpar jawé chirg

Out of kindness then, and to benefit the Tibetan people,

v v v v v v o k2 v o
L;\;Léq YRS NYRBI AR TG
kutsap lungten sung tsap ter du béz
I predicted representations of my body, hid treasures to represent my speech, g

N
RSy
tuk kyi gongpa lechen bu la té:
And entrusted my heart-realization to predestined heirs.3

N N e a

‘i’g@“"ﬂﬁ‘“ﬂ‘”%ﬁ”@%

detabu yi né trol lhasé kyis

As I explained this point, the prince’s sadness disappeared,3
- V- R

g’ﬂﬂ Ry 5 ﬂtﬁ EENE ﬂﬂ Q‘Sﬁs

tuk ngel sel té sinpor dro takchés

And so again I made ready to set off for the land of the rakshasas.3

Qq‘@ém&'ﬁf\qmmmgm‘@g
kiin gyi kyelma dang ché mang yiil gyis
Everyone escorted me to the mountain pass of Mangyul,
S il Sy . .
R HYNNE R
lakhar chin té Ihasé bé bang lag
Where I gave my final testament to the prince and Tibetan people,3

S a A— o
ARG IRARR G FR N
zhel chem zhak ching dung gyii kyopa yi3

Along with thirteen pith instructions for clearing away obstacless
F ARG NS IR FA INAT R

mengak chusum barché selwa yiz

And protect your descendants, in the form of a prayer,*
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soldep nangdrup I¢ tsok dumar ché

And the inner sadhana with its many applications.”’

S Ve
SRYARA LR FNN NS

mang yiil khala rong go nam su béz
These were concealed at Khala Rongo in Mangyul.¢

R’ﬁ:’&'@ﬂﬁ'&f&?ﬂ'&&N’%ﬁ&k\!g

nga dang ma tré maong semchen namg

All those not present then, those unable to meet me in person, all beings of times

to come,2
VA' v VA/-/ v v i v v
ngﬂﬁkaﬂﬁiﬁﬂﬁig
nga yi namtar lok dang tawa dang
Should study and recite this, my story of liberation.g

D T e D ey T Ny
FUIAFRRY SR FFIIAVARS
tsiilzhin dzin ching kiin chup jepa dang;
Memorize it to perfection and understand it to its depths!s
aa N
ax R YrmarsaATATRE DA
FHRIAAIIRTATIRS
namtar di nyi dii druk lakpar gyi:
When you read this biography during your six sessions,3

R%ﬁ'iq%:ﬂ&ﬁma%fgﬂiﬁ§

nganyi dren ching s6lwa ditar top3
Bring me to mind, then call upon me in this way:

- v NS
W&Tﬁe %Ni’nﬁqa’;éﬂﬂaé‘?5gs

emahog choku kiinzang drukpa dorjé changs

“Emaho! Dharmakaya Samantabhadra and Vajradhara, the Sixth,3
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L ER NN R YRR G

tonpa dorsem chomden shakyé gyal?

Vajrasattva, our teacher, and the blessed King of Shakyas, 2

gt L B S 1Y

S B SRR AR g R TRAs

gonpo tsepakm¢é dang chenreziks

Lord of Boundless Life, Amitayus, and All-Seeing Avalokiteshvara—sg
oA S ~— S

AR AR G A A TRATRATNS

yerm¢é pema dé la sélwa dep:

To you, Padma, who is inseparable from them all, we pray!s

S R -GN S S
AR R
ku yi daknyi jampal shinjé shéz

In essence, your awakened body is Manjushri Yamantaka;3
A DN D e v

LA N

sung gi daknyi wangchen také tser

In essence, your awakened speech is mighty Hayagriva;2

N a N

PRSI

tuk kyi daknyi yangdak hérukag

And, in essence, your awakened mind is Yangdak Heruka—3
S U N o . o

ﬂ% U\Yﬁ ‘;T(@"ﬁ q&%"\f ﬂN"\T | qaﬂﬂ%

guru yizhin norbu la sélwa dep:

To you, our Wish-Fulfilling Guru, we pray!s

o > S otion S atiiion S

A DYV SNSAHZTS

yonten zilnon chemchok hérukag

Your overwhelming qualities are Mahottara Heruka;:

N . DA o S oy
SRR

trinlé daknyi dorjé zhonnii kug

Your awakened activity Vajrakumara, in essence;3
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a A AR A A
EACAE\ ﬂﬂ'ﬂﬂ‘?'ﬂgﬂ NRFENNFAS
mamo khandré tsowo ngon dzok gyals
And you rule over the mamos and dakinis as Ngondzok Gyalpo—:

v \ 'v/ v\ v v 32 w v v >
RRUREFR IR FUATRATRAING
palchen totreng tsal la solwa dep:
To you, Supremely Glorious Tétreng Tsal, we pray!s

2 AN Ve
E RN ERCECESE
ku yi ying su gyutriil zhitré ngang
Your form encompasses the illusory net of peaceful and wrathful deities,

v“v v 17 v v v “ v o
ARSI ARl B RIVAR-CE
sung gi dang ké yenlak chunyi den3
The melody of your speech holds the twelve special qualities,

N v
NP AFRa AR g RN IS
tuk kyi gongpa zangtal yong la khyap:

And your unimpeded wisdom pervades everywhere—3
A AR a— ~

& [ﬂRRﬂR'ﬂS’Q EATNATRAING

khandré tsowo jé la solwa deps

To you, Overlord of the dakinis, we pray!s

v 34 v v v v o v, v o
eﬁéq Y= qtgq TYRETTH AN
kutsap lungten sung tsap ter du pég
You foretold representatives of your body, hid treasures for your speech,?

.A. N — v v gy o o
%ﬂl\f @ﬁ‘ﬂ"\:\l | "\TN&XQN Q’V}as
tuk kyi gongpa léchen bu la té3

You entrusted your heart-realization to destined heirs,
RN S ~—
AT RN IR RARN RN A
tséw¢ zhal chem bo bang yong la zhaks
And you left your loving testament for all the Tibetan people—3
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RfAq Ry

drinchen triilpé ku la s6lwa dep?

To you, the kindest of awakened emanations, we pray!s

DN B AT
REASTTRRAR

kadrin drenno guru rinpoché;

We recall your overwhelming kindness, Guru Rinpoché—3

2 v v \ v V/ v v 2 v V/ o
SN AN AN RN AR AN IR R AN
tukdam zhal zhé gongpé zung du sol3
Please remember your promise to hold us in your embrace,?

S s S Wt ey
RGO EC ORCLLEE
dii ngen di la ré t6 zhen ma chig
For in these troubled times we have no hope butyou.:

ﬂﬂk\l'éN'ﬂ%ﬂNlaﬂ'@\T@ﬁgﬂ'ﬂ&'%%

S

tukjé zik shik orgyen triilp¢ kus

Look upon us with compassion, awakened emanation of Uddiyana!s
a a—

&Té%'a\f %N N\ iN Rﬁﬂm ‘?@ﬂ qaﬂ%

tutsal niipé dii ngen yo truk doks

With your power and strength, dispel the turbulence of this dark age,3

a NN AL A

S AR R R AGE

jinlap yeshé wangchen kur du sol:

Bestow your blessings and the great empowerment of wisdom,3

wm'ﬁr\g"’i}z\ma'g@xﬂﬂm'@N‘r\rﬁrag
nyam dang tokpé tsal shuk gyepa dangs
Increase the strength of our experience and realization,
S N2 S LAy
YRR AR NG EN AT IR S
ten dror penpé tu tsal rapten chingg
Grant us powerful skills to benefit the teachings and beings,3
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B IR NRN FNRITRIX KES TR
TRANANGNAY ARTNAS
tsé chik sangy¢ drupar dzé du solg

o

And bring us, we pray, to buddhahood in this very life!”s

A_Q aA— AN ~ " a a— B N A

AR g R R SN TR A A BN N SRR AR AR SR AR

RRRA RS

After instructing them to call upon me in this way, 1 mounted a fine horse held alofi by four

dakinis.2

mqaqgﬂmfﬁw fwxﬁmaa%&qgmqrﬁmm@%ﬂqgmq&wm

r\qiaaq wqq- @ﬁg&&&‘ﬂgﬁQKﬂN‘Nﬂﬂ‘qWﬂk\lf-'\k\llg(ﬁﬂa‘kﬁ‘g%‘lf@

TRNHRERRE  YNVERRRNFHNIRER: ﬂm@v\ AR SESEE
“Once every month I shall return for the sake of the Tibetans. In particular, on the tenth day of

the Monkey month, I will come to clear away the troubles of all Tibetans. Call upon me, don’t

Sforget!” Then I turned my gaze directly to the southwest and took my leave. The prince and the
other Tibetan disciples returned to their homes, where they each continued with their own

practices

RESU e plCssaaniaar S iat LR R EES
J5TRE EEhRRaS ma§q§4a°

This was the tenth chapter in Padma’s Wish-Fulfilling Tree, my story of liberation, on how I gave
my testament and then departed to subjugate the rakshasas in the southwest. §
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g 3 SRR AR F G AR apa Y apR s
I Tsogyal, later wrote down this biography and concealed it as a treasure.3
v -
NN AR AYF IS
May it meet with the worthy one endowed with the right karma.s
S Vo S iy
ARGV AR
Having met with him, may its benefit for beings be boundless.
NANgFFs
Samaya, seal, seal, seal.
o ) e
A31E]13
SN2 i Y. YN, RN oyt WYY S . B, Yoyt
AT AR g AR R SITA R

I Orgyen Chokgyur Lingpa, one of the great incarnated revealers of treasure, brought this forth
from Akanishtha Karmas Damchen Drak Cliff.



T DR BANE[ GRS TN
Terchen Chokgyur Dechen Zhikpo Lingpa

66



(D)
s

(&)

Samye Institute

Samye Monastery was Tibets first and foremost Buddhist monastery. Its
importance to the religious history of Tibet cannot be overstated, for here Tibetan
Buddhism was established, tested, defended, and upheld for well over a
millennium. Inspired by this grand accomplishment, and intending to continue
this incredible legacy, Samye Institute upholds an online platform that connects
students to these profound teachings of the Buddhadharma in a modern and
accessible way.

Samye Institute offers tools and training to enable practitioners of all levels to
practice authentically and confidently. Buddhist practitioners, both newer and
long-term students, will find resources here to support their study, reflection, and
meditation. Here you may find teachings on working with the emotions and the
mind, introduction to meditation, training in compassion, advanced meditation,
and special practices unique to our tradition.

Samye Institute also provides a virtual hub for the Sangha to connect as a global
community. Here, students from around the world can gather in our online
forums to discuss their practice, ask questions, and learn from each other. Through
these interactive resources we are building a community of practice and social
service that spans the world.

Please visit us at: samyeinstitute.org
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Samye Translations

Once Samye monastery had been built, one of Guru Padmasambhava’s main
projects was to translate the Dharma into the Tibetan language. Taking this vast
and profound translation project as our inspiration, Samye Translations aspired to
follow in the footsteps of the Mahaguru, and like the translators at Samye
monastery once did, translate and spread the Dharma in all languages throughout
the world.

Samye Translations in particular looks to Prince Murup Tsenpo, a heart-disciple of
Guru Padmasambhava who was praised for his translation efforts as Lhasé
Lotsawa, is thus as our chief role model, for he embodies our aspiration to benefic
the world through providing authentic sources for practice and realization. This
sublime being was reborn thirteen generations later as the great treasure revealer

Chokgyur Dechen Lingpa.

The core mission of Samye Translations is to help preserve and disseminate the
Dharma by translating Buddhist practices and teachings and making them
available in print as wel%as online. While our main focus is to support followers of
the Profound Treasures Co{'Cho/egyW Lingpa (Chokling Térsar) by providing essential
materials for their study and practice, we also translate texts from all Buddhist
traditions, both ancient and modern, hailing from the time of Shakyamuni
Buddha right up to our present age.

Please visit us at: samyetranslations.org
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CREDITS

The Wish-fulfilling Tree
Erik Pema Kunsang and Samye Translations (revised and edited by Oriane Sherap Lhamo,

Peter Woods, Stefan Mang, and Libby Hogg ), 2020. The “Iestament Prayer” in Chapter 10 was
improved with reference to the version by Rigpa Translations (2015).
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1Also known as the Kaliyuga.

2That is, Avalokiteshvara.

3The five fields of knowledge are craftsmanship, logic, grammar, medicine, and the
“inner science” of Dharma.

4This is a reference to the three outer tantras of kriya-, carya-, and yoga-tantra.
SPrahevajra is the Sanskrit name for Garab Dorjé.

6The Net of Illusion, the Secret Essence Tantra or Mayajala Guhyagarbha Tantra is
one of the eighteen main Mahayoga scriptures of the Nyingma School.

7This biography lists Shri Simha instead of Rambuguhyacandra as one of the eight
vidyadharas.

8Mahottara Heruka or Chemchok Heruka is the central figure of the Eight Sadhana
Teachings.

9Maiijushri Yamantaka or Jampel Shinj¢ is the central figure of the Manjushri Cycle
on Awakened Form from the Eight Sadhana Teachings.

10Lotus Speech refers to the Lotus Tantras on Awakened Speech from the Eight
Sadhana Teachings, whose central figure is Hayagriva or Tamdrin.

11Mind of Perfect Purity refers to the Tantras on the Perfectly Pure Awakened Mind
from the Eight Sadhana Teachings, whose main deity is Yangdak Heruka.

12Amrita nglitics refers to the Amrita Tantras on Awakened nglitics from the
Eight Sadhana Teachings, whose main deity is Amritakundalin.

13Kila Activity refers to the Kila Cycle on Awakened Activity from the Eight
Sadhana Teachings, whose main deity is Vajrakila or Dorjé Phurba.

14Sublime Knowledge of Kila or Vidyottama Tantra is one of the main Vajrakila
tantras.

15Jikten Chétd or Lokastotrapuja (“Worldly Offering and Praisc) is a reference to
the Offerings and Praises to Protect the Teachings, one of the three worldly practices
from the Eight Sadhana Teachings.

16Mantrabhiru or Mépa Drak-ngak or Mantrabhiru, “Fierce Mantras,” is a reference
to the Cycle on Fierce Mantras, one of the three worldly practices from the Eight
Sadhana Teachings.

17The Tripitaka is Sanskrit for the Three Collections of Scriptures (sde snod gsum)
comprising the common teachings of Buddha Shakyamuni: Sutra, Abhidharma, and
Vinaya.

18T1¥e Vajra Throne, or Vajrasana is the traditional Buddhist name for Bodh Gaya,
the seat of the Buddha’s awakening.

19Also known as Gandavyiha.

20Namely, the Asura Cave.

21°‘Great Seal’ is a direct translation of Mahamudra.

22The “cight great masters” mentioned here are the eight vidyadharas of India.
23Shitavana or Silwé Tsel, which is in the vicinity of the Vajra Throne at Bodh Gaya.
24The Shankarakuta Stupa or Chéten Deché Tsekpa.

25The dakini Karmendrani or Khandroma Lékyi Wangmo is the one whom
Vajradharma entrusted the teachings of Kagyé which had been sealed in caskets and
placed within the Shafikarakuta Stupa in the Cool Grove charnel ground in India.
26The Eight Sadhana Teachings, Assembly of Sugatas or the Kagyé Deshek Diipa
was later revealed as a terma by Nyangrel Nyima Ozer (1124/1136-1192/1204).
27Nanam Dorjé Diidjom, Palgyi Seng¢, and Shakyaprabha.

28The Tenma Sisters or Twelve Guardian Sisters are a group of twelve goddesses



connected to twelve different mountains and lakes in Tibet.

29Gangkar Shamé or the Fleshless Lady of the White Glacier is a “female deity of

the mountain Lha bu gangs dkar in Shangs” Guru Rinpoché subdued her and gave

her the secret name Turquoise Lamp, Fleshless Vajra Lady (Sha med rdo rje gyu'i

sgron ma, Sham¢é Dorjé Yii Drénma). Rikey 2011, 125 & 129.

30Tinglomen (Ting lo sman) is “the goddess of Lake sMan sdong in the west of Ru

thog in northern Tibet” Ibid., 125. The northern region of Tibetan is known as

Jang, which literally means ‘the North!

31Local guardians (gzhi bdag) are local spirits protecting various parts of the

Tibetan land.

32Dorjé Lekpa (rDo rje legs pa), or Vajrasadhu is an important protector deity.

330sham and Tanglha seem to refer to Yar lha sham po and gNyan chen thang lha,

two mountain deities. Rikey 2011, 125.

34Constellation gods (rgyu skar) are “the deities ruling the twenty-cight lunar

mansions!

35Planetary demons (gza’ bdud) are spirits ruling the planets of our solar system.

36Medicine ladies (sman btsun) are aboriginal Tibetan goddesses (sman mo).

37naga goddess (klu sman) is a type of female naga spirit, cross between the menmo

goddesses and the nagas.

38This is a reference to the deity of Mount Magyel (rMa rgyal).

39Plaguc mothers (ma yams) arc a particular type of mamo goddess.

4L(])JGongpo demons (‘gong po) are a type of malevolent spirit hostile to the Tibetan

rulers.

41Genyen (dge bsnyen) is also the name for houscholders holding the lay vows. The

spirits of that name secem to be of different sorts and often in the retinue of other

deities.

42Warrior deities (lha btsan) secem to be a type of warrior spirit (btsan), which are

sky-travelling, war-like demons.

43Warrior nagas (klu btsan) are a cross between nagas and warrior spirits.

44Body guargians (sku Iha) are a type of spirit that specifically protects the human
ody.

45The gya deities (rgya lha) might be a reference to gods of the Gya heaven.

46Sovereign spirits (rgyal po) are higher ranking spirits who ruled the land before

the advent of Buddhism.

47Earth lords (sa bdag) are local spirits who dwell in the carth.

48Hammer-wielders (theu rang) are a type of sky-travelling spiric who possess

children and cause disunity and quarrel. As patrons of the blacksmiths, they

sometimes hold hammers and ride goats.

49Demon nagas (klu bdud) are a cross between maras and nagas.

50°Spirits of meadows and crags’ is a literal translation for the Tibetan gya spangs.

51Divine nyen or lhanyen (lha gnyan) are in fact spirits of an evil nature, said to

make people lame. They usuall c‘ﬁveﬂ between the sky and the carth.

52Literally, ‘deputy ministers’ (bar blon), these are spirits attending on other, higher-

ranking spirits. Indeed, many protectors have their own “court,” including ministers

to attend them.

53Great nyen or nyenchen (gnyan chen) are a type of nyen. There also exist minor

nyen (gnyan phran{.

54Diimen (bdud sman) possibly refers here to a cross between a naga and a menmo



goddess.

?SWar)rior demons (bdud btsan) are a cross between maras and warrior spirits
btsan).

56A demon king (bdud rgyal) is a king of maras.

57May be a reference to Buchu Lhakang (bu chu lha kang) of Kongpo, one of twelve

geomantic temples built during the reign of Songtsen Gampo to tame a supine

ogress (srin mo) stretched out across Tibet, and thus guard the country.

S8Hunting gods (mgur lha) are a set of thirteen deities who are ancestral spirits of

the kings. Rikey 2011, 121.

59Mén refers to the sourthern border region of Tibet, which includes modern-day

Bhutan and Sikkim.

60Mudii (rmu bdud) are a type of mara, possibly related to the Mu clan, one of the

six principal clans of Tibet.

61Valley demons (rong bdud) are a type of mara.

62The four semo sisters (bse bzhi) are part of the twelve tenma goddesses.

63Mother goddesses (ma mo) are a type of ferocious goddess.

64The Four Great Kings are also known as the Four Guardian Kings of the cardinal

directions, namely Dhritarashera (East), Virudhaka (South), Virupaksha (West) and

VaiShravana (North).

65This description of Samyé corresponds to the Indian cosmological order, as

presented in mandalas. Indeed, Mount Meru is believed to be at the center of the

universe, flanked by the sun and moon. Around these, in the four cardinal directions

and eight intermediary directions, are the four great continents and eight minor

islands, respectively. The whole is within an ocean surrounded by a rim of iron

mountains.

66Vairocana’s Awakening or the Vairocanabhisambodhi Tantra is major carya tantra

scripture.

67'516 Vajra Space mandala or the Vajradhatu mandala consists of 37 deities. Its

central figure is Vairocana, who is surrounded by the four Buddhas: Akshobhya,

Ratnasambhava, Lokeshvararaja (Amitabha) and Amoghasiddhi. The Vajradhatu

mandala appears in several tantras of both the Nyingma and Sarma Schools. For

example, it is the primary mandala of the Sarvatathagatatattvasamgraha.

68The Great Awakened One, or Mahabodhi (byang chub chen po), is an epithet of

Buddha Shakyamuni.

69The Latin botanical name for Arura is Terminalia chebula. In Tibetan medicine

arura is considered a panacea. Due to its great healing power, the Medicine Buddha
is depicted carrying an arura branch in his right hand.

70The Abbot and Master are Shantarakshita and Padmasambhava, respectively.

71lotsawa is the Indian word for ‘translator,” which is also used in Tibetan (lo tsA
ba).

72The three—Ka, Chok and Zhang—are Kawa Paltsek, Chokro Lui Gyaltsen and
Zhang Yesh¢ D¢, respectively.
73Paramita is short here for Prajiaparamita, the sutras of the Perfection of Wisdom
(shes rab kyi pha rol tu phyin paa

74The Mahaparinirvana sutra is an important Mahayana scripture  on
tathagatagarbha or ‘buddha-nature] belonging to the third or final turning of the

whee]g of t%ae Dharma.

75The Vajra Summit Tantra, or VajraShekhara Mahaguhya Yogatantra (rdo rje rese



mo rgyud) is one of the four major sections of Yoga Tantra.

76The famous middle storey of Samyé¢, that is.

77Dz0 (mdzo) is a type of cattle, a cross between a yak and a cow.

78The caves of Samy¢ Chimphu represent Guru Rinpoche’s enlightened speech.
Guru Rinpoche resided in the Chimphu caves while Samy¢ monastery was being
constructed, and he spent long periods there in retreat. The caves are located at the
head of the valley that runs parallel and to the northeast of the Samy¢ Valley, about
13 km from Samy¢ icself.

79Mahorttara is short for Mahottara Heruka.

80These cight respectively correspond to the principal deities of each of the Eight
Sadhana Teachings.

81The Ocean of Dharma, the Great Gathering of Transmitted Precepts (bka' ‘dus
chos kyi rgya mtsho) is a teaching cycle that focuses on the Kagyé deities. It was
discovered as a terma-treasure by Orgyen Lingpa, and it was subsequently
rediscovered as a yangter by Jamyang Khyentsé¢ Wangpo.

82Likely a reference to Dorjé Tsomo of Shelkar (shel dkar rdo rje mtsho mo), one of
Khandro Yeshé Tsogyal’s closest students.

83The Border Taming (mtha’ ‘dul) and Further Taming (yang ‘dul) Temples are two
sets of four temples buile by King Songtsen Gampo, Trisong Detsen’s ancestor and
first Dharma king of Tibet, in geomantic locations, in order to subdue negative
forces of the land.

84That is Langdarma, the last king of the Tibetan cmpirc, who ruled from 838 to
842 CE. He was assassinated by Lhalung Palgyi Dorj¢é.

85The two supreme tertdns are Guru C%)okyl Wangchuk and Nyang Nyima Ozer.
86Lingpa (gling pa) is a characteristic tertén name.

87Here referring to Prince Mutik Tsenpo, who received the “Sampa Lhundrupma’
prayer and associated practice cycle from Guru Rinpoché.

88That is, the “Sampa Lhundrupma,” the “Prayer that Spontancously Fulfils All
Wishes”

89This refers to the famous Sampa Lhiindrup practice cycle.
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This twenty-six syllable mantra is from the Root Mafjusri Tantra. When it is placed inside texts, it prevents
negative karma from being accrued by stepping on or over them



