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FOREWORD

An Ocean of Everything Ever Wished For: A Sang and Gift Offering (Sang Ngen Digii
Gyatso), commonly referred to as Choklings Smoke and Gift Offering (Chokling Sang
Ngen), is the extensive smoke-offering (sang) practice within the Chokling Tersar
tradition. This practice is part of the Lama Ngodrup Gyatso, the Guru Ocean of
Accomplishment cycle, revealed by Terchen Chokgyur Lingpa at the sacred site of
Yegyel Namkha Dz6 in Tibet. Renowned for its profound depth and the elaborate
invocation of a vast array of guardian and protector deities, this smoke-offering is
typically reserved for special occasions such as the commencement of a Great
Accomplishment (drupchen) or Tibetan New Year (losar). During these times, a
large group of practitioners gathers to make extensive smoke and gift offerings,

ensuring auspicious beginnings for the endeavor ahead.

Samye Translations is delighted to present a complete translation of this extensive
smoke-offering, accompanied by an introductory teaching on the practice by
Orgyen Topgyal Rinpoche. This translation, meticulously rendered by Gyurmé
Avertin, is complemented by additional texts, arranged in the traditional order of
the practice, translated by Rangjung Yeshe, Samye Translations and Rigpa

Translations.



INTRODUCTION

By Orgyen Topgyal Rinpoche

Connection to Tukdrup Barché Kunsel

Chokgyur Lingpa revealed the practice of sang and gift offering called 4% Ocean of
Everything Ever Wished For: A Sang and Gifi Offering as part of a cycle called Lamé
Tukdrup Barché Kunsel. However, this Lamé Tukdrup Barché Kunsel cycle is not
part of the well-known Tukdrup Barch¢ Kunsel and Sampa Lhundrup cycles but
belongs to another larger terma cycle that Chokgyur Lingpa was not able to retrieve.
This larger terma cycle contains a sub-cycle known as Ngddrup Gyatso (Ocean of
Siddhis) which was revealed at Yegyal Namkha Dz6. An Ocean of Everything Ever
Wished For is part of the revelation of supplementary rituals within Ocean of Siddhis
that was revealed at Yegyal Namkha and later deciphered and written down. Most
people think that it is part of the set of teachings and practices of the famous cycle
Guru’s Heart Practice: Dispeller of Obstacles (Tukdrup Barché Kunsel) revealed at
Danyi Kala Rongo and is included in the Manual of Oral Instructions (Shaldam
Nyingjang), but that’s a mistake.

The Origin of Sang

The origin of sang practice has been presented in different ways. I will follow Guru
Rinpoche’s explanations in this text. He begins by showing how sang first appeared
in this world. Primordially, emptiness is devoid of any particle and matter of any
kind. This empty aspect also has clarity, a radiance which is the spontancously
present five wisdoms. The empty and clarity aspects are indivisible, one and the

same, and it is from this wisdom that sang arose.

The explanation of the second manifestation of sang sounds a bit Hindu.
The text says that all universes were created by Brahma, which is the Hindu view.
How did he make the world? Brahma was asleep for a very long time — many

kalpas. When he woke up, he reflected and then manifested the world as a result of



his contemplation. Once the world had appeared, beings’ minds became exposed
to dullness, mindlessness, lethargy, agitation and so on. After these afflictions
increased tremendously, sangs were offered to eliminate them. How did this
happen? The five primary elements combined together to produce the five amritic
woods, which traditional Tibetan doctors still can identify." These woods were
burned, and their smoke cleansed the world. Essentially, ‘sang’ means to clean. This

type of practice spread into the world from then on.

In Tibet, some people say that sang is originally a Bénpo practice. It is a fact
that Bonpos are keen on sang offering, and also have the windhorse and its four
gods (dragon, garuda, lion and tiger) in their tradition. So some people say that
these kinds of practices come from the Bonpo tradition. But I don’t think that is

correct.

When Guru Rinpoche went to Tibet, King Trisong Detsen told him they
needed to build the Samy¢ temple, which they did. It took five years to construct.
During construction, they went on Hepori Hill where they offered sang following
a sang and serkyem offering ritual composed by Guru Rinpoche. He devised this
practice so that King Trisong Detsen could accomplish his plans, the temple could
be built, obstacles be repelled and Tibet would adopt the buddhadharma. He
fashioned two practices, sang and serkyem offerings, to achieve these goals. These
practices were then hidden as termas for future generations. Indeed, termas include
numerous sang practices such as Lhatsun Namkha Jigme’s Riwo Sangchi from the
Rigdzin Sokdrup terma cycle, sang offerings from the Chokling termas, the
northern treasure’s Great Lhasang, Victuals and Gifi Offering?, which were all
composed by Guru Rinpoche.

The Nature of Sang Offering
Nowadays, everybody thinks that sang is an offering to the local deities only. There

are many worldly offering rituals (some involving sacrifice and others not, some

1 See note 10.
2 lha bsang rgyags brngan chen mo



offered to the fire, and so on) and people just consider sang offering as another one
of these kinds of worldly offering. That is not the case. Sang is a very vast offering,
which is presented to numerous guests. The “guests” are the beings that we invite
and to whom we make offerings. We invite as many as there are and we make

offering to every one of them. There are four kinds of guests for sang offering,.

The first guests are “the three jewels invited out of respect”. We are making
offerings to the three jewels which are mainly the deities of the lama, yidam, dakas,
dakinis, dharmapalas and guardians of the teachings. They are the ultimate sources

of refuge who are unstained by both samsara and nirvana and dwell on the bhumis.

The second type of guests are the “protectors invited for their qualities”
who accomplish the activities. They include are the seven-five glorious protectors,
dharmapalas, carth lords and local deities, the sixteen kimkaras, seven barmas and

SO on.

The third type of guests corresponds to “the beings of the six classes invited

out of compassion”

The fourth type of guests are the “guests with whom we have karmic debes”
We offer to all those who steal food, who kill, impair our health and longevity, who
are harm-doers and so on.

Through sang practice, we make offering to all these four types of guests.
Therefore, as Ijust said, sang is a very vast offering and is not just to appease evil spirits

or propitiate a few worldly gods.

The Practice

Preliminaries

To perform the Chokling Tersar’s Sang and Gifi Offering from the Tukdrup Barché
Kunsel, we start with visualizing ourselves as Guru Rinpoche and reciting a small

number of Vajra Guru Mantra.

Next, we commence the Sang and Gift Offering, saying “Hrih. T am the



wisdom deity. My heart emanates...” We bless the branches of juniper with these
lines, as well as the six mantras and the six mudras. It is necessary to pronounce the
six mantras and perform the corresponding mudras at the same time. The
sequence in which they are performed is a bit different from what you read in the
text, but it must remain as oral instructions and cannot be written down. In any
case, we rely on deity, mantra, mudra and samadhi, whose inconceivable power
enhances the offerings to become an array of desirable objects defying

imagination.

Then, we invite the guests with the next section, “Hung Hrih. The vast
dharmadhatu, the sky before us..”

Next, we need to tell the background of sang practice, where it comes from.
So we recite the next section which is an account of the origin of sang practice. It

begins with “Kyé! Where did sang initially arise from?”

Sang Offering

Next is the sang offering, which is offered to all the guests and particularly to all
the earth lords of the world. The text mentions all the earth lords that we need to
bring to mind, but in name only. It is almost impossible to explain in detail who
cach one is. Who would know all the earth lords of the world at large and of all the
mountains, valleys and lakes of the three great regions of Tibet? Present day
geographers might be able to locate all the places on the map, but there is much
more to it than that. All these names were dictated by Guru Rinpoche who knows
them thanks to his omniscient wisdom. It means that there is no omission and not
one too many. No Tibetan from anywhere in the three great regions can say that

his native land is not represented. So that is how the sang is offered.

There is something to clarify. People keep asking me, “What is the benefit of
invoking the local deities of Tibet if you practice and live in other parts of the
world? Aren’t local deities bound to a specific location whether a mountain, a lake
and so on?” All the local deities of Tibet have been appointed by Guru Rinpoche.
They are all wisdom deities too. So they are not limited geographically — they can
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go everywhere. The local deities are included in the four types of guests, specifically
they are part of the guests invited for their qualities. To think that the local deities
of Tibet cannot receive our offerings and assist us would be the same as thinking
that the Buddha cannot help us in Tibet or in France because he is from India.

Also, the sang-ngen makes offering to all the local deities of the whole world.

This is a sang practice, which means that it is a practice that mainly purifies®
the obscurations of ignorance and increases all aspects of wisdom. Therefore, the
three or five kinds of mental poisons that cause obstacles and adverse
circumstances such as physical illnesses and mental suffering are all purified, in
other words eliminated, as the smoke reaches these impurities. At the same time,
the smoke carries an inconceivable array of the five sensory stimulants — beautiful
forms that please the eyes, melodious sounds for the ears, sweet fragrances for the
nose, delicious tastes for the tongue and delightful sensations for the body. This
offering is an inexhaustible treasure of pleasing forms, sounds, smells, tastes and

tactile sensations.

Serkyem Offering

The sang offering is followed by the serkyem offering. Human beings need food
and drink. That is why we offer the serkyem (sometimes translated as “golden
drink”). Basically serkyem is an offering of tea. As Guru Rinpoche said, “Offer the
select portion of Chinese tea”. So we need to offer tea. But we cannot offer tea

alone: we must add to the tea a powder containing the five precious substances.

When Guru Rinpoche went to Hepori Hill to bind the earth lords of the
world and Tibet, he put a small torma in the serkyem, and when Magyal Pomra’s
turn came, Guru Rinpoche asked him to come and drew him in with the hook
mudra. After he arrived, the guru told him to enjoy his torma. To this, Magyal
Pomra said, “Hmm. You are a powerful monk, but I'am also not a nobody: I am

the lord of all the local deities. A serkyem with a slight taste of torma is not for me.

3 The Tibetan verb sangwa (Wyl. bsang ba) means to cleanse or purify.
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I like jewels” “What if Tadd a powder of the five precious substances to the
serkyem and bless it?” Guru Rinpoche suggested. “That would be fine then: I like
precious things. If you do that, I'll do what you ask” Magyal Pomra replied.

So that is why we add all five precious substances to the serkyem. If we can’t acquire
them, the teachings say that we should at least put gold. Nowadays, no one does
this anymore — we are lucky if even black tea is offered. In any case, at this point in
the practice we offer the serkyem. The offering recipients are the same as for the

sang.

Gift Offering

Then we offer the gifts. What is the difference between sang and gift offering, you
may ask. Sang is simply a general offering of food and a purification, whereas the
gift offering is like giving a personal present to each local deity according to what
they want. These offerings are mentioned in the yikchung* in the text at the
beginning of each section. They are of various kinds, such as shobus®, hearts® and
tormas, or lapis and coral for the tenmas for example. We need to prepare these
offerings, place them with the other offerings on the shrine and offer them to their

respective recipients.

We begin by making offering to all the dharmapalas and continue with all
the recipients that the text mentions such as the seventy-five glorious protectors,
the fierce dharmapala embodiments of wisdom’, and the tenmas and so on.

Once all the local deities and earth lords have received their individual gifts, the
practice focuses on the dralas, which are one of the main recipients of sang and gift
offerings. The text speaks of the thirteen dralas. The first is the shoulder-god — we

all have from infancy, a god around our shoulder who guards us. There are also the

4 The yikchung is the part of a text written in small point size within Tibetan liturgy to
indicate that it is not to be said loud as it only gives practice instructions. In translations,
this part of the text is often written in italics.

5 Small torma similar in shape to the kator.
6 Torma shaped as a heart with a #orbu on top.
7 Dharmapala Gongdu.
11



mother-goddess, hearth-goddess, road-god and so on. We invite each of the

thirteen dralas, make offering to them, praise them and offer them their gifts.

Conclusion

Next in the practice is the “high praise of the dralas” This practice enhances the
dralas’ power and strength, and also expresses our appreciation to them. If Dralas
are humble and don’t have much power they are not useful, just like we can not
really rely upon humble people — people with no money, power or expertise can’t
offer much help right? That is why the dralas stature is enhanced, by offering the
high praise of the dralas. Everyone should dress up with their hat and robes, wear
their armor, hold their weapons and race their horses, whistle and yell the k1

shout... These fulfilment offerings have power.

Then we praise the dralas, at which time we raise all the tormas. (During
sangs, tormas are important. Chokgyur Lingpa had a vision of Guru Rinpoche
who explained to him the torma that cach recipient requires for this practice?). It is
said that the tormas can be either burned in the sang, or placed at the top of a
mountain. In Kham, usually we gallop on our horses to take the tormas to
mountain- or hill-tops where we leave them. Some texts also give specific
instructions such as: “In case of heavy rain creating difhiculties, burn the tormas; if
rain doesn’t fall, throw the tormas in water; etc” Each torma must be made

according to its specific instruction, otherwise it will be useless.

At the end of the practice there is also a practice for summoning abundance
(Tib. yanguk). We summon the enriching presence, spirit of abundance and wealth

in all the worlds in the infinite buddha fields in the ten directions.

Next we celebrate. The special Tibetan food for celebrations is chemar®. The

8 Chokgyur Lingpa. ‘gter gsar brngan bea’ thabs’ In 7he collected discovered teachings (gter
ma) of gter chen mchog gyur gling pa / gter chen mchog gyur bde chen gling pa’i zab gter chos
skor. Gnas-brtan dgon. Ta., 16:363—364. Paro: Lama Pema Tashi, 1982.

9 An offering of tsampa, mixed with small quantities of the three whites (milk, cheese, and
butter) and the three sweets (honey, white sugar, and brown sugar).
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great monasteries offer vast amounts of chemar. They fill the entire bowl of high
lamas and monks with chemar, and also offer them tea and tsampa. In our
tradition, we just give a little bit of chemar with the tip of the ribboned arrow.
There is an explanation of chemar in the Sang and Gift Offering, which is pretey
much from a Dzogchen perspective. It is the lines that begin: “The outer sang, the

clouds of Samantabhadra offerings given to the three kayas...”

The dissolution and rearising conclude the practice of sang and gift offering,

Importance of this Practice

This practice is very important. I remember that the lamas would say that we
cannot find such an elaborate and complete practice of sang and gift offering in
other termas. They would also say, there are probably longer sang-ngen practices,
but none that capture the whole purport of sang and gift offering in such a concise

yet profound way as this one.

Transmission

There is no empowerment, but there is of course the reading transmission.
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LINEAGE PRAYERS

S NN
B
The Seven-Line Prayer

G

*ég O GRE MR AC

hung, orgyen yiil gyi nupjang tsam?
Hunyg. In the northwest of Uddiyana,g

~ A a—
gz PR s

pema gesar dongpo lag

In the heart of a lotus flower,

v 2 5/" v“v V{ v v >
REGEEER R TRFNE
yamtsen chokgi ngodrup nyés
You came, renowned as Lotus-Born, 2

S
RGNS
pema jungné zhesu draks
With your supreme siddhi wondrous,3

a— A A A
RRIRFRIRYAANIGZS
khordu khandro mangpé kors
With your retinue of dakinis.

- N -
3Py

khy¢ kyi jésu dak drup kyi:
Following in your footsteps, we pray:3
NS SN A
JA NI TINNILANAE
jin gyi lap chir shek su s6l3

Come, inspire us with your blessing!s
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guru pema siddhi hung:

Y ERENFANR FHRANARRIN
T ANARFARNAZARTNAR ]

Prayer to the Nyingma Lineage Masters
e Fr R rE T oS R
TFRIREX NN m@ S

kiinzang dorsem garap shiri sing
Samantabhadra, Vajrasattva, Garap Dorjé, and Shri Singha,

EAN— X a
ApASERARNGY |
pema bima jebang nyishu nga
Padmakara, Vimalamitra, King and twenty-five disciples,
SRR s |
$O zur nup nyang tertdn gya tsa sok
So, Zur, Nup, Nyang, the hundred terténs, and others—

RIRAGR FHEHNAINATRAIN] |
kater lama nam la solwa dep
All the gurus of Kama and Terma, I pray to you.

a

I

These are the words of Longchenpa. Tulku Urgyen Rinpoché replaced “Padmakara” with

“Padma Vima.”
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&gﬂ'ﬂﬁxgﬂgﬁa&rg&w@&éq'qzﬁ'&m'ﬂi@aﬁq&'ﬁ'ﬂﬁagq
SRR YRENGA
Brilliant Sunlight of Threefold Devotion
Name-List Prayer to the Chokling Tersar Root and Lineage Gurus
ﬁ&a‘\éﬁ&xag«'&?{ﬂ'g&q%’a\sq'm;;:1 T

damdzin namtriil chokgyur dechen ling
Chokgyur Dechen Lingpa, manifestation of Damdzin;

3’&1‘5@'@%&'ﬁ@:«'&@ﬁﬂ%&'ﬁqqx 1

vima ngé jon jamyang khyentsé wang
Jamyang Khyents¢ Wangpo, Vimalamitra in person;

Y e N el . oy
RXRRN YR FRNER W]
bairo ngo nang lodré tayé dé

Lodr Tay¢, Vairochana really manifest;

YFRNTRONARRAEARIEEFY| |
chenrezik wang khakhyap dorjé tsal
Khakhyap Dorj¢ Tsal, mighty Avalokiteshvara;

FUREQ 'qgm'éé'ﬁq:ﬂﬂ&q 1

gyelpo dza yi gyutriil tsewang drak
Tsewang Drakpa, magical display of King Jah;

v Av v, v\ v, '\f/ v, “v \
M gAY
yudré triilpa tsewang norbii dé

Tsewang Norbu, incarnation of Yudra Nyingpo;

Av .’-/Q v v v v \ v v\

FRER ngm NRFRIRZE] |

zhits6 yangtriil khenchen ratna jé

Lord mahapandita Ratna, reincarnation of Shantarakshita;

16



VA VA/-/ v i2 v Av
PRIV EZK ’ig\ﬂ @R
namnying r6l gar dharma ratné zhap
Venerable Dharma Ratna, display of Namkh¢ Nyingpo;

&égugfugxaﬁmggﬁq W
tsogyel tsalnang sukha dharma dang
Sukha Dharma, display of Yeshé Tsogyel;

o N
RN AN IFIZAN TG R

s degansgdsE] |
pakmé jinlap ratna shiri dang
Ratna Shrih, blessed by Noble Tara;

3’&1‘3“5&@:’:1«&@5@'@&%&'@%1 1

vima ngé nang samten gyatso zhap
Venerable Samten Gyatso, Vimalamitra appearing in person;

-~ B G, Yo Y
YRR RFRBRAERFY] |
nang zhi tarchin chimé dorjé tsal
Chimé Dorjé Tsal, perfector of the four visions;

AT YRGIE] |

zungjuk drupa sang ngak rinpoché
Sang-Ngak Rinpoch¢, siddha of union;

ﬁ%&%ﬂﬁa'g&'aﬁm%ﬁqa'&éq1 1

wang chok dorjé namtriil tsewang tsen
Miraculous display of Wangchuk Dorjé, with the name Tsewang;

RES ARG FANENTRIFFIFRER |

jamgon lamé jezung khyentsé 6
Khyentsé Ozer, accepted by Jamgon Lama;

TN YNEIRFIRNFFE AR |
neluk ngon gyur orgyen tsewang drup
Urgyen Tséwang Chokdrup, actualizer of the natural state;



A AAa— N
REVRFFANRYRRRAGRN] |
cholw¢ trogyel mingyur dewé zhap
Mingyur Dew¢, Wrath of Crazy Wisdom—

~_aas
¥ ﬂ%’:\a'& ANITRZR{A
tsa gyii lama ser ri trengwa la
With undivided devotion, I pray one-pointedly to

“v\ v v, v\ A 2 ./-/ v, \ v

NIAPVANE A NNARING] |

miché giipé tsechik soldep na

This garland of gold mountains, the root and lineage gurus.

v\ VA v\’{ v 12 A v A/-/ v vA/-/
SANESRCE RS AL A A I
tukjé jin lop drup nyi ngon gyur shok

Bless me with your compassion, may the two siddhis be actualized!

~ A & _ A oA AN
iR A r\'a?{q'ﬁsd'r\rﬂsﬂﬂz\!&x'@q&x'&ma’g&r\'&aﬂ'
qw SRIRR| lef\ SRR EEEE &Iéﬁf\! il By a=s
amqasm 2ar qsr;&@q 2R qﬂ mqk\! Y LTS @ﬁ‘”@}ﬁ R
mmm ﬁ:ﬁ@z\! AR 28 sm &I@q qg&qq RN ;{R&éﬁ%ﬂ aEa q&m
@fxmag{x AR q:u\q AR E :ﬁf\ RN ardnw GED) Fa A=ANE
JRaEREN g:@ﬁ,gm FgzaN FRET 3R B g&%ﬂ 1

This supplication was composed by the son of the terton, Choktrul Rinpoche, at the command of
his elder brother, the holder of the Dbharma and family lineages, the sublime Samten Gyatso
Nambkha Drimé. Later, it was supplemented by Kyabjé Dilgo Khyentsé Rinpoché, who added the
lines “Khyentsé Ozer, accepted by Jamgon Lama” and “Urgyen Tséwang Chokdrup, actualizer
of the natural state,” and by the lineage holder Phakchok, who added the line “Mingyur Dewé,

Whath of Crazy Wisdom.” May it be a cause for the blessings of the root and lineage gurus to enter
our stream of being!
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Y FRgsRTRacia
Prayer to the Root Guru
ey N g -2 N NN -1 N g
RRFFNYAINPHIRGN] |
okmin ché kyi ying kyi phodrang né
From the dharmadhatu palace of Akanishtha,
ANTRENRNFNTFIETR |

dii sum sangy¢ kiin gyi ngowo nyi
The essence of the buddhas of the three times

v \ v\/'/ v v V/ 22 vw 22 v
IR NN R a&:q NG qu HER I
rangsem choku ngonsum t6n dzepa
Directly shows my mind as dharmakaya—

gn&g&&qm&mﬂ&’mna%zmW 1

tsawé lamé zhap la s6lwa dep
At the feet of the root guru, I pray!

I
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¥ gﬂz\xgﬂqxaﬁ'@q&m'@'qgﬁ'kﬁ'ﬂ&’ﬂ'ﬂ%ﬂ&'ﬁi’z\!’gﬂﬁqml@ﬂ
The Glorious Bestower of Siddhis

Supplication to the lineage of the Guru’s Heart Practice, Dispeller of All Obstacles

RasieadfeTeyEdy |
deden zhing gon khyapdak ché kyi ku

Protector of the blissful realm, all-pervasive dharmakaya lord,

A/-/ v vw v v, Av \ v v Av

rzaaﬁs\ Lgm:v\aas AW

6 tsen tong bar chimé lha yi lha

Blazing with thousands of radiant marks, immortal god of gods—

ﬂ@ﬂ'@%ﬂ&'@ﬁ?ﬂ%&ﬁ'@‘ 1

solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

A 'A VAF/ v i Af'/ v v Af'/ v 'V/
HPFTETIR R |
jingyi lop shik choktiin ngodrup tsol

Bless me; bestow the supreme and common siddhis!

gaéq SN EGHYRARNGREIN] |
dru dzin dakpo namnang longché dzok
Sambhogakaya appearing as the Lord of Potala,

NRERRAR AR RHE HE AN RES

RN T AT RIGRAT I

nyingjé wangchuk dro gon pekar chang

Mighty compassionate One, protector of beings, White Lotus-Holder—

qRATRAIN Y FRARFAN |

solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

A N o S W, oy ML . oy
SOVRT AR |
jingyi lop shik choktiin ngédrup tsol

Bless me; bestow the supreme and common siddhis!
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AR Y NG NN AZRN §m Ry
pelden pema l¢é trung triilpé ku
Glorious nirmanakaya, Lotus-Born,

v A 'A i W v . VV/ v\ v
RGN e |
nangsi zilnon gyelwang totreng tsel

Splendrous subjugator of all phenomenal appearance, Totreng Tsel, king of
victorious ones—

a— ~ A\ a—
QR TRAAN AR FRARFANA] |
solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

S RAFEANCERRCEO R Gl

N

jingyi lop shik choktiin ngédrup tsol

Bless me; bestow the supreme and common siddhis!

~ A AAE A

U\Y;ﬂN '&qu"’fg:\'qq'ﬁﬂﬂ'ggw N

yeshé kha la chopé tsok kyi jé

(@en of gatherings, reveling in the space of primordial wisdom,
a A e

’ﬂN R’qqq:\ﬂ =\ 'ﬁ@"\ﬂ @ﬂ -\ o‘a’@ﬂ'&!ﬂ 1

sangwé dakmo yingchuk tsogyelmar

Lady of Secrets, Dhatvishvari Tsogyel —

a— ~ A\ a—
qRarTRAAN AR FRAREA N |
solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

N D v v (e ey ey N

I ERNTEEN NI |
jingyi lop shik choktiin ngodrup tsol

Bless me; bestow the supreme and common siddhis!
RINFFRNTRAGVERALE] |

jikten mik chik gyeltsap bairo jé

Regent Vairocana, single eye of the world,
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AN A a—

REX 'iq "\T%é[ﬂﬂ S BN "’\11 1
jampel dorjé trisong yapsé la
Manjushri Vajra Trisong, father and son—

a Y AN\ a
ﬂN AR 'Gﬁq NN '@qqu R’éﬁ'k\! 2\ W 1
solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

NN A e s
YRGB F IR |
jingyi lop shik choktiin ngodrup ts6l
Bless me; bestow the supreme and common siddhis!
a A ’N
RARES FNAYATFNARTIFERIRAT] |
damdzin namtriil né ter gya tsé dak
Manifestation of Damdzin, lord of hundreds of sites and treasures,

RN AR AR AEN IR B IR

Chl TRYVISAPAAT™ |

nyikmé dro diil chokgyur dechen ling

Tamer of beings in degenerate times, Chokgyur Dechen Lingpa—

A ~ A\ A
qRarTRAAN AR FRAREANA] |
solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

AN o oy gt et
P ER BTN |
jingyi lop shik choktiin ngédrup tsol
Bless me; bestow the supreme and common siddhis!
S e

AR RENAFANAFFRFR AR |
khyapdak jamyang khyentsé wangpo dang
Universal lord, Jamyang Khyents¢ Wangpo,

A= A A a—A—A—
Rﬂ?’%@'ﬁﬂﬁ'ﬂ'&{'ﬂk\! AJRANY '@TI
khorlé gonpo lodro tayé la
And guardian of the mandala, Lodré Tayé—
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a N AN\ a
qRATRRRNNE FRITEA ] |
solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

N e e, v vy ey ey N
HFTETIROE |
jingyi lop shik choktiin ngodrup tsol

Bless me; bestow the supreme and common siddhis!
"\’Nfﬁﬁéﬂ"}{"\’"Ei’ﬂq'ﬂ‘\"'\'q‘gﬁ”ﬁ\éiI W

1¢ mén kelden zapsang tenpa dzin

Holders of the profound and secret doctrine, with fortunate karma and
aspirations,

@R’%ﬁ'&f«ﬂrﬂn@ﬁnxw\!'r\mI 1

lung zin chédak gyiipar chepala
Prophesied custodians of the teachings and masters of the lineage—

ﬂ&’mn'@m\r@qaﬂx&ﬁ'&’m 1

solwa dep so chi nang barché sol
To you I pray: dispel the outer and inner obstacles!

[N N, Vo S ey S i N

S5 S ERafradEa g RN I

jingyi lop shik choktiin ngodrup tsol

Bless me; bestow the supreme and common siddhis!
- S
AR R ARIAY S

yidam daki damchen né ter kyong

Yidams, dakinis, and oath-bound protectors of the sites and treasures,

. oV AR 11 T
QRR%ﬂNﬂNR"J’\TRGGR"JNI 1

zungjuk yeshé rolpé khorlo la
Mandala of the display of nondual primordial wisdom—

ﬂ@'ﬂ'@%‘ql\lﬁ@q&'ﬂ(&ﬁ'@1 1

solwa dep so chi nang barché s6l
To you I pray: dispel the outer and inner obstacles!
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A vA VA/-/ v i3 A/-/ i v A/-’ v VV-/
S FIET g |
jingyi lop shik choktiin ngodrup ts6l

Bless me; bestow the supreme and common siddhis!

SREFNRFIREYNRAYN] |
jangchup bardu tsa sum lhakpé Ihé

Supreme deities of the Three Roots, embrace me until awakening!

oy - . . N, -
RVRSRRRTRGATRIAITENI]
jezung jikgyé dii zhi duk nga sok

Pacify the eight fears, four maras, five poisons, and so forth—

N B > W2
YaRpeeRe s ERAR] |
chi nang sangw¢ barché kiin zhi zhing

All outer, inner, and secret obstacles.

ﬁﬂﬁ& FART ‘?‘-’d‘(%‘{’i S 1

ku sum lam¢é gopang nyur top shok

May we swiftly atcain the state of the three-kaya Guru!

INARAG r:\g;z\! AR ARRARE Aqx :\qa R ey qifu grdar 5!404 ﬁm W= ER
r\'qvwgs"ai xq RFIT 544\1@1 §AT; 5‘2 fﬂq mﬁq @ GALES ¥ A& g
T aga R g RgR AR s AN AR Aaatay |

This was composed by Pema Garwang Trinlé Drodiil Tsel, a joyful servant of Padma, at Tadra
Rinchen Drak, the upper hermitage of Palpung, on an auspicious day in the waxing part of the

second month. The scribe was Karma Gyurmé, one with fortunate karma and aspivations, who is
learned in the five sciences. May virtuous goodness increase!
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THE MAIN SADHANA

R a‘&agﬂk\xgqqxaﬁqqﬁm'am-g- @'@'ﬁw@i‘qﬁm@:g
The Concise Manual for Daily Practices
From The Guru’s Heart Practice, Dispeller of All Obstacles?

AN a— a—
ﬁm‘&xr\'ﬁq@;ﬂ'@xwg
Practitioners of true Jimp/icil‘)/, 2
B AT AR

gﬁ @a‘“ f@’\ %K‘\T %3
Who seek to apply this essential, daily yoga, s

~ e N
PR aRs
take themselves to a solitary place and gather all factorsg
WE A IAN SR BT T
That will make them suitable recipients for meditation.3
S S S D
AEE TR AR DN
Then, with one-pointed samadhi,2

NN A

TR

They apply the true meaning of deity, mantra, and wisdom.3

olo

ﬁ&f Qﬁﬂﬁ?&ﬂﬂ&!‘é&!&&k\!ﬁ&!%ﬂ T&s
namo, dak dang khanyam semchen malii kiing
Namo. I and all beings, infinite as the sky,z

N vy - S\
FINPAEGRFNN VYR Y ADe
kyap kyi chokgyur nam la kyap su chis

Take refuge in the supreme sources of refuge.3

A/-/ v, v v Av v v \ v, \ v
$FARAET AR IR G NN AFRFNS

moén dang jukpé jangchup semkyé né3

Rousing bodhicitta in aspiration and application,$



& A N
%ﬂﬁ&f E&GNRQRN%Q RXATs
ku sum lam¢é gopang drupar gyi:

I will accomplish the three-kaya guru.3

= NS [N B Sl e v v

SR o AR EERR N CLEeE

hung, tongnyi ying 1¢ yeshé kiintu nangs

Hung. From the space of emptiness, wisdom illuminates all,
RHRRES B3 WNERRYNRINS

SRS SRR

gyuyi tingdzin hrih 1¢ 6 tropés

And as light radiates out of the seed samadhi hrih,3

Bttt S S e

?Rﬁﬁﬁ&ﬂ Gﬁ’{é %qq (5“; s

nangsi tamché pema drawé zhing;

The entire phenomenal world becomes the Lotus Net Realm. 3

a a— & a~

Kas< AR I ANA W R RER RN

ngotsar kopa samyé kyilkhor i3

At the center of this wonderfully arranged, inconceivable mandala,

Lo Y S S SO > R, S S

R5AFR=AEI IR

rinchen seng tri pema nyi dé tengs

Atop a lion throne, lotus, sun and moon,3

S o Qvmvitie xyATT (2 P Y 2

53 QAR gR AR B 3R ST s
hrih yik yong gyur daknyi kechik gi2
The syllable A7ih transforms, and instantly3

S v V-t SN
HRTITERRATRE™E
maha guru orgyen tétreng tsels

I become Maha Guru Orgyen Tétreng Tsel, Subjugator of the Phenomenal
World:¢
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v A VA v, V/ . v, 'AVA/AV o
AR R g
nangsi zilnén kar mar zhitré nyams
Reddish white in complexion, with expression both peaceful and wrathful,

@ﬂﬂ(&!&ﬁ%‘g&mqm(@;g

chak y¢ dorjé tsé nga kha la chars

A five-pronged vajra in my right hand, held aloft in the sky,:
ﬂifqr\m&@&'ﬂ@ﬂﬂ%@’:’%@&ﬂg}&«g

yonpé nyam zhak dekyong tsebum nam¢

And my left in the gesture of equipoise, holding a skull-cup and longevity vase,

S~ o

E‘Nﬁﬂ&lgl\ié&!m'g’ﬂ&ﬁ'ﬁ&'@fﬁ%g
sang yum bé tsiil khatam yon né tril3
As 1 embrace the secret consort, hidden as a trident in the crook of my arm.¢

A A AN A
"\Tﬁ’(ﬁ’ﬂﬂ"\'ﬂﬁ'ﬁﬂ'ﬂﬂ '3'qr\'ﬂN‘7\T§
pé zha sangp6 chogo zaber sol:
I wear the lotus crown, secret gown, inner dress, Dharma robes, and silken cloak,g

A A N a— a
FRNFHNZA "g‘q NRERIATRFRIRS
zhap nyi rél tap jazer long na gying?

And, with my two legs in the reveling posture, I sit within an expanse of rainbow

lights.3

N iy Y . v

YR AR Y PN TR AR S

chiwor longku chenrezik wang dangs

Above my head is sambhogakaya Avalokiteshvara,3

[2Y N Kt B S Vo o
AN PRI S ARA ARSI RGNS
rik kyi dakpo tsepakmé gon zhuks

And the family lord, Protector Amitayus.2
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I o Y A PTT R FAFAL S, .
R BN ABN G AZVAGTRARR S
teng ok choktsam namtriil chunyi dang:

The twelve manifestations are all around, on two levels in the cardinal and
intermediate directions,?

P S\
FIREENYR LGS RRESSIANE
tsa sum chosung gyatso trin tar tip2
And the Three Roots and Dharma protectors amass like clouds, in countless forms

o

°

-. \v \ 2 o 02 ~ v v v v AN
RATER AR
damyé yermé doné lhiindrupés
All are the spontancous presence of primordially inseparable samaya and wisdom.

A v v v Avﬁe vw v w v, o

RaERRAEANA Bs AR AR

rikdak tuké hrih 1¢ 6 tropé3

From the Arib at the heart center of the family lord, light radiates out,
NECCANT 3 I SN

NRAEREIG TRV TR ARG

sizhi tsechii kiindii rang la tim

Absorbing all the vital essences of existence and peace, which dissolve into me.:

RN AFAT R RAATGNNER FRYUJAE

qﬂ &Tﬂqmqi %ﬂ EQ Q§ JNE

pakchok drodiil tukjé chotriil gyiz

The miraculous display of compassion by the Noble Tamer of Beingss

O v et T s

R R RR AN G IS YR

rik druk drowé dukngel gyu ché jang

Clears away the suffering of all six classes, along with its causes.s

<<BRRamAg AT
rangnyi rik dii lam¢ tuka rug
In the heart center of myself, the Guru embodying all families,
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N PYEFERAT B Rayaigx s

TR I FER G NqJSIRAS

ser gyi dorjé tewar hrih yik targ

A golden vajra carries the rib syllable at its center.

e S i eyt SENE ol
NP INIFR AN EF I
ngak kyi trengwé kor I¢ 6zer tro:
The mantra garland encircling it revolves and emits light,

A NN a—

AR BEA IR NN ST TN

pakpa ché ching semchen dén kiin jég

Making offerings to noble ones, and benefiting all beings.3

& A A &

@%ﬁﬁﬂ AIRRIAN Wﬂ'&f q%gf;’g

chiné dakpa rapjam okmin zhings

The outer vessel is boundless purity, the Akanishta Realm;3
& o~ a

gyl

nangchii nangsi zhir zheng chakgyé lhag

Its inner contents are the mudra deities, the ground manifest as the phenomenal
world.¢

S v - S
SRR e
drar drak ngak la dren tok 6sel ying
Sounds resound as mantra, thoughts are the luminous expanse.3

N DS S N
S EOE R R AR
tiilnmong l¢ zhi trinl¢ lhiin gyi drup?
Commonly, the four awakened activities are instantly accomplished.

e NALAma
N GNRIRABFIERARRS
chok tu migyur dechen dorjé ngang:
Supremely, within the vajra of immutable great bliss,3

&N VIR R R R T e
LEE RINGRIEEE et

chimé ku sum gopang topar gyurs
The deathless state of the three kayas is achieved.3
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10 oS e NS
quegqg{]’%RIéN%gs

om ah hung benza guru pema siddhi hung

N N [N A aF [ a a A
Qg'ﬂﬁ&'ﬂﬂﬁ&'ﬁ@?&ﬁﬂ% qg'ﬂ'gxﬂ&@'ﬂég VF ATV RRIRRIAZ
. BSN A . S-S S Sy .
= 8% gq& SRNgTIRAE SRR T AR FRRg
A v, v v, . vA v, v v v, N’/ . v, vA " v, . <
RNANTFIR:  LFIRRTNNRINFAR  RAUTTRRIRZN RSN
A A, S
AT R
The three syllables (‘om ab bung”) are the indivisible three kayas. “Vajra guru” is the family chief,
padma” appears as the outer circle of the mandala, and ‘siddhi hung” summons the
attainments. This vajra mantra that combines approach, accomplishment, and activity fulfills all
activities. To conclude the session, supplicate the guru, embodiment of all families, and mingle

your mind with his awakened heart. Seal the practice by dedicating the accumulated virtue and
making aspirations.3
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THE SMOKE OQFFERING

&s aﬂqﬁﬂﬂﬁqquaﬁ’@c‘wmmw

5&& TR @aﬁa FUNINKES rzaﬁ 5&\1@ @&5 QN
An Ocean of Everything Ever Wished For:

A Sang and Gift Offering

Ancillary Practice of the Ocean of Siddhis
From the Cycle 7he Guru’s Heart Practice, Dispeller of all Obstacles

28274883
] "'@N‘N 'é"\!q g&TN "‘W@iﬁ%
v v v 12 'A )
ARAIAF G RGR TN
A o NN
EREEO U EE L
n&anaq'?as"ﬂ'q%fgxmﬁg
Homage to the infinite victorious ones!
L the Lotus Born,
Will present, for the benefit of the whole of Tibet and Kham,

The following practice of sang and gift offering.

QA A A=
ANFANRENFFRAZS
ﬂSQ'z;{x'qs:'img’é‘ias
ka\x q %&I =5 ﬂ%&em RX ¢
QR B AAR YRR
YN ENAITFLRS
“ v > v, 2 22 VA,-( 2 )
BRI INY RNV
Before starting any task, offer this sang. Begin with the preparation.
Early morning on an auspicious day,
In the center of a platform, round and clean,

Light a fire with the five amritic woods.”’

10 The five amritic woods are nectars for each category of being: woolly rhododendron
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Scatter on it various foodstuffs, samaya substances, grains, good medicine,
Precious material and fine fabrics.
~ 3 v, vA 2 AAv Y v

PRI R

v, ~ v eyt v, “v N K2 "o
FNWATRASTT PR3
AmAA & A
NRRARAGFNBRAFR S

22 “ v, eyt 'A/-/ . 2 e
PHTRANATRGIISERs
A (5N
%Nagiﬂ Ferads
R ARV AR AT IR
For the torma, prepare four levels for the base
And add the general precious three root torma™ on top.
Complement with the tormas that you want.
Add beantiful decorations and surround them with goods” and valuables of every kind.
Place the appropriate tormas for the dbarma protectors, the dralas and the local deities.
S v, v« v 'V/ v, “
WHAMRYFUNIRARG
A A A
AFAR A YR FAN A TN
~ o A A

ARG RERERCECE
Gather all the necessary practice articles
Such as white and dark drink offerings® and so on.

Tiske refuge, arouse bodhicitta and meditate on the yidam."

(balu, ba ), the nectar of humans; juniper (shukpa, shug pa), the nectar of the gods;
ephedra (tsedum, mishe ldum), the nectar of the tsens; white mugwort (khenkya, nkban
skya), the nectar of the eight classes of gods and demons; and tamarisk (ombu, o7 bx), the
nectar of the nagas. (List from Amchi Tsering Choesang)

11 T3asum Kinchok Chitor, (rtsa gsum dkon mchog spyi gtor).

12 ‘Goods’ (dkor cha) here refers to everything we can offer such as gold, silver, copper,
iron and so on, as well as piles of armors, of the ‘three weapons’ (bow, sword, and spear)
and of animal hides, all common practice in Tibet. (Orgyen Tobgyal Rinpoche, hereafter
OTR)

13 Milk and alcohol respectively. (OTR)

14 Here this is done by performintf7 the lineage prayer and the short daily practice for 7he
Gurus Heart Practice, Dispeller of all Obstacles (Tukdrup Barche Kunsel).
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& NN N
B <rddogRgerse
hrih, rangnyi yeshe lha yi tukka né
Hpih. 1am the wisdom deity. My heart emanates
O O O a
ﬁﬂﬁ‘:gﬂﬂ '@'R'N'm'qﬂN Ng
ku sung tuk kyi ram yam kham tropé
Ram yam kham of enlightened body, speech and mind.

B AE A AR RN ELER G SF

FRYANRARRAN A IFANARARING

nangsi chopé ma dak sek tor trii

They burn, scatter and wash away the impurities of offerings and of all things,

AN a
&N "-'\S/RA'\T '5\5\1 'RR"-'\QW HRRRA Qﬁl\! s

choying nampar dakpé ngang la né
And I rest in the pure, natural state of dharmadhatu.

m% ﬁv;.ﬁvme% N’ﬁ’;’ﬁ’g% qg’ﬁ’x’ﬁ’mg
ram yam kham, saparana p¢é, sam hara na hung, benza saparana kham
ik

Join your hands and leave a hollow inside to form the mudra®, and say:
Sygaqgenasg: vy
om sobhava shuddhah sarva dharma sobhava shuddho ham
&, A s
23 ARSNATRNANFR AN IFYA FANE
hrih, maché ying I¢ shyingkham piin sum tsok

Hrih. Uncontrived, the expanse of dharmadhatu manifests a buddha field in all its
perfection.

15 This and the following mudras and mantras are demonstrated and explained by
Orgyen Tobgyal Rinpoche in a teaching on sur (butps://all-otrorg/vajrayana/60-sur-
offering-basic-principles)
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\5(' VA v > vw . A/-’ . . A' v
grxm RgRs IR AETTARERS
room l¢ rinchen n6 chok dumé nang
Droom transforms into a supreme vessel of various jewels.

= L A
(N'b"\lg g"’\VN '&Y&ﬁqq'ﬁq&ﬂq'ﬁul\l g
om ah hung I¢ chépé trin tayé
Om ah hung profler an infinite abundance of offerings.
a— a a—
RTREER PN AR AR RERANEN
dru sum 6 kyi sang dii khord¢ khyab
The light of the three syllables spread the smoke of the sang throughout the whole

of samsara and nirvana,

NN AT s NN

A eSS e COLEE

yeshe dogii chotrin pakmé tro

Emanating an infinite array of wisdom offerings that fulfill every desire.
A A_ALS A

NHANIFRIRINFERS

torma rinchen rirab gyachewa

The precious torma is as gigantic as Mount Meru,

AEar R P NRARNRs
R E RS
lha yi shyalzé go gyen pung sé pung
Mountains of divine food, garments and adornments heap up,
S N N AT
AN R PR TR TGN STNE
gyepé chenzik si na yogii tsok
Everything in the world is gathered in a delightful, beautiful offering—
AmaA A a— a— ~
NNREZFYRMRIX A EIAAS
s0s6 ngen gyi kornor ma tsangmé

The goods and valuables which are the gifts owed to each deity are all here without
one missing.

O A N QO s
BFHFTR NG IR RGR ERNBS

argam kar ngon zakmé diitsi tso

The white and dark liquid offerings are seas of untainted nectar.
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\v v v v v <\ 12 v“v A/-’ o
R UARAMAEINSE
dedak tamché né sel men gyi chok
They all have supreme healing power.

N ~ S a &
FNRG NUIR R AR TR GRS

nyepa kiin sel dewa pelwé chii
They are elixirs' that clear difficulties and increase happiness,

o) S S . Sy G
EFRRTFRRFFTRe
dopé rewa kongwé kyen du gyur
While creating the circumstances for the fulfillment of every wish.

A A A
ﬂm’&‘xq‘&q‘a&’g”g&%
Make the precious casket with your hands, and say:
o e SR, N SN NS e
FRENTH RN ZTAYF G RN AR OIS NAqAL s
namah sarva tatagaté bhyo bisho mukhebé sarva takham utgaté saparana
imam gagana kham soha

AN A

SEETLRRSSRNEREE

Circle your hands to the right with your hands raised and palms open outwards, and say:
ffq. L. .&.,...8,,4 o
gy asasagecs

om benza amrita kundali hana hana hung p¢é
~— & a—
NUFIIRFIFE S ﬂNN’RlN'ﬁﬂN’&!éﬂﬂﬁ(ﬂ'@%

Form the threatening mudra with your right hand and rotate it on the lefi in the fist of
awakening, while saying:"”

16 See note 13.

17 The practice is not performed in the exact order presented in the text: this mantra is recited
only after the next one. The recitation follows the practical instructions (mengak), which
sometimes necessitate a sequence different from what is written in the terma. However, the
original terma text itself remains unaltered. (OTR)
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WéﬁW‘H"\T’WﬁN&%ﬁxﬁxﬁg‘HN&N&i&lﬁi?@?ﬁﬁ‘\!%@hﬁé
om ]nana awalokité samenta saparana rasmi bhava samaya maha mani duru
duru hridaya dzola ni hum

2 N 2 2 v, v 'A )
ARARRCE AN RACRN
Form the mudra of protection with the left hand and the mudra of offering with the right, and
say:

S — N e
L Nﬁﬁ%ﬂﬁWHN’WﬁWN%?Naxgg
namah sarva tathagata awalokité om sambhara sambhara hung
a—a— A A
g SRR §aragarax iR
Interlink your fingers, raise your hands to your forehead, rotate them, and say:
Y W SR N
s vsgsgfnFxagBinguaays
namah samenta buddhanam grahé shora prabha jyotini maha samaya soha
- -
%3 SNAJRN BV NAF JFHARRZS

hung hrih, chéying chenpo diin gyi namkha ru
Hung Hrih. The vast dharmadhatu, the sky before us

NN A a a
TRGRUANER PRRTNNRRAING
rangjung yeshe 6 nga trikpé it

Is filled with the five-colored light of self-arising wakefulness.
D e e N

=R R As s

nangsi zilnon pema totreng tsal

Pema Tétreng Tsal, “The One who Prevails Over All that Appears and Exists” is in
the center,

\ v, v v v v vv{ v \v

YRR NRNGNENFT R

tengdu lama sangye cho gendiin

The gurus, buddhas, dharmas and sanghas above him,

SANG6
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N AR A
RN AN SRR SN 'ﬁi&& A
bardu yidam khandro chékyong nam
The yidams, dakinis and dharmapalas around him,

Af'/ v vy v, VA v, v, v v - o
SSRGS SRR EEES SRR T
oktu yullha rik druk lenchak gek

And the local deities, the beings of the six classes, those to whom we owe karmic
debts and the obstructing forces below—

A N a— ~—
AT IR AR ISNARF YA ANVIIGR

dron shyi khor ché ngonsum salwar gyur

The four types of guests and their retinues are clearly and truly present in front of
us.

vA o v v v v v v v\v o
3 FNENTYNSNINETHS
hung hrih, lama gyalwa sé¢ ché tukjé chen
Hung Hrih. Gurus, victorious ones and bodhisattvas endowed with compassion—

~ v T v Av Av N v v N v . e
TGRS Y G NI TF PN I NS
konchok sishyii dron kiin shek su sol
All guests invited out of respect, please come!

N6

N AR A
WA SRR SN aRﬁﬂ Fabhal
yidam khandro chokyong dralar ché

Yidams, dakinis, dharma protectors and dralas®*—

A N
A R VAL L KR A AR R
gonpo yonten dron kiin shek su sol
All protecting guests invited for your qualities, please come!

\v . v“v i v v 'A

ST Yrram gradis

kyewa ten gyi pamar gyurpa yi

Beings of the six classes, born continuously as our father or mother—

18 Dralas protect the lives of people who invoke them, help them overcome obstacles,
defeat enemies and achieve a higher rank and social position. See also note 234.
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A 22 12 A V\A' A/-’ v v N v 12 V/ o
TR R T
rik druk nyingjé¢ dron kiin shek su sol

All guests invited out of compassion, please come!

v, v v A v ."/ v\ v i A o
AN YRR AER IRy AgUARs
chakdang wang gi n6jé du trulpé
Beings who, overpowered by attachment and aggression, are deluded into harm-
doing—

v v v Af'/ 22 A,-/ v 22 \ 12 v V/ o
AR FGRGUANRNEE
lenchak bul6n drén kiin shek su sol
All guests to whom we owe karmic debts, please come!

Sa T TN W e

8% envRTRAREET T RaRN AR

hung hrih, nyamgg¢ shying chok den tri dzepa dir

Hung Hrib. In this most excellent, delightful realm, take your seat upon these
exquisite thrones,

& '%N'G[ﬁ"'\iﬂw 'Q'Qﬁﬂﬂ'ﬁ ﬂs\fl{"\f g
malii khor dang chepa shyuk su sol

All of you guests and your retinues!
NN N
SARE R RGIE

gyalwa nam kyi yeshe wangkur shying
The victorious ones grant the wisdom empowerment.

~ a a a—
R TRy PRl
dul nyé drang kyi lii kyi chaktsal lo

I prostrate with bodies as numerous as the acoms in the universe,
gl B> G ¥ g ..y
&5 A5 FRN AR By Fax &g
choyon shyabsil metok po marmé
And offer you drinking and washing water, flowers, incense, lamps,

a A A\ A
FFAENIN XA HANEA RIS

drichab shyalzé rolmé chépa bul
Perfume, food, and music.
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S SR e s A A TR A B oer R S AR e

gt gttty

om benza argham padam pup¢ dhupé aloké gendhé newité shabda pratitsayé
soha

Sa S NN NN
2% FRANATARNINARIRERRATS
hung hrih, ku ngé daknyi yeshe khyentsé dak

Hung Hrih. Embodiments of the five kayas, masters of wisdom and love—

"’."'.“.“."’...5."0
TGRS YA NG A INADVIFAS
konchok sishyii dron la chakesal ¢6
To the three jewels, the guests invited out of respect, I prostrate and offer praise!

( 2 v v vA v v v “Av o
SRR SR
ngodrub kiin dak trinlé nam shyi dak
Masters of all siddhis and four types of activities—

s ra A ARSI o
NG NG HANIG N INASAUIFRS
gonpo yonten dron la chakesal t6
To the protectors, the guests invited for their qualities, I prostrate and offer praise!

AN NPV N
Frr R iR R s Rres:
dro kiin deshek nyingp6 daknyi chen
Beings endowed with buddha nature—

RN AR ER AT A ATREVTINR ¢
N RERATF UL Hs
rik druk nyingjé¢ dron la chakesal t6

To the guests of the six classes invited out of compassion, I prostrate and offer
praise!

AN N o
FHTT TR HINGZIN
ma tok don gek tok na lha ru gyur

Without realization you are dons" and obstructing forces, but with realization you
become deities—

19 Often translated as “negative influences” or “harmful influences,” the term refers to spirits
who harm people and also to a kind of pollution that can cause places or objects to have
negative energy. It also refers to negative influence that instills narrow-mindedness,
stubbornness and chauvinism in people.
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AFEN RN R ARSI
lenchak gek rik dron la chakesal t6

To all obstructing forces, the guests to whom we owe karmic debts, I prostrate and
offer praise!

REVANRA AN AR

An account of the origin of sang practice:

Ts 5;'?\1"QN:§RA}R§N§R'§
ky¢, dangpo sang jung gangné jung
Kyé! Where did sang initially arise from?

i S Nyl - W2
SRR PRGSO
kyemé tongpa ché kyi ying

The unproduced and empty basic space of phenomena

12 N v A’/ vw v v“ v o
RANCEEEEAF SR AT
gakmé longché lhiin gyi drub

And the spontancously present unimpeded enjoyments

~ (5N ~ N
a’qﬂﬂ'ﬂ‘y\!&ﬁmf\lﬂ?‘m?%

kyegak nyimé 1¢ sharwé

Are beyond production and cessation, yet their indivisible union

A/-/ v v v A v v v,

Fagrydign

nochii nangsi jungwa nga

Arises as the environment and beings, the five elements of phenomenal existence.

\v v v““v v, v, )

RN BRGRY 3R

d¢ I¢ diitsi shing nga jung

From them appeared the five amritic woods,?
\v \ v v v v, A v, o

SN ESC AR

yeshe nga ru lhiin gyi drub

Which are the spontancously present five wisdoms.

20 See note 10.
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%‘q&n&;@r\'ﬂr\q&r@?g
dené sang jung gangné jung
Then, where did the sang arise from?

L SR N S gl S >N
NANR AN BN UNE

sipé mepo tsangpayi
Brahma, the godfather of existence,

aﬁfﬂ%c‘m&mg&wa&wﬁ'ﬁq-g-

jikten kham nam tamché dang
Used all the worlds’ components

Y U -
AgRayRags i s
jungwa nga yi tiin jor gyi
And the combinations of the five elements
A A
ARR R HRSsaNE e
dopé yonten sam né trul
To conceive every kind of sensory delight and manifest them.

%qﬂ T R'@R’ﬂ R'qf\! @R’%

dené sang jung gangné jung

Then, where did the sang come from?
A\ A N [N

@Nqﬂﬁg‘gﬁng@‘ﬂ%

gyalpo trisong detsen gyi

When King Trisong Detsen

RNB WA ARG NA ARSI AR E

samy¢ tsuklak shyeng gong tsé
Decided to build the Samy¢ Temple,

g&qg&wﬁmnx&ﬁ@&g
lhasin nam kyi barché jé
The gods and demons created obstacles.



A a a N\
ABFUEFIMRIEGNINS
detsé gyal lon ka dré kyi

The king and his ministers held a council,

ﬁ@q&mﬂngﬁmqﬁg
orgyen khepa chendrang né
And elected to invite the expert from Uddiyana,

A G Vol S -
SRR LR
lobpon pema totreng gi
The vajra master Lotus Skull-garland.

q«&wwﬂwmﬂm‘a@m'&ﬁag

samy¢ tsuklak sa dul dzé
He tamed the site of the Samy¢ Temple

q&;‘fﬁﬂ&&é&&'qaqg&m'&xéﬁ-g-

sang dang serkyem ngen nam dzé

And offered sang, serkyem and gift offerings.

7 v, v v Av v o
HRGIR 9575
shintu ka la mi nyen kiin
With wrachful activities,

2. ANy .
AR AN JNEI IS NG

drakpo 1¢ kyi tsarché pé
He annihilated all extremely unruly beings

YNFINNTH A FINS
lhasin tamché rabtu tul
And, in this way, thoroughly tamed all gods and demons.

v\/“ v . v v . o
ARSI N IA TS

gyalpo sampa tamché drub
The king’s vision was fully accomplished,



-~
B RRRN ISR TGN g

jebang tamché tashi shing

The lord and his subjects all met auspicious circumstances,

. v, 'N'/ v v VA o
SRR
né muk truktsd tamché shyi
Illness, famine, disturbances and conflicts were all pacified,

%’N’Nﬁ«'@&'ngqﬂﬂxg

bé la sangye tenpa shar
And the Buddha’s teaching appeared in Tibet.

S
D RAIRL RN
deshyin danta dakchak gi
We do the same today:

NRNFNIYFAFNIARS

sangye tenpa gyepa dang
To ensure the flourishing of Buddha’s teaching

~ N A
INCAL\\ "&lvq ﬁ'aﬁ\‘!@f\ﬂ@@x g

semchen dekyi jungwé chir

And the wellbeing and happiness of all beings,

TR TIRR IR IA=

tsuklak ku sung tuk ten shyeng

Whenever we build temples and supports of body, speech and mind,

IR HIFNARGNNTIRE
rabtu né dang shipar jé
Or when we consecrate and bless them,

§qm'%q'ﬁq§ﬂt\rf\rﬁx'g

rubpa chenpo dzukpa dang
When we begin a drupchen,
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AAR AN IR AR YA TN AEF S
khar lejé dang yul sar dzin

When we build a house or take possession of new lands,

e Sanaai
bakma su dang da ta jé

When we escort brides, ride horses and shoot arrows,

= e et N
qETTeagRs
sha gyen mak la drowa dang
Use dices and set off to war,

S RRAYFRY B IR

takring dron dro tsong jepa
When we travel long distance and when we do business,

FRITINAFATARS

chu chen rab so galwa dang
When we ford a river,

[ S e V. Y, N

R AR RFHRANAFR'S

ming dok trir ko ngasol shying

When we bestow names and hold enthronement ceremonies,

AR

drakl¢ do tor tongwa sok
For wrathful activities, thread cross rituals, hurling torma practices and so on—

BRI TS
ché drak jawa tamché kiin
For every important undertaking,

~ N AN
TR AN A RITARZR G
gekmé sampa drubpé chir

To avoid obstacles and accomplish the task perfectly,

44



SO a,_a
RNRAZF AN K'a& NRARIING
sang ngen serkyem di gyiw¢é

We perform this offering of sang, gift and serkyem,

AN AT
SAAIRARAR LAY A
dak gi dop¢é don nam drub

As it brings about success and the fulfillment of wishes.

1. Sang Offering
a & A~ &
ARARNR AER A
First, the sang offering.
T S S 3 S
£%  RemvgvgaEdys
hung hrih, dangpé sangye lama ché kyi ku
Hung Hrib. To the primordial buddha, guru dharmakaya,

TF GRS AR &R S
kuntuzangpo kuntuzangmo dang
Samantabhadra and Samantabhadri,

Y D N
£ ERRR BT AN T W YA

dorjé chang chen sangwa yeshe yum
To the great Vajradhara and his consort Guhyajfiana,

A A A N

Lgﬁ"\f 'Ei'é'N&TN 'ﬁﬂq'ﬁ@‘%ﬁ @ﬂ AR

tonpa dorjé sempa yingchuk ma

To the teachers Vajrasattva and Dhatvishvari,

§N§ ;gq&iqﬁg S‘J’\&T’ﬁ °
namnang chenma rinjung ma ma ki
Vairochana and Lochana, Ratnasambhava and Mamaki,

a~— a— A
yRaR AR Fraryss
nang ta g6 kar dondrub drolma yum
Amitayus and Pandaravasini, Amoghasiddhi and Samayatara—
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NN A Qo
AR5 ERAFray X adayas
yeshe chenpo ying su ro chikpé
To all victorious ones of the mind direct transmission lineage
@xm'ﬁ"’ﬁ&ﬂgﬁa'&rﬁa&&%ﬁmz-g—
gyalwa gonggyii lama tamché sang
Who are one taste in the expanse of great primordial wisdom, I offer sang!

v v v“ 2 v 32 12 o
AURIRANFI RGN NEAAR'S
shakya tubpa rik druk dul dz¢ dang
To Shakyamuni and the nirmanakayas who tame the six classes of beings,
@Nﬂg@ﬂﬂﬁ&'qz;{a\rqaa'k\w\@w?g’:g
chok chu dii sum kalzang sangye tong

To the buddhas of the ten directions and the three times, to the thousand
enlightened ones of this Good Kalpa,

‘iﬂ&'ﬂﬁ&r&iﬁﬁ@q@q&&m'ﬁm'g\&mg

rik sum gonpo changchub sempa nam
To the lords of the three families* and the other bodhisattvas,

WA BFIFA NN IR FT NN AR Eg

yumchen gyé sok changchub sem mé tsok
To the eight great female bodhisattvas and the rest,

o PN

ERNGEE RIS EECEREE

ku sum chi nang sangw¢ tonpayi

To the three-kaya outer, inner and secret teachers

N -
SR dgsgan:
do yi dé sum ngak kyi gyii druk nam

Who communicate the three pitakas of sutras and the six classes of tantras

21 The three ‘families’ (Skt. kula) are in fact the three cnlightcncd qualities of wisdom, love
and power. These qualities are embodied in the forms of Manjushri, Avalokiteshvara and
Vajrapani respectively, who are known collectively as the lords of the three families.
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v v 'A/-’ v, . v, A'Af/
qE PRV RAAE
da tar ten né topa dampé cho
And thanks to whom we hear the holy dharma—
DD v U S .
2q[REE 2] :@ﬁ JHINNIAANK'S
rigdzin rik gyii lama tamché sang
To all the lama vidyadharas of the awareness transmission lineage, I offer sang!

& A A
asqw'304%Mﬁ@mx’ﬁ:@qgﬂn@ﬁ-g-
chakdral tulkii khor dang nyent6 gyé

To the retinues of the nirmanakayas free from attachment,

- S e SN RN Y S
TR ARG IV RF RS
labpa sum dzin chi yi gendiin dang

To the shravakas of the eight levels* and the outer sangha who upholds the three
trainings;

NRES RS ARG RV NTR KR
TEVIFH GV A NAINAAS
neten chenpo chudruk lasokpé
To the inner retinue: the sixteen great elders

a ~_ & & A

AR IR REN R FFRARER g
drachom changsem rikchen nang gi khor
And the other arhats, and the bodhisattvas of Mahayana disposition;

RS 5 A YRR IR IINTFAS
rigdzin dra ma nga dang kabab gy¢

To the supreme, secret assembly: the five vidyadharas with exceptional

background®,
~ N a N o
QYNARR RGN AR ETSE] AN

yeshe khandro sangwé tsok chok dii
The recipients of the eight transmissions and the wisdom dakinis—

22 Eight bhumis or levels of realization of the shravakas.
23 Discipline, meditation, and wisdom.
24 Sometimes translated as ‘the five great beings of supreme nobility. See note 28.
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& A o A
SANENSEREE LIS EED T

ngak kyi drubtob sam mi khyabpa sok

To the siddhas of Secret Mantra who defy imagination

ﬂ:ﬂﬂ%’ﬂq gﬁa&f TN %ﬁq N\
gangzak nyengyii lama tamché sang
And all the other gurus of the aural transmission lineage, I offer sang!

g’&%«'{ir’“@wﬁgmn&%g
lama chéku longku trulpé ku

To the dharmakaya, sambhogakaya and nirmanakaya lama,

2 22 \ v \ k2 VA’/ v\ v
E R G ALRERRS T
ku sum yermé pema tétreng tsal
Pema Tétreng Tsal indivisible from all three kayas,

NN
SRR ARE CRE SR PRV

ku nga tsen gy¢é tenpa nam nyi kyi

To his five kayas, eight emanations and his myriad of manifestations
A a A

%ﬁ”*"qﬁﬂ'ﬁﬁ'ﬁ“‘gw*’ﬁ:g

tonpa jikten dumar trulpa dang

Of teachers of the two series of teachings®

gﬂqn&'ﬁqa@}'éaqw@xg&’ﬂmg

drubpé wangchuk jebang nyernga sok
To the twenty-five disciples and all other sovereigns of siddhas,

MR REF R ARV TR RN FFARS
MRANREY R
kasol dzinp¢é khedrub rim jon dang

To the succession of learned and accomplished masters who have upheld the
teachings,

25 In this case, the teachings of the sutras and tantras.
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KK ﬂy«gqm KA QgﬁKR R3S

zabmo terton chodak gyiipar ché

To the revealers of profound treasures and to the lineage of their owners—
Q.8 e 5

a5 garsfraRgNyBnnasss

rigdzin lama gongdii lhatsok sang

To all the supreme beings, the vidyadhara guru embodiments of wisdom?, I offer
sang!

. 2N W‘\g °
R SGERIR GNREEES T
gyutrul shyiwa traktung trowé tsok
To the magical net of peaceful deities and wrathful herukas,

NN N AN N A
FRAAINENFHA %ﬁ ARRIS
g0j¢ chakdor lhami tonpa khor

To Vajrapani who set in motion the Vajrayana teachings?, to the teachers of gods
and humans® and their retinues,
a— A ~—
?"g‘:’%ﬂ ’g‘éﬁﬁk\f ARNRNGHNS
nyatong ts¢ lha nyento rangsang gyé
To the gods of the full and new moons and those in movement on each day, to

shravakas and pratyekabuddhas,

v N
RueqriERsians
tri ya upa yoga dorjé ying
To the deities of Kriya and Upa and to Vajra-dharmadhatu of Yogatantra,

26 Lama Gongdu.

27 Vajrapani was the first to teach Vaﬂrayana in our world. He transmitted the entirety of
what he received in Akanishtha to the “five great beings of supreme nobility’ on Mount
Malaya.

28 The ‘vehicle of gods and humans’ is the first of the five vehicles. The basis of all paths, it
should be practiced as a foundation for the other yanas, including Hinayana. It is so-called
because it leads to a good rebirth as a god or as a human. So it is not an exclusively
Buddhist path, but it is mentioned in the traditional five vehicle classification because
what it teaches is an integral part of the path to enlightenment. Its main focus is to avoid
the ten negative actions and to take up the ten positive ones.
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AT A ~ . N SR
X5 FN AW YR RS AR T3
ngondzok gyalpo yabyum chimé tso

To Ngondzok Gyalpo and consort, and to the main deity of immortality Chimé
Tso,

AN ISP
5411\7 '5%"2@51 "\Tq'ﬁ@"\] "?mxaﬂ 'ﬁﬂ\}}ﬂw s
tsokchen diipé kyilkhor tek gur ché

To the nine-vehicle mandala of Tsokchen Diipa,
~ a— A a—a—

NN 'm‘;'&@";ﬂ'a'& q@NﬂN g

sem long mengak lama shyitro sok

To the peaceful and wrathful gurus of the Mind, Space and Pith Instruction
sections and so on—

FRAREG R FA NSNS

gyiillung mengak lama tamché sang
To all the gurus of the tantras, agamas and pith instructions, I offer sang!

Rﬁ&!’ﬁ%’d’ﬁ'ﬁ&'ﬁ&ﬁ'ﬁﬂ'Ggﬂlxl'ﬂﬁ&!'&ﬁk\!%
jampal ku dang marnak jik sum sok
To Manjushri-Body and the Red, Black and Bhairava Yamantakas,

A TR AR S RER ARG
pema sung dang ta nak khor dangché
To Lotus-Speech, Black Hayagriva and their retinues;

WK ﬁﬂ %ﬂN N&ﬂ z‘%é ﬂ@&’ (5 5“11\7%
yangdak tuk chok dorjé tumpé tsok
To the assemblies of supreme Yangdak-Mind and Dorje Tumpo;

\v oyt 'Af'/ vy v, vA 'Av
BERATIARNTRATEs

chemchok yonten diitsi men gyi lha

To Chemchok-quality’s and Amritakundali’s deities;

v, vA v v vv/ v, \v\ v )
TR RF AN A KA WG YS

purpa trinlé lasok yeshe nga
To Vajrakilaya-activity and so on, the five wisdom deities who,
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AT N N A
NAFATHRARAFHNSANTIRRS
mamo bétong jikten chété dang
With Mamo Bétong, Jikten Choto

N'/ v v, v i 'V/ i 32 \v o
TRy
mopa drakngak sum sok drubdé gy¢é
And Maledictory Fierce Mantra are the eight Kagyés of the Sadhana Class—

ﬁqfu'%s@ﬁ&'ﬁiﬂ'ﬂ@'«g’@«qw\'g
palchen yidam gongdii lhatsok sang

To the great glorious yidam embodiments of wisdom?, I offer sang!

AN . g, Savfo o S Y
A SEEEEPEE
ziji ku chok tromo bé ta li
To the supreme body of splendor, Wratchful Vetali,

QAR AR YR AN TGRS

gar wang sang yum sangwa yeshe ma
To the speech consort of the Lord of the Dance, Guhyajfiana,

S e N, S
AR NN Y RNS

dechen tuk chok tro ti shori ma

To the supreme enlightened mind of great bliss, Krodhishvari,

P -
TRATIGHA TR EATHRRS
diitsi yonten nam shyal wa ra hi
To Amrita-quality’s Varahi, she whose face is the sky,

a— N A A A
EN'&! ﬁ(ﬁ"\fN RRIY @N 'Gﬁ"xYN ‘g

drolma trinl¢ khorlo gyendebma
To Tara the embodiment of enlightened activities, Diptachakra,

29 Yidam Gongdu.
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Qo Sy AT AT
RAREFIRF N AN PRI S

rigdzin tsomo I¢ kyi wangmo ché

To the master of the vidyadharas, Lekyi Wangmo,*

N AN
JANHNAIAIGYRAS

sipa mamo nyi shyi mukha l¢

To the four mamos of existence such as Mukhale,

SN N A e
AR YRR AR AR PR3
jikten chi dul mépa jung ngé dak

To the world tameress, the goddess of Maledictory Fierce Mantra who rules the
five elements,

AR THARRY TR AR AR

pawo khandro ging dang langka ché
To the dakas, dakinis, kimkaras™ and langkas®—

a1 @’i&fm"*ﬁﬁ“ﬁ’*‘"‘ﬁ“"ﬁgﬂ”‘““'%

magyii khandro gongdii lhatsok sang
To the Mother Tantra deities, dakini embodiments of wisdom™®, I offer sang!

30 Lekyi Wangmo (Skt. Karmeshvari) is the dakini who transmitted the Eight Kagyé
cycles to the cight vidyadharas, and later the Dharma Ocean Collecting All Teachings (Kadi
Chikyi Gyatso) which gathers all eight to Padmasambhava. She is also known as Kungamo,
Nyida Ngodrub and Guhyajfiana, the chief of wisdom dakinis.

31 Kimkaras are minor deities who attend to the main deities in some wrathful mandalas.
They appear as skeletons who beat a drum and wear triangular pennants pinned in the
middle of their hair- and ear ornaments that look like colorful fans.

32 A type of rakshasa (See note 48). There are four groups of langkas each composed of
four members. These four groups are the white langkas of the vajra family, the yellow
langkas of the ratna family, the red langkas of the padma family and the dark-green
langkas of the karma family. They are all frightening and bare their fangs out. The vajra
langkas are all armed with a vajra and a khatvanka, the ratna langkas carry a jewel and a
khatvanka, the padma langkas hold a lotus and a khatvanka, and t%e karma langkas hold a
crossed vajra and a khatvanka. They are accompanied by sixty deities callc§ the ‘sixty

langkas:
33 Dakini Gongdu.
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N AT N A
FITRTIRI AT A
ku yi gonpo tum chen takshyon nak

To the protector of enlightened body, great ferocious Black Tiger-riding
Mahakala;

TR SAFN YR AR YA
sung gi gonpo nyur dzé chak drukpa
To the protector of enlightened speech, swift Six-arm Mahakala;

N
IR THIRIRRZIISNGs
tuk kyi gonpo diidul chakshyipa

To the protector of enlightened mind, mara-taming Four-arm Mahakala;
N NTATN e

N HISAFN VIS ENT IS

yonten gonpo lekden tsok kyi dak

To the protector of enlightened qualities, Gonpo Lekden Tsokyi Dakpo;

S e NN S S
ﬁq"\TN&WﬁQ‘g5ﬁ&quqﬂs

trinlé gonpo lhachen maning nak

To the protector of enlightened activities, great god Maning Nakpo;

%ﬁ'ﬂ&'&x&’gﬂﬂ%&@"q’g%

sipé mamo ngaksung ¢ ka dza
To the mamo of existence, Protectress of Mantra Ekajati;

AT S Vi, N R N

RAREFHAFIAR A RGRRGRE

rigdzin gonpo shyingkyong shyal shyipa

To the protector of Lama Rigdzin, the kshetrapala® Four-face Mahakala;

i N
NANARTGIANVRIRE RS

chot6 gonpo palden dorjé gur

To the protector of Jikten Chétd, Palden Dorje Gur;

34 In Hinduism, Kshetrapala is the lord of the farmland. Over a period of time,
kshetrapala became a generic name applied to deities associated with a piece of land or a
particular region.
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iﬂ ﬁﬂN &TQHRT NR\ &T&ﬂ qﬂ ARS
drakngak gonpo sé chok nakpo ché

To the protector of Maledictory Fierce Mantra, the supreme son Mahakala—

N e s
AN R RAR T BNy
drakpo chokyong gongdii lhatsok sang

To the deities who are the fierce dharmapala embodiments of wisdom™®, I offer
sang!

ﬂquaﬁf&gmﬁ&'g'gtr@m'zw:'g

shyenyang shyingkyong sumchu tsa nyi sang

And also, to the thirty-two kshetrapalas, I offer sang!
A\ a— &
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dorjé ponya drukchu tsa shyi sang

To the sixty-four vajra messengers, I offer sang!

“ v - v 12 v k2 v v 2 Qo
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ging chen chudruk langka drukchu sang

To the sixteen kimkaras and sixty langkas, I offer sang!
aa&'&'qgﬁ'ﬁa'&x’qiq'ﬁf:’aanz\x:g

bar ma gyé dang ma diin sing shyi sang
To the eight barmas, seven mothers and four sisters®, I offer sang!

ag&'ﬁﬂwm'ma'maui’faawsﬁm:g

bumtrak yangpé khandro tamché sang
To all the dakinis in their hundreds of thousands, I offer sang!

35 Dharmapala Gongdu.

36 When in ancient times, the Great Glorious One liberated Rudra, the 28 ishvaris, 16 great
kimkaras, 60 langkas, seven mothers, four sisters, eight barmas, 360 messengers and so on did
not enter the mandala. Therefore, they could not enjoy the select pure portion of the tsok
and only received the remainder offering which was taken to them outside. Since, they dwell
on the periphery of the mandala. They $Tylawc taken the vajra pledge to honor at the crown of
their heads anyone who merely bears the name of the deity or the master. During tsok
practices, the remainder offering is given to them to invoke their promise and to call upon
them to fulfill their all-encompassing activities.
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AN ENFE RS HAE SN ANR'S

1¢ gon trogyal chenpo khor ché sang

To the great wrathful king Karmanata¥ and his retinue, I offer sang!

A A N N A
ﬂ qﬁg‘iqﬁ‘fﬁq ﬂ 'g'qu'qw RAK'S
ndjin tsengo bek tsé khor ché sang
To the yaksha® and wild tsen® Begtsé** and to his retinue, T offer sang!

QN A
TREATRAT A A R R AN ANE'S
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khyabjuk duk gi pudri khor ché sang

To Za Rahula, ‘the poisonous razor, I offer sang!

A a— a—
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lhamo d6kham wangchuk khor ché sang

To the powerful goddess of the desire realm, Shri Devi and her retinue, I offer
sang!

AN ATFI XA TRR S RET ISV AN g

1¢ gonja rok dongchen khor ché sang
To the raven-head Legon Jarok and retinue, I offer sang!

5 E BT BN FURE ISVANS'S

shinjé¢ damchen chogyal khor ché sang
To the yama Damchen Chégyal and retinue, I offer sang!

37 A form of Mahakala in the retinue of Four-arm Mahakala.

38 Generally speaking, yakshas are a class of beings who assail and cause harm to humans.
Bur yaksha also refers to worldly wealth deities, gods of the desire realm who form the
army of Vaishravana, the god of prosperity people often pray to as a means for obtaining
wealth. See also note 48.

39 “Wild tsen” is a particular class of tsen spirits who are very savage and rule over a particular
area. Some of them have been brought under the power of great masters, such as ‘the seven
brothers’ and Begtsé. (On tsens, sec note 97).

40 The name of the protector Begtsé means ‘coat of mail’ and derives from the Mongol
word ‘begder. Colloquially Begtsé is known as Red Mahakala and ranks relatively high in

the Sakya protector pantheon of wisdom deities. The protector was later adopted by the
Gelugpas.
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shyingkyong sengé dongchen khor ché sang
To the kshetrapala Lion-head and retinue, I offer sang!
-l 2 & v 'Af'/ v \v 0 ey B2 2 v
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ndjin shyang 16n dé gu khor ché sang
To the nine yaksha shanglén ministers* and retinue, I offer sang!
a N a— a—
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driguk seng shyon bing mar khor ché sang
To the curve blade wielder, lion-riding Bing Marpo and retinue, I offer sang!

A A A

SRRANEERECUSCERCENEE

durtré dakpo gon kar yabyum sang

To White Mahakala in union who rules over the charnel grounds, I offer sang!

"g%ﬁﬁq R@ﬂ N NIISNANK'S
lhachen wangchuk uma yum ché sang
To the powerful Mahadeva and Umadevi his consort, I offer sang!

TR FF R TARR S AN s
ndjin shenpa marpo khor ché sang
To the yaksha Shenpa Marpo and retinue, I offer sang!

A A A
ANRINNY ﬂ%ﬂ RRITININK'S

mamo bar ma sokdrub khor ché sang
To the mamo Barma Sokdrupma and retinue, I offer sang!

ﬁ&!’%ﬁﬁ"ﬁﬂﬂﬂ'@rﬁ'qsﬂm\ﬂ'{%

damchen dorjé lekpa khor ché sang
To Damchen Dorje Lekpa and retinue, I offer sang!

41 Shangléns were ministers of Tibetan kings who were male relative of the king on his
mother’s side. In this case, the shangléns are yakshas who are in the retinue of Lion-head,
or Singhamukha.
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drak gon dungdzin gonpo a ghora

To the spear-holding rock protector Mahakala Aghora,
v

FARRARIX BANIRRATISNANL'S

lhamo palbar trakshé khor ché sang

To the goddess Palbar, to Raudrantika® and retinue, I offer sang!

o a— a—
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takpé gyalmo pal nga khor ché sang

To the five glorious eternal queens® and retinue, I offer sang!
AN Vot W N .

Y FRER B YGRS

nyid¢ totreng jemo ngabchu sang

To the fifty leading ladies* such as Nyida Tétreng, I offer sang!

PV WG, et S .
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khandro d¢ shyi pawo chepa sang
To the four classes of dakinis® and their dakas, I offer sang!

iﬂ'&g'ﬁﬂ'&!ﬁfﬁﬂ&ﬂﬂ&:’g
naga raksha bal go trakmik sang
To the nagini Raksha Balgo Trakmik®, I offer sang!

@mﬁ"qxgﬁ'gamﬁ%

gyalpo pé kar pu tra bha tra sang
To Gyalpo Pekar?” and Putrabhadra, I offer sang!

42 Raudrantika, the Killer of Rudra, can be a general term referring to a sub-class of
protectors under the main class of Mahakala. It is also, as here, the name of a specific

protector who is also known as Gonpo Trakshé.
43 Of the mandala of Mamo Botong.
44 Also of the mandala of Mamo Bétong.

45 The dakinis of the four families vajra, ratna, padma and karma who carry out the four
activities of pacifying, enriching, magnetizing and subjugating respectively.

46 The nagini Trakmik (“blood shot eyes”) with a frog head (balgo), is Rahus mother.

47 Spirit of the gyalpo type bound under oath by Padmasambhava and appointed as the

protector of Samyé. On gyalpos, see note 99.
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R R R AR
tsengd piin diin rolpa kya diin sang
To the seven wild tsens brothers* and the seven rolpakyas®, I offer sang!

AR G QAT RAFINR'S
R R SRS
sipé gyalmo magon drukchu sang
To the Queen of Existence® and the sixty mamos and protectors, [ offer sang!

. — A N AT,

SYRAAF NN &R RS

ché chang ma gyé kai seng go mé tsok

To the cight she-jackals and the gatckeepers with animal heads, I offer sang!

aqx'&mgﬁaﬁafu@q’mg’;’m:g

bar ma gy¢ dang pal gyi kasung sang
To the eight barmas and Palkyi Kasung, I offer sang!

N
SEME REAC AR YRS
chidak chunyi drekpa chudruk dang

To the twelve yamas® and the sixteen haughty spirits,

“ 12 vA v v v v v v !r/ o

S A AR RR AN A

ging diitsi pa shenpa ma shin sok

To the kimkaras, maras®, ganakas, aurabrikas, female ghosts and so on—

aﬁax'ﬁmm’gi&'q’qaga'a&ﬂsﬁ'mwg

jampal ku yi kasung tamché sang
To all the protectors who abide by the command of Manjushri-body, I offer sang!

48 On tsens, see note 30.
49 The seven rolpakyas are protectors of King Trisong Detsen and his royal house.
50 Also known as Palden Lhamo.

51 As a proper noun, Yama is the name of the Lord of Death and the ruler of all beings
reborn in one of the cold or hot hells. The term is also applied to a whole class of death-
bringing demons.

52 In general ‘maras’ refers to negative influences that harm sentient beings such as
illnesses, or to the four maras’ whic%‘- trap beings in samsara. Here it refers to a particular
type of malevolent being, which have been bound under oat and assist Yamantaka.
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kham gya miilong khyi gyé chang gyé dang
To the six khamgya mothers, four mulongs, eight dogs and eight wolves,
RAR TR RN NN YA N
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dab shok druk shyi ser gyi mamo sok
To the four winged dragons, the golden mamos and so on—
ﬂé'ﬂﬁ:’ﬁ'q’qa@:a&mr\'qma'-g-
pema sung gi kasung tamché sang
To all the protectors who abide by the command of Lotus-speech, T offer sang!

v, v\ v, v v, v v v o
g RS
wangchuk nyer gy¢ trulpa chaknyen ché
To the twenty-cight ishvaris, their emanations and servants—

Na'ﬁﬂgﬂm'@q’qqﬁmaw'65'%!:'g

yangdak tuk kyi kasung tamché sang
To all the protectors who abide by the command of Yangdak-mind, I offer sang!

Seymmmm A s TS
Iy TR R

men gyi lha dang drangsong menmo tsok

To the gods of medicines, the rishis and the menmos>—

] iﬁ% a\ﬁ\}ﬁq ’Wq'%?ﬁ&f N 'Gﬂ'q AR’
diitsi yonten kasung tamché sang
To all the protectors who abide by the command of Amrita-qualities, I offer sang!

et et et e
TANIRTARTHAZIIARS
shana sadak daknyi kyebu dang

To the shona sisters, the mahatma and bhumipati goddesses,

53 Menmos are feminine deities often paired with dralas, who can appear as beautiful
women and can also be wrathful.
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gy¢ chen ging tren ménpa tra chang sok
To the great giants, small kimkaras, monpas, hawk-, wolf-headed ones and so on—

gx'r\r%q'fuz\rmqg:'a&wsﬁmmg

purpa trinlé kasung tamché sang
To the protectors who abide by the command of Kilaya-activity, I offer sang!

S R i e
A A RRIAF LRl RIPA
chak jé piin nyi lhamo p6n yok nyi
To the two Chakshé siblings and the two goddesses master and servant,

AN I BTN AR NF TRNARS
PAANGRSFTRARHTHNARS
gyalmo né tsen gar wang piin nyi dang
To Gyalmo Netsen and the two Garwang siblings,

. N O\ s
A R NS LN
drakmo piin shyi ma diin sinmo diin
To the four wrathful sisters, seven mothers and seven sisters,

N a— a JN
grAyi fgis

gyalchen bumo mak gi gyalmo shyi

To the four queens of war and the great victorious girls,

NN NN &
JRNFANIAIERIRIANRs

sing shyi lejé shyi dang pung jé shyi

To the four sisters, four minions and four destructresses,

L N A
SNIJHNNYAN NI SIS

tsi kyi ma sum sangwé mamo sum
To the three mothers of astrology and the three secret mamos,

ALANSE G

ponya sum dang ro kha ma sum dang
To the three emissaries and the three demonesses of illness,
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dongmo shyi té menmo ngabchu gyé
To the four animal-headed ones—the fifty-cight menmos;

S . SU. il . .
Ry RN RN TN REAES
shukdro drukchu dzé dro gek dul ma
To the sixty shukdros®* and the four girls

R R N
{gﬂN Q/Qﬁ fﬁ& qq S’& q(ﬂs
chakkyu trodu ma shyi bumo shyi
Dzedro, Gekdulma, Chakkyu and Troduma,

ey Y2 N SN
YRAGHER A AG AR F UGS
sing shyi dzamo shyi dang gyalmo shyi

To the four sisters, the four girlfriends and the four queens,

e NN e e TN N 2 D
QANAGRRASAIGAGE

lonmo shyi dang tsomo shyi dang ni

To the four ministresses and the four chieftesses,

e et e e 2 AT
SHRRTIFRRIG I NNAS
tiin dak shyi dang dren gyi mamo shyi
To the four tundaks and the four minor mamos,
A A a— A A5
‘g'& "QG"E"’\T'N ﬂz\! N '&T‘T%QWN g
Ihamo cho nga lasok mamé tsok
To the fifteen goddesses and the other mamos—
a ~a
ﬁ’:\"\} ‘A 'NR'Q’WG'ﬁr\E&TN‘Sﬁ'QN N
sipa mamo kasung tamché sang

To the protectresses who abide by the command of the mamos of existence, I offer
sang!

54 Secondary dakinis.
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shukdré king tren sam gyi mi khyabpa

To the inconceivable minor kimkaras who move with strength,

v A' \ v 2 \ v, v 'A' )
HIRRATRA AR NFNIIRS
pudri ché sum terdak né kyi sung
To the three razor brothers, the treasure owners and the local guardians—

LAY, T s [ S .
TREFIMRAN YRAZANTARNE

rigdzin ka yi sungma tamché sang
To the protectors who abide by the command of Lama Rigdzin, I offer sang!

\’/ v\v k2 v \v .,-( v v VA,/ o
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ko jé drang kar depon sumchu sok
To the thirty commanders such as K6jé Drangkar—

a%q'%q'&1?{:\'qu’ﬁwqaﬁa'aawﬁmqg

jikten choto kasung tamché sang
To the protectors who abide by the command of Jikten Chéto, I offer sang!

N -
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shyénnu tumpo ngak dak chobgyé sok

To the eighteen owners of mantras® such as Zhonu Tumpo—

5&’%’&'mngq’qa'&g:&'qz\x:g
mopa drakngak ka yi sungma sang

To the protectors who abide by the command of Maledictory Fierce Mantra, I
offer sang!

& AN a— N
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sipé mepo lhachen tsangpa dang

To the patriarchs of existence Mahadeva and Brahma,

55 The 'owners of mantras’ are guardians of the Buddhist Mantrayana teachings. They are
mentioned, below section 3.d. Offering Gifts to the Eighteen Owners of Mantras.
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jungwa chenmo nga yi lhamo dang
To the goddesses of the five primary elements,

gﬁn'ﬂw'qa'gﬁqasw'saﬂ&:g-
sipa chakpé lha gu tamché sang

And to the nine gods of the creation of the universe**—to every one of them, I
offer sang!

- S N
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nyida driza melha shinjé dang

To the sun and moon, Gandharva, Agnideva and Yamaraja,

N A =
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sinpo chu dak lunglha néjin dang

To Rakshasa, Varunapati, Vayudeva and Vaishravana,
A A a—
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wangden sadak chokkyong khor ché sang

To Ishvani and Bhumipati—to the guardians of the directions and their retinues, I
offer sang!

v prayd 'Af'/ 2 v v. < . v“v v
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yulkhor kyong dang pak kyé¢ chen mi zang
To Dhritarashtra, Virudhaka and Virupaksha,

SR NN TR AR RS ARNR g

tsiinmo s¢ 16n khor dang chepa sang
And to their queens, heirs and ministers, I offer sang!

56 Also known as the Nine Gods of Tibet, they are the major local deities of Tibet who
live in various locations in Tibet. They are: 1) Odé Gung Gyal with his cight sons (the
following eight in the list); 2) Yarlha Shampo; 3) Nyenchen Thanglha; 4) Magyal Pomra;
5) Gyogchen Dongra; 6) Gampo Lharje; 7) Zhoglha Gyugpo; 8) Jowo Yulgyal; and 9)
Sheu Kharag,
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gyalchen nammang t6s¢ dung marchen
To the great king Rakeasula-vaishravana,

QA Mgiﬂ;\’(gzﬁf’% = %%

1¢ 1a ché tsé drakpo ta ngonchen
Who, wrathful, rides his blue steed when he goes into action,

%qﬁﬂq éﬁﬁ;‘&&&’gﬂﬁq N‘g&fg‘
ta dak gy¢ dang yum chok pal lhamo

To the eight horse owners” and the glorious goddesses their supreme consorts,

N N AT N
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norgyiinma sok lhamo chenmo gu

To the nine great goddesses of wealth such as Vasudhara,

. e R T N T S
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dzam lha rik nga n6jin jewé tsok
To the jambhalas of the five families and the ten thousand yakshas®,

TIFIZF TR GITSRINRS
ndjin piin sum norlha tamché sang
To the three yaksha brothers—to all the wealth deities, T offer sang!

57 The eight yaksha leaders ride miraculous horses in the clouds. They are in the retinue of
Vaishravana and assist him. All are dressed in armor, carry weapons, wear many ornaments
and hold a jewel-spitting mongoose in their left hand. The eight yaksha leaders are: 1.
Jambhala, who lives in the east, is golden in color, carries a jewel in his right hand to dispel
poverty, rides a golden horse, :mdg grants wealth. 2. Purnabhadra (gang ba bzang po) who
lives in the south, is yellow, carries a vase and grants any desired object. 3. Manibhadra (7or
bu bzang po) who lives in the west, is the color of the full moon, carries the wish-fulfilling
jewel, and grants all wishes completely. 4. Kubera, who lives in the north, is dark blue and
wrathful, carries a sword, and cuts through all obstacles. 5. Samjfieya (yang dag shes) who
lives in the southeast, is yellow, carries the golden wisdom sword, and dispels ignorance
and imparts knowledge. 6. Atavaka ( ‘brog gnas nag po) who lives in the southwes, is black
and wrathful, carries a spear, and eliminates harmful spirits. 7. Panchika (fngas rtsen) who
lives in the northwest, is yellow, carries a many-storied building, and increases what one
has. 8. Kundali who lives in the northeast, is the color of a conch shell, carries a chopper
and protects against enemies.

58 On yakshas, see note 38. Here it refers to the wealth deities.
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trulpé zachen gyuwé za nga sang
To the great emanated stars and the five reference planets, I offer sang!

g'&IMNW'@N'ﬂgﬁ;’%&ﬂ@ﬁﬂ«:-:-

lhatsam lasok gyukar nyer gyé sang
To the twenty-eight constellations such as Anuradha, I offer sang!

aﬁm@a'ﬁnﬁmﬂqr\'&m@qg&m‘w:g

jikjé gu dang bar ma diin nam sang
To the nine yamas and the seven barmas, I offer sang!

g BT FRRAGAWA

lugyal wa ru na dang tayepa
To the naga kings Varuna, Ananta,

q%@;\ai @“"’ﬁi"\ﬁ"\"ﬂ"\'g

jokpo nor gyé pema dungkyong dang
Takshaka, Vasuki, Padma, Shankapali,

N Aama— a
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pema chenpo tob gyu rikden pa
Mahapadma, Karkota and Kalki,

vy v vw . v !/-/ v . v, i)
W YA YN FFHAF AR SN INRS

yabyum s¢ 16n diin khor chepa sang
And to their queens, heirs, ministers and liegemen, I offer sang!

ﬂé&'&ﬁ'ﬂqz\!g’ﬁq;’@:g’%&\'ﬂ@ﬁg
tsangmé né su wang gyur lhachen gyé
To the eight great gods who rule the pure abodes

5@&@'&1@'51@%&&1'5&11\1'65'%!:'g

gy¢é dé ngakshyuk chepa tamché sang
And their delightful servants, I offer sang!
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tenma wangchen sa dzin lakpa dang

To Sthavara®, Maheshvara Shribhadra and Sadzin Lakpa®,
S N C N
PREF Rt

to ché jelon chunyi lasokpé
To the lord of mahoragas®!, his twelve ministers and so on—

ﬁg’@ﬂiﬂmnﬁﬂ'a&mrsa'qw\'g

loda shyak dii sadak tamché sang
To the masters of years, months and days, and all the earth lords, I offer sang!

A
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SRR YWRET
par mé tsé lha sumgya drukchu sang
To the 360 gods of the parkas, mewas and days of the month,*

e N
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namsa bar gyi gyajin karnak tra

To White Indra of the heavens, Black Indra of the earth and Mottled Indra of the
sky,

RRRRARG IR E G

gab tsé drang khen shenjé dzi u sok

To the influencer of the kabts¢®® divination board, the guardians of clear appraisal
and so on—

59 The goddess who protects the earth and bore witness to the Buddha in front of Mara
the night he reached enlightenment as mentioned in the Lalitavistara Sutra.

60 Sadzin Lakpa “Big Hand that Grasps the Earth” is an indigenous deity of Tibet who is
an important earth lord.

61 Mahoragas “Large-bellied” demons are shaped like boas and are lords of the soil.

62 A group of deities standing in relation to the parkhas, mewas and the days of the month.
According to the Chinese system of astrology, the eight trigrams or parkhas represent the
eight principal aspects of life. They are constructed from a combination of broken and solid
lines where the broken line represents Yin (passive) and the solid line Yang (active). Mewa
means mole or birthmark. In astrology, mewas are arranged in a magic square of three rows
and three columns where all rows, columns and diagonals form a count of 15. Each mewa
has an association with a direction, a color and an element. The position of the mewa
changes every year, month and day in a sequence.

63 Diagrams of Chinese divination.
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sipé mo bon tsi kyi lha nam sang

To the deities of divinations, occult practices and astrology who tell the future, I
offer sang!

AR RGN PANTRR'S
o dé gong gyal yar lha shampo dang
To Od¢ Gong Gyal* and Yarla Shampo®,

A A A
TR RIR A AR BT ANIARRS

gangwa zangpo chikchar marpo dang
To Purnabadra® and Chikchar Marpo?,

%&%Qéq&%&m@ﬂﬂngﬁﬂg

ti sé¢ Iha tsen chimpu drak tsen sok
To Tisé Lhatsen®, the rock-tsen of Chimpu and so on—

AL A
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jé yi gur Iha chusum khor ché sang
To the thirteen deities of the regal songs® and their retinue, I offer sang!

N e N e ey e A .
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d¢ yilonpo sumchu tsa nyi sang

To their thirty-two ministers, I offer sang!

64 Also spelled Odé Gung Ggyal. One of the local deities of Olga to the south of Tibet.

See also note 56.

65 Yarlha Shampo is a mountain in the Yarlung valley of Central Tibet, where the first
king of Tibet is said to have descended from the sky. It is also the name of the local deity
who lives in the mountain and who is an important dharma protector of Tibet, especially
for the Cho teachings.

66 “Full Excellence” The name of a king of the yakshas. Some say he is the son of
Vaishravana, others that he is Vaishravana. In any case he is a leader of the yakshas.

67 Local deity of the region of Tsari.

68 The protector of mount Kailash.

69 Protectors that the Tsenpos—the Tibetan kings Songtsen Gampo, Trisong Detsen and

so on—relied on. When the kings were singing songs, they would call the names of these
thirteen great gods and praise them.
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dorjé yungdrung dorjé wang drak sok

To Dorje Yungdrung, Dorje Wangdrak and so on—
SN ST, S —
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genyen nyishu tsa chik tamché sang

To all the twenty-one genyens™, I offer sang!

gy
magyal pomra yi gyal makpon dang
To Magyal Pomra and the warlord of Yigyal,

v > v v VV/ v > 2 oty L R i o
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nyenchen tanglha gyok chen dong ra té
To Nyenchen Tanglha and Gyogchen Dongra—

B A AR SR ISVIANR'S

nyen chen dé shyi khor dang chepa sang
To the four great nyens™ and their retinues, I offer sang!

AN AT A
PR
nyenpo yu ts¢ drong ri mukpo dang
To Nyenpo Yutsé¢ and Drongri Mukpo,

et e e
BT

dza gyal pen chuk do gyal mu nam dang
To Dzagyal Penchuk and Dogyal Munam,

70 A group of Tibetan local mountain deities.

71 Nyens are spirits who live in mountains, between the celestial gods and the underground
nagas. Nyens are usually powerful gods who exercise a certain ownership over the lands
where their mountain ranges lic and are thus also called earth lords. The four great nyens are
four of the most important Tibetan protective deities who live on mountains, Nyenchen
Thangla, Yigyal Makpon, Magyal Pomra and Gyokchen Dongra. They are detailed in the
section below of gift offering to them (3,j. Gift Offering to the Four Great Nyens).
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riwo wang shyu lhachen shyé da yik

To Riwo Wangzhu and the great god Zhedayik,

et S ey D

SRR GRS

shyak ra lha tsé gyam gyal do ti kar

To Zhakra Lhatse and Gyam Gyal Doti Gangkar,

PN S S oyl Syl ey
FW ?4'1 q@:&’ﬁ&ﬁﬁﬂ i’; s
tsi yi rak né bong go tonpo dang
To Tsiyi Rakné Bonggo Tonpo,
A\ &\ AN -~
TR RIFIIRRRANT
zi yi mamo pen zang ngangpa ser
To the mamo of Z¢, Penzang of yellow ochre hue,

NN N s
QUTAR ERRYR AR IR R FS
yul shyi dzong trang terdak gowo gyal

To the lammergeiers who guard the treasures in the ravines and fortresses of the
four districts’%,

A R
SEREERRRANFIGER'S
tso tra dorjé diidul nabiin dzong
To Ngom-gyal Tsotra and Dudiil Nabiin Dzong,

v v \v\v v v v v \ o
TodRsrrege
ku gyal shé nema bé sal pang kyé
To Kugyal Shenema and Besal Panky¢™,

72 U and Tsang are divided into four districts, two in Tsang and two in U: Lharu and Geru
in Tsang and Yeru and Yonru in Central Tibet or U. The Tibetan term for district, 7#,
literally means a ‘division” of an army. During the time of the dharma kings, the Tibetan
army was divided into four divisions—the front, the right, the left and the rear. The troops
for each division were drawn from the four districts in U and Tsang: as the Dharma kings
needed four divisions for the Tibetan army, they decided to draft soldiers for the division on
the right from the region on the right, and so on. This is how the four regions of Yeru (right
division), Yonru (lefc division), Lharu and Geru were established, each containing the same
number of people.

73 Dorje Lekpa.
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EErqaqu iR Ragass
dorjé dradul tongpon ri tra dang
To Dorje Dradil and Tongpén Ritra,

N S o gl i
EREEE EFEEEE
z¢é yi mamo gapa lonpor ché
To the mamo of Z¢, Gopa Lonpo,

é'q&'gm'ﬁ’qx@f\?@r\i'i'm&g

tsawé dril kar khyung to dung ri sok
To Tsaw¢ Drilkar, Khyungto Dungri and so on—

FR R AT N AR TSRS

3

chu shyi gang druk sadak tamché sang

To all the earth lords of the four rivers and six ridges™, I offer sang!

a

TEGURF IR YRR ZHYNS

shyenyang gyagar yul dang orgyen yul

And also to the major, middling and minor local deities
) S N R i 2

B TRV RGN NGTINS

takzik gesar gyanak mén gyi yul

Of Tazik”, Gesar’®, China and Mén”,

74 The ‘four rivers and six ridges’ (Chushi Gangdruk) is an epithet of the lower part of
Tibet also known as Kham. The six ridges are the six main highland ridges separating the

four main rivers of Kham.

75 Tazik has no firm location. It refers to Central Asian lands northwest of Kashmir and

Uddiyana, and is sometimes translated as Turkistan.

76 Gesar, or Phrom Gesar, is another name for Hor, the lands north and west of Tibet and

roughly corresponding to Mongolia. No connection with Ling Gesar.

77 Mén is the name of the region to the south and southwest of Tibet directly south of
Lhasa. The name is particularly associated with the area between the Kosi river in East
Nepal and the Teesta River in Sikkim. More generally, Mén corresponds roughly to

Bhutan, Sikkim and the cast of Nepal.
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NRALFRARYSAIN TRRY AN
nga ri korsum iitsang ru shyi yi
Of the three districts of Ngari”™ and of the four divisions of U and Tsang
N ~

‘&"\T N ﬁﬂ ‘BRI R’@R’%ﬁ'ﬂm(ﬁf\ﬂw g
yul dak ché dring chung gyii khor dangché
And their retinues,

A a— a
@ﬁ"’\f ?'ﬁ'é"@ﬁ'ﬂﬂ"\"’i ! ﬂl\! ‘KRS
khyepar dorjé kunzang lasokpé
And in particular to the twelve tenmas such as Dorje Kunzangma,

a\s'(%'ﬂ%‘&?ngs\'&rqgﬂ%mnaz-:-

cheshyé nyenmo tenma chunyi sang
Forbidding yet loving like mothers and sisters, I offer sang!

WA RFTRNFFH WA AN g

yama chunyi menmo yang khor sang
To the twelve yama goddesses™ and their own retinues of menmos, I offer sang!

AT AN N N
GUeR AR TR
yul chok di yi shyidak chegu nyen
To the great carth lords of the whole region,
A AN
’4@‘i’“’gﬁaﬁ'ﬂw‘“ﬁ"w’\'%
po gyiimo gyii ché tra tamché sang
And to all the male and female, major and minor nyens, I offer sang!

78 Kailash, Gugey and Purang are known as the Three Districts of Ngari in Southwest

Tibet. This area is the source of all Tibet’s water—is like reservoir of Tibet.
79 Group oflocal deities, retinue of the twelve tenmas.
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sq'q%q’x:maﬁqaggmxg
ma drub rang la gowé lha nga sang

To the five patron gods* who accompany us even without propitiating them, I
offer sang!

§ﬂ§&q‘ﬁag‘§qq“.\{%aﬂq N
taktu gon shying kyobp¢ Iha gu sang

To the nine protective gods and constant protectors, I offer sang!
2 S eyl S Y .
SR P YHGF SR AN N S
khar gyi tsé lha dron yak changshé sang
To the peak-gods of castles® and changsengs who protects on journeys®, I offer

sang!
a o
ﬂ?’%’éﬁ& ENE\CA (gﬂ ‘9%’4 RAK'S
shying lha tsangpa lam lha nyenpo sang
To the gods of the fields and the brahma gods®, and to the powerful gods of travel,

[ offer sang!

v, A/-/ v v v v v . v, A~
B ARIA-CR AN SARE
1¢ gon Tha mak drala chusum sang

To Gonpo Lekden and the thirteen drala gods of war, I offer sang!

80 The five patron gods are the ‘five deities of the individual’ who live within each person,
follow them like a shadow and increase their well-being. They are 1) the god of the
maternal uncle residing in the back of the head; 2) the father-god in the right sﬁoulder; 3)
the mother-god in the left shoulder; 4) the drala in front of t%lc head; and 5) the vitality-
god in the head.

81 The peak-gods of castles (kargyi tsclha) are a group of ancient Tibetan deities said to
count thirtceen members.

82 Male and female Bénpo deities of travel.

83 For the farmers, the most important thing is to have good weather with rain at the right
moment to obtain an abundant harvest. They also wish to keep illness, poverty and hunger
away from themselves and their family. Thus they may invoke the god of the fields and
other such deities, some of which are equivalent to Indian gods such as the brahma gods
who protect harvest.
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SRR R AR
drala piin sum werma zodor sang
To the three drala brothers, the wermas® and the zodors®, I offer sang!

RI'@IN@R@%R’&IE&W'6"\"11\1?%
pamé gyii kyi sungma tamché sang
To all the protectors of our paternal ancestors, I offer sang!

o et et Bt o e e

B XN A NS YRANSIINR'g

mu rab tsuk gi tsiin lha tamché sang

To all the ancestral deities of the Mu clan®, T offer sang!

e N N oy, SR - S . .
RAAR TR P IR R Y AN ANS'S
go shying dong drok jep¢ lha nam sang
To the patron and tutelary deities who accompany us, I offer sang!
NRARNET RGN Y NN
AREEAREEANFYRINRE
ming dang tsen duma shé lhasung sang
To all the deities and protectors whose names I don’t know, I offer sang!

rd'&!;@&'ﬂ&"iﬂ&'@'&awsqnw:g

pamar gyurpé rik druk semchen sang
To all sentient beings of the six classes who have been my parents, I offer sang!

A AL\ RN
QX’ﬁ?"ﬂﬁN 'NR'NK\"&N %ﬁ&!ﬁﬂﬂ K¢

bardor nepé yi lii tenmé sang

To all the bardo beings who have only a mental body and no proper physical
support, [ offer sang!

84 An important category of protective deities, wermas are sometimes said to be a
particular type of drala, and sometimes different from them. They are described as
ferocious and fearless warriors who repel atracks and protect while traveling. They can also
reside in weapons and enhance their power.

85 Zodors are chief local deities. Many gods own and look after local areas. In any given
locality, the most important and most well-known are the zodors. They are local deities
attached to a place, often a mountain. Alternatively, in Gesar practices, zodors can also
have a wider meaning and refer to all wermas, and sometimes to a third category of warrior
deity together with the dralas and wermas.

86 On ‘mu, see note 131.
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lenchak bulén ma s6 tamché sang

To all karmic debrors and all those who hold grudges, I offer sang!
N A a o

FAR AT RaT R AR AR S

tsé¢ dang sok la jabp¢é jungpo sang

To the elemental demons® who seek to sabotage our longevity and life-force, I
offer sang!

[ S S ¥ 2N . R .
RGN RR AR LA I AN

si sum nyulwé dré rik tamché sang
To all the nyulé®® spirits who spy on the three planes of existence, I offer sang!

A A ama—
ﬁ&! N 'Qﬂ KA ﬂ@?‘gﬂﬂ NRAK'S

damsi gongpo lobur lhakpa sang
To the damsi® and gongpo” demons who manifest suddenly”, T offer sang!

87 Elemental demons, jungpo in Tibetan and bbuta in Sanskrit, are malignant spirits who
belong to the preta or [{ungry ghost realm. They are not always malevolent and are not the
most powerful of harmful spirits. They are called ‘elemental’ because this class of spirits includes
gods of fire, earth, wind and so on.

88 For Buddbhist practitioners, devotion and sacred outlook are very important. Harbouring
doubts about the teachings obstructs dharma practitioners from attaining their goal. This
kind of doubrt is represented by the nyulé spirits. During the practice of drupchen, there is a
particular ritual for the suppression of these spirits performed at the end of cach session,
which symbolizes removing the obstacle that obstructs attainment. Nyulé spirits spy on
practitioners and seck to interrupt the practice. During drupchens, the ‘vajra raksha is the
person who determines the twelve moments of day and night connected with the different
nyul¢ spirits and repels their obstructions. The twelve nyulés according to the Chokling
Tersar traditions are listed in Padmasambbava, Great Accomplishment: Teachings on the
Drubchen Ceremony, Boudhanath, Nepal: North Adantic Books, 2013, page 58, note 24.

89 Damsi or samaya demon is one of many kinds of sis (sti). Si is translated by Trungpa
Rinpoche as “recurrent calamity” because it refers to something negative that happened
and has the tendency to repeat itself. This can manifest as animal-headed spirits, often said
to have the heads of pigs. Damsis especially try to trouble the yogins who keep the samaya
of Secret Mantra. They are seen as a major negative influence on practitioners, causing
them to break their samaya. When practitioners commit a major samaya breakage, they
become a damsi in this life as a human and will be reborn as a damsi demon in the next.
Since, as tantric practitioners, they accumulated a lot of merit before they turned against
the dharma, they become powerful enemies of the dharma.

90 Gongpos are spirits who instigate hatred, arrogance, jealousy and disharmony in
people’s minds.

91 Most spirits have very long lives and have been invoked or suppressed from time
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AN T ARR R YA S TAN S AN 'S
khé nyen wang chung nyamtak tamché sang
To all the lackeys, the weak and destitute ones, I offer sang!

YA RINFTARR T RANIH AN g

lhakma shalchur wangwa tamché sang
To those who have right to the remaining rinsing water, I offer sang!

Aol Vo
SRR AN AN TAINR'S

dron du ong mi 6pa tamché sang
To all the guests who are not allowed to come, I offer sang!

A _N\A 2N
’Hﬁ@‘(qq ARRRATEN g}?’%ﬂ s
kiin kyang shyid¢ ngang la né gyur chik

May every single one of them remain peaceful and happy!

immemorial. But the demons mentioned here can appear anew, for example as immediate

incarnation of people who have broken samayas.
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2. Drink Offering: Serkyem
N\ [} ~ ~N [N
PNEGTRT GRS
9.0 0 &~ o I
TWR W & b’}le gI
ram yam kham, om ah hung
Optional Additional Line:

i S X . S S Wi SN - A CANS o S Yl
ﬂl\!’\ a&TN Eﬂ | &Tﬁf\T Nﬂl\f @Q@ﬁ 3R @&5%% ISEN @{7\1
serkyem zakpa mepa yeshe kyi diitsi gyatso chenpor gyur
The serkyem becomes a vast ocean of untainting wisdom nectar.”

Sa FearenEass 2aas gad S

5% FRNRE g R B gaRENg

hung hrih, gong da nyengyii rigdzin lamé tsok

Hung Hrih. To the guru vidyadharas of the mind, symbol and aural transmission
lineages,

a~— ~ A A
NANGNSTRRATRG TR HEN TN
sangye cho dang gendiin konchok sum
To the three jewels—Buddha, Dharma and Sangha—

a A
a@ﬂ @ﬁ& f\f’&lﬁﬁ'ql\! AN %ﬁ"ﬂ%
kyab kyi dampa ché 6 tamché la
And to all perfect refuges worthy of offering,
PN PN ~
AR TN FREER AR A Al
diitsi serkyem chopa di bul lo
[ offer this nectareous golden drink, the serkyem!

N 0 A
JUATARGENRASANG

gyutrul shyiwa dang ni trowé tsok

To the peaceful and wrathful deities of the Magical Net,

92 Added by the Chokling monks in Bir.
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diipa do dang sem long mengak dé
To all the deities of the Diipa Do and of the Mind, Expanse and Pith

Instructions,”
a
R YRR YRR g
gyillung mengak lhatsok tamché la
And to all the deities of the tantras, compendia and pith instructions,
o2 N, S X S oy -\ A~
AR TN R AR Agar s
diitsi serkyem chopa di bul lo

[ offer this nectareous golden drink, the serkyem!

a_. @ 5

xﬂ'aéqgéﬂﬂaﬁ&rﬁum%’ﬁqag

rigdzin lhatsok jampal pema wang

To the deities of Lama Rigdzin, and to Manjushris, Hayagrivas,
N A A A A

N:ﬁﬂ B 5ﬂ 'ﬁxf\i ﬁ’:\ﬂ ﬁRéﬂ NS

yangdak chemchok purpa botong tsok

Yangdak’s, Chemchok’s, Vajrakilaya’s, Mamo Botongss,

. ¥ - A

iﬂN Q§"\1 iﬂ ﬁﬂﬂ g"\l ‘gq rg ﬂf\! Qs

drek dul drakngak drubdé lhatsok la

Drekpa Kundul's and Fierce Mantras’ deities of the Kagy¢,
a NN A a a

AR TN R AR A Al

diitsi serkyem chopa di bul lo

[ offer this nectareous golden drink, the serkyem!

93 The main teachings of the Nyingma tradition are known as the trilogy of “Sutra,
Hlusion and Mind” 1) ‘Sutra’ refers to The Sutra which Gathers All Intentions (Diipa Do),
which is the word of the Buddha and can be found in the Kangyur. The empowerment
includes initiations for each of the nine yanas. The sadhana is the Do Tsokchen Diipa which
is practised in monasteries such as Mindroling. 2) Tusion’ refers to the Zusory Net, which
encompasses the peaceful illusory net, the wrathful illusory net, and the combination of
the two that appears in the ‘Stirring the Depths of Hell' cycles. The tantras are the
eighteen tantras that are esscntializef into the Secret Essence Tantra. 3) ‘Mind’ refers to
Dzogchen and contains three categories: Mind, Space, and Pith Instruction.

94 Gy, lung, mengak in Tibetan.
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TRIBR NRAIRRR BF IR TES
ziji gar wang dechen diitsi ma

To Supreme Splendor, the Lord of the Dance’s consort, Great Bliss and Amrita
Lady,

N a
YRUNAFNRRFNAZRFRAAS
mukha I¢ dul chi dul jung ngé dak
To Mukhale, Lekyi Wangmo”, World Tameress and Ruler-of-the-five-elements—
AN A g
JRRAT] ﬁz\ﬂq‘géﬂz\! TN '6‘3"’4%
khandro d¢ gii lhatsok tamché la
To all the deities of the nine sections® of dakinis,
N ~ N A
AR F TN FRNEFR ARG
diitsi serkyem chopa di bul lo

[ offer this nectarcous golden drink, the serkyem!

vv-/ v v v v Av N v v >
AR YR SRR AN Y3
takshyon nyur dzé chak shyi lekden ché
To Black Tiger-rider, Swift Executor, Four-arms and the great Lekden,

siedm i

maning ¢ ka tsa ti shyal shyipa
To Maning, Ekajati and Four-faces,

v N aF
TRARNNEE Ay E g

gur dang sé¢ chok gu yi lhatsok nam

To Dorje Gur and Supreme Son—to the nine divine assemblies,

'A < v. i v A"/ v, v, A' 'Af'/
R BN s R agards
diitsi serkyem chopa di bullo
[ offer this nectareous golden drink, the serkyem!

95 On Lekyi Wangpo, see note 30.
96 The main female deities of the nine Kagyé cycles.
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rubdé gyé kyi kasung tamché dang
To all the protectors of the Kagyé practice cycles,

N AT AT A S
FRPTPITHIRNES
shyingkyong sonyi ponya drukchu shyi
To the thirty-two kshetrapalas, the sixty-four messengers,
FRAR AR AT AF IV
ging dang khandro sumgya drukchu la
To the 360 kimkaras and dakinis,
D R e e At e
F IR PraER AR Ag A
diitsi serkyem chopa di bul lo

[ offer this nectareous golden drink, the serkyem!

e vw [2 v v v v v 02 o
N a’; R % ’g AR @{‘}‘7\ ARS
chokkyong za lu lha dang gyukar dang

To the guardians of the directions, the planets, nagas, gods and constellations,
(AN o~ e~y LDy o
RETNFRRIX A TR/RIN SERES

jikjé bar ma tsangri diinchu nga
To the yamas, the barmas and the seventy-five gods of wholesome disposition,

v \ v \v “v A v\ VA/-/ v v
FUAF YRR T PRGN
gyalchen dé shyi jikten kyong nam la
And to the four great kings and the lokapalas”,

VA <\ v < v V{ k2 v Av v w
R F TR FraER AR Ay
diitsi serkyem chopa di bul lo
[ offer this nectareous golden drink, the serkyem!

97 Lokapalas, literally “guardians of the world’, are spirits who offer protection in the
different directions.
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depon sumchu ngak dak chobgyé dang

To the thirty commanders and the cighteen owners of mantras™,

& %;%qéﬂ ﬁ& RN @g\j'ﬂ ‘gﬁg g
gur lha chusum bang kyi soklha dang
To the thirteen deities of the regal songs”,

NN O e S, N

Ry

lonpo sonyi tenma chunyi la

And to the thirty-two ministers and the twelve tenmas,
NN a a a—

AR TN raER AR Agar s

diitsi serkyem chopa di bul lo

[ offer this nectareous golden drink, the serkyem!

v, v\' \v 'V/ v v \ v v
NRRINGVFHRSFRS
sadak té sé gyal 16n wangchen dang
To the earth lord King Tes¢'™ and his powerful ministers,

ST N T ey
N PRI TR S
sa dzin lakpa to ché tsang kiin dang
To Sadzin Lakpa'® and the lord of mahoragas Tsangkiin'®,

5%‘@1415&1'@3&:@@/&'04;

hal khyi nam khyi pi ling lasok la
And to Halkyi, Namkyi, Piling and so on,

98 On the owners of mantras, see note 55.

99 On the thirteen deities of the regal songs, see note 69.
100 An important carth lord. See also note 137.

101 On Sadzin Lakpa, see note 60.

102 Tsangkiin Wangchen is, according to the Bénpo tradition, the king of the earth lords
or mahoragas. On the mahoragas, see note 61.
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2N Yo S oS\ -
R F IR s AR Ay A
diitsi serkyem chépa di bullo
[ offer this nectareous golden drink, the serkyem!

TR R Y ARER FRERER S
shyenyang par mé lo khor da khor dang
Also, to the time deities of parkas, mewas,'®

‘55%@3‘ RN
shyak dii dering gyuwa tamché dang
To all the celestial bodies in movement today,

a a A

@ﬂﬂ ﬁﬂqﬂ RNRNE ﬁﬂ DEHAS

chok su nepé sadak ché trala

And to all the major and minor earth lords who live in every direction,

years, months and days,

2N Yo S S\ -
IR F IR PR raRRg A
diitsi serkyem chopa di bul lo

[ offer this nectarcous golden drink, the serkyem!

2 v v “ v v Av v v o
EAS DAl
khyepar dzam ling yul gyi gya karnak
In particular, to the earth lords of the world countries, India and China,

v A v \v 3 Av VA/-/ v“v
SR
takzik gesar liyul mén gyi yul
Tazik, Gesar, Liyul'* and Mon,

2Dy . e e .

MR XN AN TRR AR RANAF IR A
ngari iitsang dokham shyidak la
Ngari, U-Tsang and Dokham!'®,

103 On parkas and mewas, see note 62.
104 Khotan, in Central Asia.

105 Here Dokham refers to the lowest part of Tibet on the castern side and corresponds
to the regions of Kham and Amdo. On the three regions of Ngari, Utsang and Dokham,
see notes 72,74 & 78.
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2N Yo S oS\ -
R F IR s AR Ay A
diitsi serkyem chépa di bullo
[ offer this nectareous golden drink, the serkyem!

S U NS
FTreRR Ay s

jedrak yul dir nepé lha lu men
Specifically to the gods, nagas and menmos,

S g RgRR AT

tsen diigyal po terang nyen mamo

To the tsens'®, maras'”, gyalpos'®, teurangs'®, nyens'

. mamos'!!

106 Tsens are deities associated with rocks and mountainsides. With the nyens, they stand
between the heavens of the gods and the earth, the realm of the nagas. The tsens are
mostly represented as ferocious red riders, wearing armor and riding red horses. In their
right hands they usually brandish a red lance with a flag of the same color, while the lefe
hand is used to throw their characteristic red noose.

107 On maras, see note 52.

108 Gyalpo is a type of clemental demon (see also note 87), often the cause of madness.
Gyalpos have very great power and they rule the area that they inhabit, hence their name
which means king. Some can be good, others are harmful. Many have been bound by great
spiritual masters to work for the dharma, such as Nyenchen Tanglha and Gyalpo Pehar.
Pehar is the chief of all the gyalpos and was bound by Guru Padmasambhava. Gyalpos are
more powerful than tsens, and gyalpo protectors are particularly requested to look after
temples and dharma places.

109 Ringu Tulku explains that the teurangs are a class of mischievous spirits, who can make
trouble or become on’s friends. There are black, white and multicolored teurangs of various
power. Some teurangs are in the retinue of the protector Dorje Lekpa. Ringu Tulku explains
that teurangs like to play dice. If you want to befriend one, you need to go to a place where
three rivers fork and start playing dice while saying aloud, “T am winning; teurang is losing”
When the teurang can't stand this humiliation, he will appear and put his hand out to take
the dice and play. Then grab his arm and don't let go of it until the teurang promises to do
what you want. Teurangs seem something like leprechauns, whom people trick and catch to
help them get rich. (In Khenpo Jigme Phuntsok, and Ann Helm. Miracle Stories of Mipham
Rinpoche. Halifax: Nalanda Translation Committee, 2008, page 47, note 34.)

110 On nyens, see note 71.

111 Called matari in Sanskrit, the name refers to various kinds of female spirits in the Indian
tradition. Volatile, they can cause a lot of harm when stirred, such as natural disasters. They
need to be appeased through pacifying rituals. They particularly dislike abortion and digging

the earth such as mining.
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Ay FRT gasrss s
lasok yullha zodor tamché la
And so on—to all the local zodors'?,

2N Yo S\ -
R TR PR AR aga Al
diitsi serkyem chopa di bullo
[ offer this nectareous golden drink, the serkyem!

22 \ v v k2 v v 22 v 12~
SNGTYRIRNETS
pa nyé gyii sung drala pa tsiin dang
To the protectors of our line of paternal ancestors and to the patsiins'®,

-

ARy IR YRS

gow¢ lha nga kyobpé lha gu dang

To the five patron gods'* and the nine protective gods,
‘gﬁ&] ARSRING 'Q’\'&T RANIAAS

lha mak chusum werma tamché la

To the thirteen gods of war and to all the wermas,

N ~ a A
PR F IR PR rRRRg A
diitsi serkyem chopa di bul lo

I offer this nectarcous golden drink, the serkyem!

YRRt ERRER AR5
JARANRNRRFIEANTSs
drowa rik druk bardo nyingjé dron
To the guests invited out of compassion—the six kinds of beings and the bardo

beings—

112 On zodors, see note 85.

113 Tsiin is a rarely mentioned class of ancestral spirits. They are divided into two groups:
the spirits of the male and female ancestors, known as the patsiins and matsiins.

114 On the five patron gods, see note 80.
83



~ a a— a—
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lenchak gek rik bulon shakhén chen

To the karmic debtors, the different kinds of obstacle makers to whom we owe

something and those who hold grudges,
Ne AT A= A= A N
QR EOREE R EARREt
tsesok longché khor la nojé par
To all those who harm our longevity, vitality, wealth and those around us,

2N Y S S\ -
AR F IR FRNAFR ARG
diitsi serkyem chopa di bul lo

[ offer this nectareous golden drink, the serkyem!

)
’Qﬁ’@?’&] ‘éN ﬂr\éﬂ A §'§;\'ﬁﬂ TJRs
kiin kyang ny¢ shing tsimpar gyur né kyang
May you all be pleased and satisfied—
A a— a A A A
sFRy AR gRa P JraiEng
choyul gongma nam kyi gén kyob dzo
May the superior recipients of our offering protect us;
N N
RR’RT’;&N'@N’ﬁ?&'ﬂﬂﬂ'ﬂqmﬂ'%lv\!%
barpa nam kyi dong drok trinlé dru
May the middling ones help us and accomplish their activities;

a— a—a— a—
Aaarga IR AR R g RS

ok ma nam kyang kolong duktsub pong

May even the lesser ones abandon their difficult and aggressive ways,

A v v, Av < VA v v = v

(ﬂ’ﬁ? "'dq ARNNNTN &%ﬁ iﬁﬂ %‘QN%

shyi dang penpé sem kyi tiinkyen drub

Create positive circumstances with a peaceful and altruistic mindset,
S v

"\Tﬁ 5ﬂN g "\Ttﬁ IR ﬂf\ qmq QN ﬁﬂs

lenchak bul6n jang shying khon dré dak

And wipe out karmic debts and end grudges!



Qq@RQRN@R@&&NquN o
kiin kyang gyii la changchub sem kyé né
May you all generate bodhichitta

Qs & a— A
SR SR A AR
jampé sem kyi don kiin drub tu sol
And accomplish everything with a loving mind, we pray!

3. Gift Offerings to All

a. Gift Offering to the Three Roots and the Three Jewels
ﬂﬁ“"\’”@%"”"“ﬁ“@“@%

~ o A
Js FIWANARRRT A3

kyé, lama yidam khandroma

Kyé! To the lamas, yidams and dakinis,

NRNFNENARAT RAFNS

sangye ch6 dang gendiin la

To the buddhas, dharmas and sanghas,
NN a

TFRERaER R FER A

kunzang chépé trinpung ni

With huge clouds of Samantabhadra’s offerings,

O e N v
RESOINEREE SEEED

chi nang sangwa khoné ngen

Outer, inner, secret and of suchness, I offer gifts!

85



b. Gift Offering to All Protectors
?fN'gR'ENN'ﬁﬁ'qii'ﬂ'a%

Y g2 S s
Js  FsFraamangRais
kyé¢, choying rolpa 1¢ jungwé
Kyé Dharmadhatu’s display arises

SN d——y )
ARENTHIAEE B
damdzé torma amrita
As samaya substances, torma, amrita,

v v (2N v v( v, o
P YF TR ESNEH
rakta chenzik natsokpa
Raketa and all manner of beautiful decorations,

7 v v v v“v o
IRV LTARTRS
ja tayak luk ra khyi lang
A variety of birds, horses, yaks, sheep, goats, dogs and cows

7 v v A/-/ v v.’-/ v
SRR AN ESNEH
nak mar lasok natsokpa
Black, red and of all other colors,

AmEa s A ANe
RNV FANEGING

sha trak dénnying gotson gyi

Flesh, blood, hearts, armors and weapons—

AN TIN5
lekden nakpo yab dang yum
To Lekden Nakpo and consort,

ANRFF MM IAAARS

1¢ gon king kar bek tsé mar
To Lekden Gonpo, Kimkara and Begtsé the Red,

115 On Begtsé, see note 40.
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ﬂ.ﬁﬂ'ﬂ 5’?@"\!’“ Rﬁﬁm&’ I\ 'ﬁq K's

zadii gyalpo dokham wang

To King Za Rahula who rules over the desire realm

ﬁﬂfu’@ﬂ’qag&'ﬂwﬂ 'ﬂ?—;ﬁ%

pal gyi kasung chepa ngen

And to the glorious protectors of the teachings, I offer gifts!
N

JNFIARIETS

chakshyipa dang tsandika

To Four-arm Mahakala and Chandika,

- L AN
SRR ER G
jarok dongchen shinjé gyal
To the raven-head yama king,

A ey WL, oy N cy .

AR YRR TR AR G e

shyingkyong seng dong shyang 16n sok

To the kshetrapala Lion-head, the shanglon ministers'¢ and so on—
WR AR YR AN SR RESS

yangdak kasung tamché ngen

To all the protectors of Yangdak, I offer gifts!

CAGRIRRSEN

takshyon nakpo yab dang yum

To the black tiger-riding Mahakala and consort,

a N a— A A

SRR RGERAECEE T E

driguk seng shy6n bing mar sok

To the curve blade wielder, lion-riding Bing Marpo and so on,

~ ~ a~
N ERRARAT A RAT SRS
durtré dakpo dakmo ché

Along with the masters and mistresses of the charnel grounds—

116 On shanglén, see note 42.
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ﬁ' &Yg\[ﬁ'& AN '65':1{5%
ku yi sungma tamché ngen

To all the protectors of Enlightened Body, I offer gifts!

S -
YRARRYA A &3
nyur dzé chak druk remati
To the swift Six-arm Mahakala and to Remati,

~
"g R4 ’ﬁq;@ﬂﬂéﬂ A ﬁ&’\g

lhachen wangchuk shenpa mar

To Mahadeva and Shenpa Marpo,

A AN A

R ER A

sokdrub dorjé lekpa sok

To Shenpa Sokdrupma'’, Dorje Lekpa and so on—

-
EIRaTyRaEsy
pema sung gi kasung ngen
To the protectors of Lotus-speech, I offer gifts!

RN ERYS AR
Ihachen maning yum palbar
To the great deity Maning Nakpo and mother Palbar,

v N AT N
ﬂﬂ % S\Wﬁ AW g s

drak lha gonpo aghora

To the rock deva Mahakala Aghora,

e NN A A
RTNRSNG NI NS
traka shé gonpo shok goma
To Raudrantika® and the wild, winged protectress Shokgoma—

117 Shenpa Sokdrupma is the protectress of the Khandro Nyingtik
118 On Raudrantika, see note 42.
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dorjé purpé kasung ngen

To the protectors of Vajrakilaya, I offer gifts!

S . S, .
RUENGAEARE
ckajati tak gyal nga
To Ekajati and the five eternal queens,

aN A [N
&T.&Tg.&q@qﬁ.ﬁ:g_
mamo jemo chushyi dang
To the fourteen leading mamos,

Ao Nxro
SRLES SR ata

menmo ngabchu tsa gyé sok

To the fifty-cight menmos and so on—

NARGEETCERCERER

sipé mamo tamché ngen
To all the mamos of phenomenal existence, I offer gifts!

a A
ﬂ"\"‘“@'&ﬂqaﬂ'ﬁgﬁ*%

shyal shyi khandro d¢é nga dang

To Four-face Mahakala and the five factions of dakinis,

&mauﬁa&mh’ﬂﬂz\mﬁﬁf:g

khandro pawo shukdro ging
To the dakinis, dakas, shukdros'”” and kimkaras,

BT AR
ta nak shaza tseng6 dang

To the wild tsen Tanak Shaza,

119 On shukdros, see note 54.
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yRdserarimazss
pudri ché sum lasok ngen
To the three razor brothers and so on, I offer gifts!

s A

EETRBFUTTR YIS

dorjé gur chen yab dang yum

To the great Dorje Gur and consort,

B et et e e e
RANFNGIG AR

rik gyal naga raksha dang

To the gyalpo spirits Nagaraksha'®,

AHX RN HRRS
A RRarERNE
pé har tsi mar pu tra dang
Pehar, Tsiu Marpo, Putrabhadra—

AN YA RET RSN ESS

drekpa yabyum khor ché ngen
To all the male and female haughty spirits and their retinues, I offer gifts!

\ v v v v “ 2 Av

INEN tﬁﬂ 6% ﬁ’;ﬁﬁﬂq FAg

ber nakchen dang sipé gyal

To Bernakchen and the (Qeen of Existence,

e
SRREECE S EE
nakpo yabyum chudruk dang

To the sixteen black ones in union,

N AT
TRRFTRT IR
shyénnu tumpo garwa nak

To Zhonu Tumpo and Garwa Nakpo'?,

120 Nagaraksha is a wrathful emanation of Manjushri, with nine faces, eighteen hands and
the lower body of a snake. He protects from noxious plagues caused by nagas.

121 "Black Ironsmith", an emanation of Dorje Lekpa.
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NFNFANIAISFANTS
sinpo nakpo drak tsen mar

To Sinpo Nakpo and Drakesen Mar—

a A A
SN PR HRER ISNIESS
ngak kyi dakpo khor ché ngen

To the masters of mantras and retinue, I offer gifts!

c. Offering Gifts to the Chief Haughty Spirits'?
ZpsR g agads

\ o 'A \ v \ 2 \’/ v 12 i~
3 sydeRe g
ky¢, diitsi serkyem torma dang

Kyé! Nectareous golden drink, tormas,

N -
E AR LA

chenzik korcha natsok kyi

Beautiful offerings and goods of every kind—

v, v v v\v v
AT RARNRSS
wangchukma ha deva ngen
To the powerful god Mahadeva, I offer gifts!

“gTegA sy

tsitnmo uma dé wi ngen

To %ecn Umadevi, I offer gifts!
qﬁ \U\‘&I;éqi o
HENNZERRZSS

shinj¢ yama radza ngen
To the king of yamas Yamaraja, I offer gifts!

S oy e, R
R AR ARy
yum chok droljé nakmo ngen
To the supreme mother Drolché Nakmo, I offer gifts!

122 Haughty spirit is a class of powerful, malevolent spirits who are arrogant and have
been tamed by Guru Rinpoche.
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Qiﬁﬂ 1}{5\7 £ ﬂRﬁ’qRQiqs

diipo ko jé drang kar ngen

To the mara Kojé Drangkar, I offer gifts!
ARA. o~

NI HFNI=ZS3

diimo ri ti nakmo ngen

To the she-mara Riti Nakmo, I offer gifts!

NosTAT NS
JGVETNIRTAZSS

sinpo lok gi trengwa ngen

To the rakshasa'” Logi Trengwa, I offer gifts!
N AN

ﬁﬁ&l S &Iﬂ fﬂﬂ &Tﬂ ‘Qﬁﬁs

sinmo bal go trakmik ngen

To the rakshasi Ba.lgo Tramik, [ offer giﬁts!

-
TNEAFATARRS:
ndjin yaksha mewal ngen

To Yaksha Mewal, I offer gifts!

NS A AT AT
TFIXNGRGHIRSs

ndjin mo ni ngénmo ngen

To the blue yakshini, I offer gifts!

~ ~ o
SARSICOEEEUSEECE

kyebu nam tel karpo ngen

To the teurang Namtel Karpo, I offer gifts!

123 In Indian culture, rakshasas (sometimes shortened as rakshas) are flesh-cating beings,
which are often mentioned by the Buddha in the sutras. They can have many heads and
magical powers. These demons are particularly vicious and not only harm people but also
kill them and eat their flesh. Many of them are said to inhabit different islands to the
Southwest of India, and the subcontinent of Chamara where the Copper colored
Mountain is located. Sri Lanka also was known as one of the islands of rakshas. The term
is used in a variety of ways and the initial sense is that of beings who directly kill and eat
humans for their flesh.
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AN ﬁﬂz\f @%ﬂ&! Qiﬁ%
mamo ngak kyi sungma ngen
To the mamo Protectress of Mantra, I offer gifts!

e e A et m e e S

IS VA IFRILIRESS

drak tsen sok zen marpo ngen

To the rock-tsen Sokzen Marpo, I offer gifts!

A
TR TVGINRRSs
mutek ka la nakpo ngen
To the mutek'?* Kala Nakpo, T offer gifts!

. A ot
YRANAFONAAESS
lha rab dé ni shampo ngen
To Lharab Shampo, I offer gifts!

N AT

Jeggygass:

chi diigyal po gu rum ngen

To Chidii Gyalpo Gurum, I offer gifts!'®
A A

NHRRRFUHRESS

mamo sip¢ gyalmo ngen

To the mamo Sipé Gyalmo, I offer gifts!

AT AT N N
FHAINIAFINNRRSs
lhamo gyok j¢é nakmo ngen
To the goddess Gyokché Nakmo, I offer gifts!

e et <
S
ru dra dorjé diidul ngen
To the rudra Dorje Dudiil, I offer gifts!

124 Mutcek or mutekpa is generally translated as tirthika when it refers to a non-Buddhist.
Here the term applies to a category of malevolent spirits, some of which are endemic to
Tibet and are mentioned in Bén texts.

125 Chidii Gyalpo Gurum is a mountain-god who is the leader of the masangs. The
masangs are spirits who inhabited Tibet before the coming of Buddhism. They form a
group inown as the nine masang brothers, which is similar to the eight classes of gods and
demons. In fact they often seem to refer to the same thing: all gods, spirits and demons.
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RARFwarR AR HRESS
gongpo yamshii marpo ngen
To the gongpo Yamshii Marpo, I offer gifts!

-

AN FUR G RESS

gek gyal bi na ya ka ngen

To Vinayaka, the king of obstructing forces, I offer gifts!

S S

AR VTNRNRFINRRS3

mu dii trakmé nakpo ngen

To the mu-dii Trakmé Nakpo, T offer gifts!

S S oo
EVREEARRE
rahula ni nakpo ngen
To Black Rahula, I offer gifts!

i

TR RAHTNINNRS

nam men tok gi buyuk ngen

To the celestial menmo'® Tokki Buyuk, I offer gifts!

e N A o oo
ARLARN A

ludii nakpo gogu ngen

To the lu-dii'” Nakpo Gogu'?, I offer gifts!

AT N

Q&T Nﬁ qu N\l Qﬁﬁs

lumo yaksha nakmo ngen

To the nagini Yaksha Nakmo, I offer gifts!

126 Celestial menmos are an important subdivision of menmos (see note 53) and are the
menmos who reside in the sky.

127 Beings who have originated from the union between a lu (naga) and a dii (mara or
demon). They generally reside in streams and at the confluence of rivers.

128 A Bén deity with nine heads and eighteen-hands which is said to blow off its flaming
breath against the enemies.
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N RRA SR ARMR ARESS

sokdak tsangpa karpo ngen

To the sokdak'” Tsangpa Karpo, I offer gifts!

N
FNERAFTRIIIESS

gyalpo khyung chen lu druk ngen

To the gyalpo Khyungchen Ludruk, I offer gifts!

TN A
YRR AR RS
dralha dorlek karpo ngen
To the dralha White Dorje Lekpa, I offer gifts!

R A
&Tﬂqfd&!f{’g"\miqs
gonpo mahakala ngen
To the protector Mahakala, I offer gifts!

- [N
AR AR RSN REF VR NGNG

khor dang chepa ngenpé tii
Through the power of making these offerings to you and your retinues,

amxﬁm'ﬂj/q' EASENEAN SRR
khor sung kyen dok dragek dok

Protect our circle and avert difficult circumstances, enemies and obstacles!

d. Offering Gifts to the Eighteen Owners of Mantras'
s g Ry

\ o Af'/ v v, Af'/ v 2 'A/-/ v Q

s w}f\&x&asﬁm;xmﬂ AR’

kyé, torma chépa natsok dang
Kyé! Tormas, offerings of all kinds

129 One of the eight classes of gods and spirits. The name means ‘owner of life-force’

130 On the ‘'owners of mantras’, see note 46.



AN EN AN R RI AN

damdzé sam mi khyabpayi

And samaya substances in inconceivable quantities—
A ~

S ECEANCLRECE

shinjé tsedak nakpo ngen

To the yama Tsedak Nakpo, I offer gifts!

NN, o~ v
TNAIAFNHNAAIGRS 3
s6 jé nakmo ralchen ngen
To the she-yama Nakmo Ralchen, I offer gifts!

SRR AR AR FANRESS

diipo mé yi khalang ngen
To the mara Meyi Khalang, T offer gifts!

AT N
A REREISNE SO ST
diimo nakmo traktung ngen
To the she-mara Nakmo Trakeung, I offer gifts!

NN AN
RERAERIRRAXTRES S

sinpo ché jé barwa ngen

To the rakshasa Choché Barwa, I offer gifts!
NN N N A
Raiednaiiaess

sinmo zajé chenmo ngen

To the rakshasi Zaj¢ Chenmo, I offer gifts!

AT e e N o
ﬂéﬁgﬁﬂﬁ'\ﬂﬂi"\‘-’JQﬁqg
ndjin gangwa zangpo ngen

To the yaksha Purnabadra, I offer gifts!

-
T SRRy
ndjin sinmo6 dongpa ngen

To the yakshini Sinm6 Dongpa, I offer gifts!
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NRAHFTRNRRSS
maha deva karpo ngen

To White Mahadeva, I offer gifts!
R v
TRIRAFINRESS

rudra tarpa nakpo ngen
To the rudra Black Liberation, I offer gifts!

RRRNESE R

mu yi mu jé tsenpo ngen
To Mujé Tsenpo of Mu'*, T offer gifts!

At e Y < o
ST THRFINRRSs
mutek gu lang nakpo ngen

To the mutek Gulang Nakpo, I offer gifts!

TR RIS

zadii ghara nakpo ngen

To the planetary demon Ghara Nakpo, T offer gifts!

g@a\l@&a’ﬁ§&qiq%
lugyal sok mamé jé ngen

To the naga king Sokma Meché, I offer gifts!
~ aa ~
FNFUARF G ANNRESS

chogyal lijin har lek ngen
To Chégyal Lijin Harlek, I offer gifts!

e A
AFRARANTIIRESS

gongpo khu I¢ lak gu ngen

To the gongpo'? Khulé Lakgu, I offer gifts!

131 ‘M is a heaven high above. In the Bonpo tradition, mu gods are considered to be the
ancestors of humans. The first king of Tibet, Nyatri Tsenpo, is a god from the Mu heavens
who descended along the mu-cord to lead the Tibetan people, who didn’t have a king.
Mujé¢ Tsenpo is the ruler of a land at the top of the thirteenth and highest mu heaven,
known as Ngamdrang Chamdrang (ngam ‘brang lcam “brang), which is near Mount Meru.

132 On gongpo, see note 90.
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RN YRR VAESs

nor dak tak dro dzinpa ngen

To the wealth god Takdro Dzinpa, I offer gifts!

q@q@@m&ﬁﬁ'ﬁ&xﬁq&qg
tsengyal yamshii marpo ngen
To the tsen king Yamshit Marpo, I offer gifts!

AN RRIRE IS TI AT B
ngak dak khor ché rab gyé té

Masters of mantras and your retinues, now that you are fully satisfied,

ngq'ﬂa'ﬁﬂ'qﬁﬂwqgmgﬂi@g
tenpé dragek dral du sol

Annihilate the enemies of the dharma and obstructing forces!

AR gangRavay

10 all of them, offer red torma, first portion of chang, different food and offerings.

e. Offering Gifts to the Glorious Protectors of Wholesome Disposition

TRRSREEREANR AR

Offer white torma, the three whites and the drink offering.

\ v v, V/ v v, ) v o
B FRmEEREEE TS
kyé, kar sum torma argham kar

Kyé! The three whites, torma, white drink,

S " o G Y
g‘;}ﬁ ﬁ’\ﬂa Rﬁ%ﬁ JNg
lu men darzab rinchen gyi
Naga’s medicine, silk and precious material,

a_ A
(g.ﬁ;.i.sm.(g.ﬁ;.%

lha dang driza melha dang

To Indra, Gandharva and Agnideva,
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qﬁ %E ﬁ qq @Nqiﬂ B

shinjé sinpo chu yi dak

To Yamaraja, Rakshasa and Varunapati,
o

PRI FIVTREIRS

lunglha néjin wangden dang

To Vayudeva, Vaishravana and Ishvani,

v v 'A{'/ 'A/-/ 'V/ v
Ny TR ERazss
sa lha lasok chokkyong ngen

And to Bhumipati and so on—to the guardians of the ten directions, I offer gifts!

5:&'4’%’@«%’%’5%
tsangpa lasok bhrimgiri
To Brahma and the rest, to Bhringiridhi,

. v v\ 0 2 - v( o
RGN IA GBS
wangchuk gajé Ihachen tsok
Ishvara, Nandika, Mahadeva and Ganapadi,

S N e
TG RRNNIA G PR ERE3

shyoénnu jikjé 1ha gyé ngen

To Kumara and Bhairava—to the cight mahadevas, I offer gifts!

i e Vot
AFRIWA "?ﬁﬂ " ﬁ?@N 'ﬁR’%
tayé jokpo nor gyé dang
To Ananta, Takshaka and Vasuki,
vw v v, v \
RERRGESS
dungkyong pema pema ché
To Shankhapala, Padma and Mahapadma,

A v VA/-’ v v v, v, I~

S AFCECORHEREEE

rikden tob gyu lu gyé ngen

To Kulika and Karkatika—to the eight great nagas, I offer gifts!
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%5\’ aqé\\fﬂ"\&’iﬁ"\ °
nyima dawa mikmar dang
To the sun, the moon and Mars,

(gﬂ.q.ﬁ(@.q.%m;&g

lhakpa purbupa wa sang
To Mercury, Jupiter and Venus,

< v v 22 22 v v o

WV TATRRNGATRSs

penpa drachen za gyé ngen

To Saturn and Rahu'*—to the eight planets, I offer gifts!

“ 17 v VW v v v, o
YRR

mindruk lasok shar kar diin

To the seven eastern constellacions such as Kartika,

i S N o .

RIFARANIR R

meshyi lasok jang kar diin

To the seven northern constellations such as Hasra,

FECEUEE0 SESPEEEET

lhatsam lasok nub kar diin
To the seven western constellations such as Anuradha,

AT N

P aRas

drany¢ lasok lho kar diin

To the seven southern constellations such as Bharani—

e S e

gy qEaETER

gyukar nyishu tsa gyé ngen

To the twenty-eight constellations, I offer gifts!

133 The Tibetan and Indian astrological systems regard Rahu as a being who, with a
massive but empty body, is the ruler of the planets and is one of the ‘eight planets. Lunar
eclipses are the result of Rahu swallowing the moon.
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jik jé gu dang bar ma diin
To the nine yamas and seven barmas,
N N
TRRATAFE I ARSS
tsang rik diinchu tsa nyi ngen
To the seventy-two gods of wholesome disposition, I offer gifts!

A
ﬂ.mg.é.g.&.&éa.qxg

kolong ru nga madzepar
Don't be testy and stubborn

RRARFRR IR AN AER 33

jikten dew¢ 1¢ dz6 chik
But fill the world with joy and happiness!

f. Gift Offering to All the Great Kings
@W%ﬁﬂﬂﬂﬁﬂﬁﬁqa§

~ A AQ A~ A

T ERRRATFNARIGRARING

kyé¢, ji ché go dang chii ché zé

Kyé! Particularly splendid cloths and especially nutritious food,
A v > v./-/ v v v - v“ o

e ER N ECRAE

rinchen nor na pakmé kyi

An infinite amount of precious substances and jewels of various kinds—
AN A a—
FARFFREYNS

gyalpo chenpo namté sé
To the great king Vaishravana

tg&'a%qﬁqfugwmg&'qaqg

yumchen pal lha yabyum ngen
And the great queen Shri Devi, I offer gifts!
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1¢ 1a chepé ta ngénchen
To the eight horse owners'** in their retinue

eSTag IR
ta dak gy¢é kyi khor dangché
With their blue steeds they ride when they go into action,

et > N . S
THFN TN INNAIFAS
nojin ma sok drokmo gyé
To their eight companions such as Yakshini,

Y v .
N RN AR RNGE
muk dzin karpo yuk gu sum
To White Jambhala and the three yugu sisters'®,
AAa A~ O\ N\
é&rm’q'&rqwqﬁvgqvxﬂﬂ %
dzam la pomo néjin rik
To the male and female jambhalas and to all the yakshas,

aF [N
ﬁ&ﬂ’%ﬂﬂ’&?ﬂ'ﬂ@ﬂq&ﬁi AEFS
mak tsok ngakshyuk sam mikhyab
To the ruler’s troops and subjects in inconceivable number—

@m‘%qa[ﬁ'ﬁ:nwnn;mg

gyalchen khor dang chepa ngen
To the great king and his retinue, I offer gifts!

v A” v K2 2 v > 2 o
YURRTYRAR Y NENALS
yulkhor sung dang yum dzepa

To Dhritarashtra and his consort Sundari,

134 On the eight horse owners, see note 57.

135 A group of three sister deities. The middle one is called “the blue bestower of jewels”
(nor ster ma sngon mo). Her sister who stands on the right side is “the white bestower of
garments’ (gos ster rna dkar mo), and the goddess standing on the left bears the name “red
dispenser of food” (zas ster ma dmar mo). All three hold a jewel in the right hand and lifc a
vessel full of amrita with the left.
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RIRRHERFAS

driza khyé u pomo gyé

To the eight boy and girl gandharvas

A A N
AIRANA| RN INA K F

drizé mak tsok sam mikhyab
And to the inconceivable armies of gandharvas—

FURFREXAR SN IESS

gyalchen khor dang chepa ngen
To the great king and his retinue, I offer gifts!

amm@mﬁa&%&&’@mg&gg
pakkyepo dang yum yangden
To Virudhaka and his consort Sarasvati,

QUG IYE

drulbum l6n gyé ponya gy¢é

To the eight minister and eight messenger kumbhandas,

o AT N
NERCEER L
drulbum pomo sam mikhyab

And to the male and female kumbhandas in inconceivable number—

I i
VRS NRETISNIESS
gyalpo chenpo khor ché ngen
To the great king and his retinue, I offer gifts!

a a
3%'54 '] R’ﬁi’q’igﬁ"&& 3

chen mi zang dang norden yum

To Virupaksha and his consort Dhanavati,

?’G?KN'KNN'SN@N%JR%

nordzin lasok sé cham tong

To his thousand heirs and ladies such as Vasudhara,
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FXREFURRIINAK(FS

nordzin lang dro sam mikhyab

And to the wealth keeping langdros'* in inconceivable number—

SR AAR AR TSNS
gyalchen khor dang chepa ngen
To the great king and his retinue, I offer gifts!

g. Gift Offering to the Earth Lords and their Retinues
NRRARER TSN REF AR

Ts ﬂﬁ;’ﬁgﬂ'ﬂ:&'@ﬂﬂqiﬁg&g
ky¢, ser ngul zang chak shya go lham
Kyé! With gold, silver, copper, iron, hats, cloth and boots,

YRR g
ba nyuk zatung darzab dru
With cane, bamboo, food, drink, silk and grain,

A 2 v v( v v vA o
RNy SRR RISEESIH

ridak natsok chenzen rik

With all kinds of animals and diverse beasts,

Av v \ VA' . VA
KFRTHI TR QS

mizé ter gyi bumpayi
With the vase of inexhaustible treasure—

N A
N.N.g.&,ng.&.ﬁ;,g

sayi lhamo tenma dang

To the goddess of the earth Sthavara,

136 Lanidros are a type of yakshas (and not nagas, lag § <fro in Tibetan). They hold leather
bags in their hands and distribute their content to people. They are often depicted around
Vaishravana at the door of temples. (OTR)
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ﬁq R’%q’ﬁﬂ AR R’ﬂ ﬁ’:’q ﬁ'ﬂ $

wangchen pal zang dong shyipa

To Maheshvara Shribhadra and four-headed Brahma,
A A

ERERECUAEES

té sé gyalpo lakpa dang

To King Tes¢ and Sadzin Lakpa,

A N A ~—

Fagarmprguiagss

to ché lasok gyalpo ngen

To the lord of mahoragas and the other rulers, I offer gifts!

SO aas s

ARNGHVAHTRNGRRS

t¢ khyim 16npo makpén dang

To Tekyim'¥, and to the king’s ministers and officers,
ANAEF VAR TRFRRR A

dii dzin sé shar den dingwa

To the master of time Dudzin, to Seshar and Dendingwa,

A A AN AN N
5‘%’@'@'&1’11'N'RT'ﬂN’RY’RT’”\TR’ﬁR’%

hal khyi khyi go sewa sepo piling dang
To Dog-head, Halkyi, the astrologer Sewa, Prince and Piling,

tsang kiin zin pung sa yi s¢ ji dang
To Tsangkiin, Zinpung and Sayi Sechi,

\v v‘f{v\ v 12 v o
FIHRNTIRERR'S

pé uhong ser rang ta dang
To Péu, Hong Ser and the royal steed Rangta,

137 This section lists some of the local deities in the retinue of King Tesé (also known as
Tesé Gyalpo or Tes¢ Chenpo), who is himself one of the most important local deities of
Tibet. They are important for astrological predictions and are mentioned in some texts on
Tibetan astrology such as Sangye Gyatso's White Vaidurya (baiDUrya dkar po) TBRC
W2CZ8040.
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HRT{NAIN TSR3
wang gin sa chak nyen chen ché o

To Wangking, Sachak and Nyenchen Chéo,

v < v A VAV v 'Aﬁ/
FNXTRAYAVSEI A NING
nga ser zik gi jukma sok
To Ngaser, Zikgi Jukma and so on—

e Ve
FUEFRAR AR SN AESS
gyallon khor dang chepa ngen

To the kings, ministers and their retinues, I offer gifts!

e
g

lo kor dawa shyak diitsé

To the gods of years, months, days and hours,

N a
(@R’qgwgﬁmﬂqgg
jungwa nga yi lha dang powa ru
To the changing gods of the five elements,

g{nﬂ'ﬁ'iﬂ&ﬁgq&‘iﬂﬂg

kabsu ngemé gyuw¢ rik
To those who only appear from time to time,

ﬁ?m"ﬁ"q"{éﬂ'ﬁ
parkha mewa lo drukchu

To the gods of parkas, mewas and sexagenary cycles—

v 1A v v v v
T N FN AN TFIEFS
tsuklak tsi I¢ shé kiin ngen

To all the deities mentioned in astrological science, I offer gifts!
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BRI T
shel khyung dung chi chak pak dang
To the crystal garuda, conch dog'** and iron pig,

\ 17 v \ v v 'A'A o
FrpmRay s

shel ta sernya yu yi khyi

To the crystal horse, gold fish and turquoise dog,

R ST AR
lang mar dukdrul ru bal dang

To the red cow, poisonous snake and anuran frog,

S-S
AR RINE B
ser ta yu druk zang kyija
To the golden horse, turquoise dragon and copper bird,

P C Vet 2 N2 N
GUARHNSRAFINANG
shel dzo chong gi jiwa sok

To the crystal dzo, agate mouse and so on—
35 AN INARFIRESS

nyen rik sam mi khyabpa ngen
To the inconceivable families of nyens, I offer gifts!

N A A_A
’@ﬁ"*“”’@""ﬁ"\"ﬁ%
kiin sel shyiwa chenpo ru
Dispel all problems and install us in great peace,

MR A A
delek ngang du né gyur chik
Naturally happy and well!

h. Gift Offering to the Tenmas'”

138 Orgyen Tobgyal Rinpoche says that it refers to a dog, and that the Tibetan phy: seems

to be a misspelling.
139 In the Asura Cave at the border of India and Nepal, Padmasambhava opened the
107



ng'a«g&mm'qgs\vﬂm%g

~ 'A'A vﬁv A/-/ v vv{
T WNIRRFTRRAHFRS
ky¢, yul gyi ming ni dong mar bo
Kyé! To you the great elder sisters
v Av v > v v A v o
THAHRTFNEFRTONENS
tenmé né chen chunyi né
Who come from the twelve sacred places of the tenmas

AAAAT

BRAFARTFRNTRS

cheshyé chenmo khyé nam kyang

In the land called “Tibet of the red faces’,

SN A A e

Rt d

jikten khandro kiin gyi tso

And are the leaders of all the dakinis in the world—

R EANEEAT
dorjé kunzang kudok ting

To Dorje Kuntuzang dark blue in color

S W

SAEEEGRGIECE

chak na dorjé¢ tsebum dzin

Who clasps a vajra and a long-life vase in her hands,

N ~N N a N\
RN ﬁN R’ﬂ 'ﬁ’q(& RRNE
chib su sengé karmo chib
And rides a white lioness;

mandala of the great and glorious Drekpa Kundul with Langchen Palgyi Senge, one of his
main disciples. At this time he gave a Vajrayana empowerment, binding the recipients
under oath to obey his command. When he gave the empowerment, as he placed the vajra
in their hands, the twelve tenmas made their pledge and he entrusted them with the
protection of Tibet, and particularly to prevent the tirthikas from entering. These twelve
tenma sisters are also known as the twelve mamos of supreme bliss. They are the four
demonesses, the four yakshinis and the four menmos.
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ARTHTINHHAT SRS
dorjé kiin drak kudok ting
To Dorje Kundrakma dark blue in color
N N A
FNFFUNEF N ARIPAINS
chusin gyaltsen melong nam
Who holds a crocodile-banner and a mirror,

& aaT &
NN EAEEEREE
chib su yu druk ngénmo chib

And rides a blue turquoise dragon;

DA N
HREEANSZS
hari dorjé yama ngo
To blue Hari Dorje Yama Kyong

ARG EEPEEE
chak na shang lang shyakpa nam
Who holds a saber and a noose in her hands,

2 Y . §
RINYFYRARRBA
chib su kyang bu kha gar chib

And rides a wild ass fowl with a white mouth:

S N AN N e
RANBFREWNASHN
drok chen dorjé gek tso nak
To black Dorje Gegkyi Tso of the high pastures

JaEa gy

rutson tsé nga shyakpa dzin

Who clasps a battle-lance with five points and a noose,

a A A A &
BANYRRFFHREAs
chib su dri u ngéonmo chib
And rides a blue mule—
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diimo chenmo ché shyi yang
To the four great demoness sisters too,

o [ S ol .
SANTIIARAHANNIZSS
shobu nying dang tormé ngen
With shobus'®, hearts'*! and tormas, I offer gifts!

AT
FARZETIIZNE
shamé dorjé yu biin ma
To Shamé Dorjé Yubiinma
i S0 oy S .
ﬂl\R JIxXR ﬂ‘}?%& ‘Q%I&IN%
ser gyi zorwa ter bum nam
Who holds a golden sickle and a treasure vase,

ol S
FRANYAIYEREAS

chib su shawa yumo chib
And rides a female deer;

v v v, v v W v o
XA ERRES FEATAMRS
kha rak khyung tsiin kudok kar
To Kharak Kyung Tsiinma white in color

a ~ A
YRV AR AR gANG

chak nyi da ru melong nam

Who holds a damaru and a melong,
A v v v A v, v \ v, A o
RN YRR A GRBFRRAS
chib su khading khyung chen chib
And rides a garuda;

140 Small torma similar in shape to the kator.
141 Torma shaped as a heart with a norbu on top.
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ser chen khading lumo mar

To red Serchen Kading Lumo

SARERGNASIRER

chak na drul shyak purpa tok

Who holds a snake-noose and a kila in her hands,

a S N > NS SIS AN

RNy YRR NTRRAs

chib su gyi ling ta ser chib

And rides a golden thoroughbred;

AN e v Y
KRR AGNNAAA N

ma rirab jam drakmo ser
To yellow Mari Rabjam Drakmo

@ﬂqa“é%a«ﬂaiq§&§’§

chak na bechén z¢é shyong nam

Who holds a club and a pan of food in her hands,

BN Y TRF TIFRHTTRBA
chib su chenzen parwa chib

And rides a wild dog—

T N

ﬂqﬁ gﬁ 5%5\1 &Tﬁﬁ‘qq WK’

ndjin chenmo ché shyi yang

To the four great yakshini sisters too,
o ~r

SRR s

shobu nying dang tormé ngen

With shobus, hearts and tormas, I offer gifts!

N NN AT
TR GRS
kong tsiin demo kudok muk
To the maroon Kongtsiin Demo
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chak na dadar drom bu nam

Who holds a ribboned arrow and a casket in her hands,

N -
BN YAINNRY Y ETRRA
chib su gyok dro yu ngok chib

And rides a horse with a turquoise mane;

S Vo SN NS »
AFUTWARYF AL
tsen la rolpé men chik jang
To green Tsenla Rolpé Menchikma

YAFRR TR AR GRS

chak nadar kar drang gyé nam

Who holds white silks and a heart-shaped torma'#?,

a A A
PANYAER RN RS
chib su dzomo karmo chib
And rides a white dzo;

a

~ o
@ﬂm RN "QN"\TH&T?&T $
uk ché yama sil marmo

To red Ukché Yamasil

- V-
SAEVALE A
chak na ting shak ké nyen tok
Who holds a pair of melodious cymbals

V- -
PN YT YRR R RENS
chib su ru bal gogu chib

And rides a nine-headed tortoise;

S e o
TR ER T s
yu dril dorjé zuk lek mar
To red Yudril Dorje Zulema

142 Tib. drangyé.
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FFRRIVTARSS
chak na pema drilbu dzin
Who holds a lotus and a bell in her hands,

[ y——— A s D
SN PRR A AEAS
chib su takmo ri tra chib
And rides a striped tigress—

NEEEEEEECREEEE

menmo chenmo ché shyi yang
To the four great menmo sisters too,

[ o ) Nyt .
SRR TBRANES
shobu nying dang tormé ngen
With shobus, hearts and tormas, T offer gifts!

o gl AN
REFAAFE FANYRERS
tenma chenmo nam kyi khor
To the retinue of the great tenmas

A a
JrrgRaagpeRs

trulpa kyong ma chunyi dang

Such as the twelve emanated guardian goddesses,

WA RGBS

yama chenmo chunyi sok
The twelve great yama goddesses and so on

LR R
bumtrak yangpa khor ché la

In an infinite entourage of hundreds of thousands of goddesses,

ﬂ&;’ﬂﬁ'ﬁ&'ﬁqagﬁq@&%
ser yu darzab dru men gyi
I give gold, lapis, silk, brocade, grain and medicine—
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ngen ching gyepa kang gyur té
May these gifts please you and restore our bond!

Av v, A v\ v, \v . v
ByRprRR

chi ru jikten dewa dang

Outside, bring happiness to the world,

K7l v v \v v i)
FITENIRTARE
nang du dakchak dewa dang

Inside, foster our own well-being,

ﬂNR’Q'g%R’Q%’Q'ﬁR’%

sangwa tsalung dewa dang

On the secret level, kindle che bliss of channels and inner airs,

il AN . —

AR ARITIRNNAS

dondam tiklé wab zung dé

On ultimate level, hold the bliss of seminal retention!

SR NN AT
R B WAV EIRR AN

dechen yeshe tokpa yi
Through the realization of the wisdom of great bliss,

N YR AR AER 38

salam dropé drok dz6 chik
Help us progress on the paths and bhumis!

i. Offering to All Local Deities
RS R TS
Tt ANTRENRNFNENNIATe

kyé¢, dii sum sangye tamché kyi
Kyé! To the protectors of the Vajra Seat,
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EETYERS:
changchub tuk su chiipé sa
The place where all the buddhas of the three times

S

RETRITNARS3

dorjé den gyi sungma ngen

Gain the realization of enlightenment, I offer gifts!

B N N

ﬂqéi WK ﬂ‘(a‘(l\f ﬂ‘é’\\! ‘Qﬁqs

shyenyang shyingkyong sonyi ngen

And also, to the thirty-two kshetrapalas, I offer gifts!

PP N

@ﬂgqqa QWN %‘?‘%’iqs

nyishu tsa shyi né sung ngen

To the protectors of the twenty-four sacred places, I offer gifts!
NRFII YR NSAAESS

TANSFIRRATRHRRS3

né chen nyerngé sungma ngen

To the protectors of the twenty-five great holy sites', I offer gifts!

(2%
MENAF ERNZEL .
?‘q Qﬁ @g@ % & Qﬁq
rubné gya tsé sungma ngen
To the protectors of the 108 retreat caves of the Guru'*, I offer gifts!

5o ﬁ'ﬁ‘"’\"’:\/‘ﬂ“"’ﬁ%

nalen dara lasokpé
To the protectors of the great monasteries of India

T ENIRYRETESS
FIRINGAIRAAZSs
gyagar cho dré sungma ngen
Such as Nalanda and so on, I offer gifts!

143 The sacred places in Kham were revealed by Chokgyur Lingpa in 1857. See Ngawang
Zangpo. Sacred Ground: Jamgon Kongtrul on Pilgrimage and Sacred Geography. Snow Lion

Publications, 2001.

144 It is said thar there are 108 sacred practice places of Guru Rinpoche in Tibet, however
Orgyen Tobgyal Rinpoche says he has never seen a list and can not identify them.
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lhasa samyé lasokpé

To the protectors of the great monasteries of Tibet

a— a N
RRYIENIRYRARESS

boyul ché dré sungma ngen
Such as the ones in Lhasa, Samy¢ and so on, I offer gifts!

o S

ARG RECH

ponya drukchu tsa shyi ngen

To the sixty-four messengers, I offer gifts!

ﬁ;’ﬁ:‘ﬂ;’ﬂ&'ﬁﬂ&g&mnﬁqg

ging dang langké tsok nam ngen
To the assembly of kimkaras and langkas, T offer gifts!

FR RN R R AR
SERR st
jago pungpé riwo sok
To the local deities of the nine regions of India'®
2 v v “v “' v o
FIRIVAPR N INTIRS3

gyagar yul gii shyidak ngen
Such as Vulture Peak, I offer gifts!

YFLIRG
urgyen yul dang shambhala
To all the kshetrapalas protectors

145 These are the nine states of India mentioned in the Pema Kathang: in the center, the
Diamond Throne; to the east, the region of Bengal; to the south lies Baiddha; to the west
is Uddiyana; to the north, the region of Kashmir; to the southeast, the region of Zahor; to
the southwest, the region of Khangbu; to the northwest, Tamradvipa; to the northeast,
Kamarupa. (See Yeshe Tsogyal. The Life and Liberation of Padmasambhava (Padma bKa'i
Thang ). 2 vols. Berkeley, Ca.: Dharma Publishing, 1978, vol.1, page 73).
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eI HARS
changlo chen dangpo talé
Of Uddiyana, Shambhala,

g:’&raa'gﬂa&wﬁqaqg

sungma shyingkyong tamché ngen
Alakavati'* and Potala'¥’, I offer gifts!

QA A a
ESRESIGER SEER
riwo jarok lasokpé

To all the kshetrapalas of Tazik

NN
EARNSNAIGRA ST
takzik yul gyi shyidak ngen
Such as Crow Mountain, [ offer gifts!

a— N A a
ﬁ’\fﬂﬁ’\ﬂ’&i?’%’ N’NﬂN”\TR%

pak pon dungtsé lasokpé

To all the kshetrapalas of Gesar

\1 17 v“v “v v o
NRAYAIT AT =ZS3

gesar yul gyi shyidak ngen

Such as Pakpon Dungtsé, I offer gifts!

AT e o
RFTYIFRAS

riwo tsé ngaja kangchen

To Wutai Shan'® and Jizu Shan'¥,

146 Name of Vajrapani’s buddha field. The sutras say that it is located to the west of
Mount Meru and that it is dominated by yakshas. Among the four kings, it is under the
jurisdiction of Vaishravana who is sometimes said to reside there. It is a power place where
all the buddhas gathered to discuss how to liberate Matam Rudra. The Tibetan name
changlo means “braided” because the yakshas wear their hair long in various styles.

147 Avalokiteshvara’s buddha field.

148 Wutai Shan in Shanxi, the sacred mountain of Manjushri.

149 Jizu Shan in Yunnan, the sacred mountain of Mahakashyapa.
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langchen gying ri lasokpé
To Emei Shan" and so on—
v 7 v“v Av v, o
FHNIVINFIRTRS3
gyanak yul gyi shyidak ngen
To the kshetrapalas of China, I offer gifts!

=X AR A QAR e
Ry
chang ra mukpo lasokpé
To Changra Mukpo and so on—

- U

e d RS

jang gi yul gyi shyidak ngen

To the kshetrapalas of the Jang country™, I offer gifts!

~_ A Q A
SRTINLF YRR

alak ser tsé tak ri sok

To Alak Serts¢, Tiger Mountain and so on—

RS
sok yul shyidak tamché ngen
To all the khsetrapalas of Mongolia, I offer gifts!

2 oD R
FRFRGEIINIRANE
kar gang rinchen pukpa sok
To Kargang Rinchen Pukpa' and so on—

150 Emei Shan in Sichuan, the sacred mountain of the bodhisattva Samantabhadra.

151 The Naaxi kingdom (Lijiang) between southeast Kham and Yunnan. The
identification of Changra Mukpo as its territorial deity is strange, as this is an iconic
placename usually located in Liyul (Khotan), in Central Asia. (Matthew Akester,
thereafter MA)

152 The massif between Xining and the Machu River. (MA)
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SR AR TR IR I SRRESS

tsongkhé shyidak tamché ngen

To all the kshetrapalas of Tsongkha, I offer gifts!

Y ANENN

N
q'x'w'q'iﬂ'&%’i;’g
bé ri yi ni duk tso dang
To the poisonous lake of Beri,

%’R’i&%’&!ﬁﬂ'ﬁi’%

tong ri yi ni tso nak dang

To the black lake of Tongri,
SRRBXERME AR

daii tsa tso karmo dang
To the hot, white lake of Da'u,

AR FARAER= e

tri shok gyalmé tso dang ni
To the lake of the ‘Queen who Destroyed Ten Thousand,'s?

NN aea— a—a—

SRAR T AR JF A NS

tsongkhé yutso ngonmo sok

To the blue turquoise lake of Tsongkha and so on—

AT s
tsomen gyalmo piin nga ngen
To the five sisters, queens of lake menmos'*, T offer gifts!

RegrgRedndias
P :
ri tsiin muk ri sil mé tsé
To Ritsun Mukri and Silmetsé—

153 Trishok Gyalmo in Tibetan—the name of the goddess of lake Kokonor. For Dilgo
Khyentse Rinpoche’s explanation of the name see The Life of Shabkar. Shambhala
Publications, 2001, note 23, page 152.

154 All five are in Amdo.
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SRR SRARSE
gyalmo rong gi shyidak ngen
To all the kshetrapalas of Gyalmorong, I offer gifts!

O a— AT
MNTRN LY S FS

kampo gang ra tram tso tsé

To Kampo Gang and Ratram Tsotsé—

AR RRA| SN SHRESS
li tang shyidak tamché ngen
To all the kshetrapalas of Litang, I offer gifts!

oA
SER YT
shyak ra lha tsé lasokpa
To Shara Lhatsé and so on—

xqﬁ:'ﬂaﬂﬂ'a&msa’qiqg

rab gang shyidak tamché ngen

To all the kshetrapalas of Minyak Rawagang, I offer gifts!

\v VA/-/ 22 <\ 12 <\ v \v A o
SERECEARESVaE

hé drak mén kyé sengé gying

To Hedrak and Ménky¢ Sengé Gying—

S N
DERTFRAT RHNSRRS3

ti chii shyidak tamché ngen

To all the kshetrapalas of Tichu'>, T offer gifts!

RAVCRNALGRRE

den ti ma sum dza tra sok

To the triplets Den, Ti and Ma, to Dzatra and so on—

155 In Amdo.
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QNIRRT ANEANRSs

ma yul shyidak tamché ngen

To all the kshetrapalas of the Ma country®¢, T offer gifts!

N N
RgRRFE g

dri puk chang ri tsé gyal sok

To Tripuk, Changri Tsegyal and so on,

oy 2 Wy S S
FIHYTATTRALA(BE3
wer ti wer gu ger dzo nyen

To the nyens Werti, Wergu and Gerdzo,
ai— A
SREREEERNEE

powo chu mar lasokpa
To Red River of Powo and so on—

N N
AR
dri gyii shyidak tamché ngen
To all the kshetrapalas of Drichu'’, T offer gifts!

i i S e
?N‘@R%’%@N&T&Tﬁ%
ro so jor tsé ru sam to

To Roso, Jortsé, Rusamto,

e e D o
A EALLREESAE

nyen gyal tso nak ba ri nyen

To the nyens Nyen Gyal, Tsonak and Bari,

QAN N A A

WL FAIFANING

tsi yi rak né tonpo sok

To Tsiyi Rakné Ténpo and so on—

156 The Yellow River valley in Amdo. (MA)
157 The valley of the Upper Yangtse in the Derge region. (MA)
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ngangpa gyii kyi shyidak ngen
To all the kshetrapalas of Ngangpa, I offer gifts!

%Rﬁﬂﬁﬂ?&RQﬂ g
tongpon gongmo ri tra sok
To Tongpén Ritra and so on—

T -
RARRIANA L RN

a dam nyi kyi shyidak ngen

To all the kshetrapalas of A and Dam, I offer gifts!

AR
dayi karnak sum do dang
To the confluence of white and black Dachu,

NN AT A
R
genyen dorjé wang drak sok
To the genyen Dorje Wangdrak and the others,

[N [2N a (2N
FRIRREN L ANANARS

nying tang cham ri lasokpé
To Nyingtang Chamri and so on—

v\’{ v Av v v v, o
ARV TANRT IR NZS3
da t6 shyidak tamché ngen
To all the kshetrapalas of upstream Dachu'3, T offer gifts!

N A T e R
RTINS

mok shé nyin trang go yé sok

To Mokshé¢, Nyintrang, Goy¢ and so on,

158 The valley of the upper Dachu/Yalong river, from Dzachuka down to Yilhung. (MA)
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N> SO i S RN
RREETRE RS SF
z¢ yi mamo pen zang sok
To Penzang, the mamo of Z¢ and the others,

QR
yutso lu men hor drak dang
To Hordrak, the lu-men' of the Turquoise Lake,

Y . VN . ~

FISFAHI IRA A KRS

né tsen terdak rakmo ri

To Rakmo Ri, the guardian of treasures from Netsen,

‘gﬂiﬁqgﬁgﬁamﬁ"\@%
lha dii tsen lu tamché kyi
To the twenty-five main chiefs

P
EARTRNPRRARE

jepon tsowo nyernga dang

Of all the gods, diis'®, tsens and nagas,

AN N\ a— -
ARWFARAERRYNAS

bé yi chab shyi dzong trang sok
To the four rivers of Dzongtrang in Bé and so on—

N
FA RNz
da ké shyidak tamché ngen
To all the kshetrapalas of middle Dachu'®!, I offer gifts!

a— A A
LAEESEETEE

nakpo dungtsé do la ri

To Black Spearhead and Mount Dola,

159 Beings born from the union of a lu (naga) and a menmo.
160 Dii is the Tibetan word for mara. See also note 43.
161 The middle reaches of the Dachu/Yalong river in Kardzé and Nyarong. (MA)
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v v, v v, vw v A o
SRR
drak kar drak nak lasokpé
To White-and-black Rock and so on—

v v A' v v v, o
A RN TRIATRANEANRSs
da mé shyidak tamché ngen
To all the kshetrapalas of downstream Dachu'®, T offer gifts!

YRR
chiyi drak la da zuk dang

To Arrow-stuck-in-the-top-rock,

v
R GTTR
wa ri wi hu drak nakpo
To Wari Wihu Black Rock,

2 ”. 'W v v . v o

B ERN YR @s

ké tsen norlha garwa lu

To the wealth deity of Ketsen, Garwa Lu,

at\ - N
iﬂ"\f 'x'ﬂﬁ& "’\T’Nﬂ& N (2
drakpo ri sum lasokpé
To the Three Terrifying Mountains and so on—

[N . U

RECRICEEUE IS EEER

chi ngom shyidak tamché ngen

To all the kshetrapalas of the whole Ngom!®, I offer gifts!

TSR
go tro shok gyé dilmo gyé¢
To the eight factions of Gotra and the eight Dilmos,

162 The lower Dachu, down through Nyachuka. (MA)

163 The valley of the Ngomchu, from Nangchen down to Chamdo, where it joins the
Dzachu/Upper Mekong. (MA)
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Q . e, S s S NN AN
?ﬂN@ﬂ qﬂq& a Nﬂl\f 3e
rik chuk pen ri lasokpé

To Rikchuk Penri and so on—

A'( . Av v v v o
IR TRIRTINNIARZS3
yi sho shyidak tamché ngen
To all the kshetrapalas of Yisho!*, I offer gifts!

QRAAMER N MYRAR'S
gangkar riwo nam sum dang
To the Three Snow Mountains

SEFRRAATR A maaas

tenma dril kar lasokpé
And to Tenma Drilkar and so on—

S-S -

BIHRA NN RS

tsawa gang gi shyidak ngen

To all the kshetrapalas of Tsawagang'®, I offer gifts!

a~ a—a—
xqngmqiﬂ;qz\‘ﬂm%

rong tsen khawa karpo sok

To Rongtsen Kawa Karpo and so on—

N

BRXRAVANGRAIIESS

tsawa rong gi shyidak ngen

To all the kshetrapalas of Tsawarong'®, T offer gifts!

A TN
ERERRRarRimarads

khyung to dung ri lasokpé

To Khyungto Dungri and so on—

164 Yisho is the Riwoché valley, parallel to the Ngomchu to the west. (MA)

165 The westernmost of the six ranges of Kham, whose main town is Paksho. (MA)

166 The lower valley of the Gyalmo Ngulchu/Salween, in between the Dzayul valley
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(i W . ——

JRR A RAT AN TR RESS

powé shyidak tamché ngen

To all the kshetrapalas of Powo'?’, I offer gifts!

25 RF RN TEEAS
GRYNENNARIFNITS
rinchen tsek dang tsemo druk
To Rinchen Tsek and the Six Peaks,

FRRAXTIARNTIZES

tok ri barwa drak mar tsen
To the tsen Red Rock Tokri Barwa,

At~ a—

ﬁ"ﬂ ﬂﬂ 'ﬂ&l"\'&fﬂ 'Sﬂ'NﬂN $

ku la drak mar to chok sok

To Kula Red Rock, Tochok and so on—

N
RTEATATRTRAATRSs

ngul gyii shyidak tamché ngen

To all the kshetrapalas of Ngulchu, I offer gifts!

./-/ v, vv-/ v v v v, v

RyRagis

kong lha kong tsiin gyala dang

To the goddess of Kongpo Kongtsiin Demo'® and to Gyala Palri,

A N a— A a
NF NSRRI A NARARS
bon ri gogu lasokpé

To Bonri Gogu'® and so on—

(west) and Dzachu/Mekong valley (cast). (MA)
167 The former principality to the east of Kongpo and the Tsangpo gorge. (MA)
168 The local deity who protects Kongpo, and one of the twelve tenmas.

169 Bénri Gogu, the ‘Nine-headed Bon Mountain' is the Bonpo sacred mountain on the east
bank of the Nyangchu/ Tsangpo confluence in central Kongpo. (MA)
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VA/-/ v vv{ ”. Av v o
PRGIMRIGRATIESs
shar kong nub kong shyidak ngen
To all the kshetrapalas of the east and west sides of Kongpo, I offer gifts!

A

FRRYIRYRTFSS

podrang muk ri tramen gy¢é

To the eight tramens' of the Palace of the Maroon Mountain, Podrang Mukri—

e R
mon yul shyidak tamché ngen
To all the kshetrapalas of the Mén country'™, I offer gifts!

ey B AT et

SR TR R

drak mar rimo dang lha drak

To Drakmar Rimo and Dang Lhadrak'”,

RN a

AT HRRR YAFARRS

genyen kha ri chamdral dang

To the brother and sister genyens of the Sky Mountain'”,

o v 12 \vﬁ v 2 v Na o
TR g
terdak gé ri chamdral sok

To the treasure guardians, the brothers and sisters of the Virtuous Mountain, and
all the others—

170 Tramens are a class of beings who have the body of a human and the head of an
animal. They are very dangerous because they feed off the flesh of human beings. Tramens
sometimes appear as protectors in the entourage of a deity and guard the outer rim of the
mandala.

171 Here it refers to the region just cast of Bhutan, from Chona (mt5ho sn4) in Tibet down

to Dirang (di rang) and Thembang Dzong (them bang rdzong) now in Arunachal Pradesh.
(MA)

172 See Akester, Matthew. Jamyang Khyentsé Wangpos Guide to Central Tibet. UK ed.
edition. Chicago, IL: Serindia Publications, 2016, page 401.

173 Mountain in Loro associated with the terma revelations of Rinchen Lingpa. (MA)
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S oo R . o
PHNRTRRNRIRNRSS
nyal dang lo ré shyidak ngen
To all the kshetrapalas of Nyal and Loro'™, T offer gifts!

SRSFRREETs
tsa ri tsa gong nyenpo tsé
To Tsari Tsagong'” and Nyenpo Yutsé,

AN

KA R’ﬁ‘?iﬂﬁ"\! 553

mokpo ri dang drakshul chen

To Mokpo Ri and Drakshul Chen—

R - S\ .

ErgR g esy

do dang jar gyi shyidak ngen

To all the kshetrapalas of Do and Jar-yul'”¢, T offer gifts!

A a~—
RATRFVNTYRRER S

o dé gung gyal yabyum khor

To Od¢ Gung-gyal, his consort and retinue,

A A
TR RFRAARAFTARLS

gangwa zangpo chikchar mar
To Purnabadra'” and Chikchar Mar,

AR N C N
FAARRALANNRRS
gampo palri lasokpé

To Gampo Palri and so on—

174 Areas in Lhodrak. Nyal is the region of present day Lhuntsé Dzong. Loro is the valley
to the south of the Nyal valley, bordering Loyul and Arunachal Pradesh in India.

175 The famous sacred mountain, also known as Dakpa Shelri, ‘Pure Crystal Mountain,
on the border of Loyul.

176 Jaryul is the valley roughly between Nyal and Dagpo, location of the Sang-ngak
Choling monastery of the Drukpa Kagyu, in southern Tibet near the border with
Arunachal Pradesh. (MA)

177 On Purnabadra, see note 66.
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v, VA/-’ v Av Av i o
ATNHRAARRTFINTNRSs
dak nyang ol kh¢ shyidak ngen
To all the kshetrapalas of Dakpo, Nyang and Olka, I offer gifts!

SRR TFRHTFININ A

drak mar nam ké chakpur chen

To Red Rock, Sky Ladder'”® and Chakpur Chen'”,
a— N A

gm'&mx'@'§§'§§7 NS

nyo kha khar chu bar jé sok

To Nyoka, Kharchu, Barjé'* and so on—

~ N S
FIATIRFNRIFNRSe

lho drak yé yon shyidak ngen

To all the kshetrapalas of the two valleys of Lhodrak, I offer gifts!

v( v, v 7 v A’/ v“
wWx ‘gﬁﬂ’ﬂ Q C\R‘?ﬂﬂ e
yar t6 drak la yardrok ri
To Yartd Drakla™! and Yardrok Ri'®,

g’@qr&'ﬁa’qxw%g
dra chinang dang barpa té
To the outer, inner and middling Dra valleys'®,

LESURERE YRS

chimpu tseng6 chuwo ri

To Chimpu’s wild tsen and Chuwori,

178 Also known as Dagla Gampo. See Jamyang Khyentsé Wangpos Guide to Central Tibet,
page 394.

179 A famous Guru Rinpoche cave at Kharchu. (MA)

180 Sinmo Barjé. See Jamyang Khyentsé Wangpos Guide to Central Tibet, page 451.

181 The Yarlha Shampo massif that separates upper Yarlung from Drigutang. (MA)
182 The mountain in the middle of the Yardrok Lake. (MA)

183 The Dra valleys on the south bank of the Tsangpo opposite Samyé. (MA)
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A S e S

R RRaR s

dorjé drak kyé dongpé lu

To the naga of Dongpé Lii at Dorje Drak,

NN N N
AHHNRITIFANS
lo hi ta yi genyen dang
To the genyens of Lohita,
a— a
AR AR YRR

on jang drak dang taklung ri

To Onjang Drak'® and Taklung Ri,

184

~ QA &
wxn'ﬂ{ﬂxmmwmg
yerpa tsuk ri lasokpé

To Crown Mount in Yerpa'®

,and so on—

S N 1 . S

AARRRIRS

kyi sho sadak tamché ngen

To all the earth lords of Kyish6'¥, I offer gifts!

[ - N,

TR Ry

ti dro men dang mal dré lu

To the menmos of Tidro'* and the nagas of Maldro'¥,

a— a— a
AR Y RN A RS
bar lha sok ra lasokpé

To Barlha and company, to Rala and so on—

184 These are the deities of the main Tsangpo valley, from Chuwori down to Yarlung,
Lobhita is a poetic name for the Tsangpo river. FMA)

185 Also known as Ushang Do. See Jamyang Khyentsé Wangpos Guide to Central Tibet,
page 230.

186 Yerpa or Drak Yerpa is a region cast of Lhasa. (MA)

187 The middle reaches of the Kyichu valley around Lhasa. (MA)

188 Also Terdrom (the “Treasure Casket), in Drikung. (MA)

189 A reference to the famous temple of the nagas at Maldro Katsal. (MA)
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S-S U
RSP TVTRRATRRSS

uru nyin sib shyidak ngen

To all the kshetrapalas of Uru Nyinsip', I offer gifts!

'Af'/ 'Af-/ v v . 'A/'/ o
SRRy
nak sho sok dang nyang chang sok
To Nakshé and company, to Nyangchang and so on,

g N NS i N A
&Tﬂﬁﬂq ﬁ"d ﬁ?ﬁﬂ ﬂ eSS
dron bii dil dang tok gi ri
To Drénbii Dil and Tokgiri,

%%ﬂ% gai °

mu ru sha ru tsanda ri
To Muru, Sharu and Tsandari,

v \ v \ v v“”’ v v
TRGNIARFATRIERS
ka chen ché gy¢ kong ru tur
To the Eight Great Pillar Brothers and Kongrutur,

N N N
AR AREEYRR AR
dam gyi ben gyal chang ri dang
To Bengyal Changri in Damzhung,

e N e N
SHNARAFNIAS

janyal gora nam gyi ra

To Janyal Gora and Namgyi Ra,

a— AN a

a&T "?ﬁ&T {g’ﬂﬁ‘?’dqt\\;"\i S

kyom dam lu shé pen yul ri

To Kyomdam, Lungshé and Penyul Ri,

190 Name of Kyisho in east Tibetan idiom, which means ‘south and north facing sides of
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o> S S 2 N . a
NPRIVAR WA ABER g

sé ling sil ri samten ri

To Seling Silri*”" and Mount Samten'”?,

Na—
SR

nam ru ru tsé té6 karchen

To Rutsé Tokarchen in Namru'®,

PRABRYFANT=RS

tinglo ting men lasokpé
To Tinglo Tingmen and so on—

N

SETATAT RIS RRGs

jang gyii shyidak tamché ngen

To all the kshetrapalas of the northern territories'™, I offer gifts!

X2 S apdity o2
SAEECCUEEEE
tak tsé ri dang gonpo ri
To Takesé Ri and Génpo R,

AT Dy o
YRARF B INT YRS

pungpo rinchen zam bu lung
To Pungpo Riwoché! and Zambulung',

Uruw. The previous section invokes the earth lords (sadak) of Kyisho, while this section

invokes the kshetrapalas (zhidak) of Kisho.

191 Seling or Silri is near Taklung monastery. See Jamyang Khyentsé Wangpos Guide to
Central Tibet, page 36.

192 Samten Ri is probably Samten Gangzang, a mountain cast of the Namtso lake. (MA)
193 Namru is a district in central Jangtang. (MA)

194 The northern territories here seem to include both northern central Tibet and the
Jangtang or Northern Plateau, a vast wild, grassy plain strewn with mountains north of
Tiber in high altitude where only nomads can live. (MA)

195 Jamyang Khyentsé Wangpos Guide to Central Tibet, page 524.
196 Jamyang Khyentsé Wangpos Guide to Central Tibet, page 551.
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A N
REARATTRBAES

rong do kha rak shyu nyen tsé

To Rongdo Kharak'”, Zhu'*, Nyentsé,

A S A
R&'ﬁﬂ'ﬂﬁ?’g ﬂN?ﬂﬂ& ‘B
ngom nak trang tsé ser sham ché
To Ngom-nak Trangtsé¢ and Sersham Ché,
‘g EN %‘g E&'X S
lha ri ku lha jomo ri
To Kula Khari and Jomolhari,

S . . BN
TYYRT TR ARAEFRS
yu pu drak kar jatson ri
To Yupu Drakar and Jatson Ri,

g‘“@"@“%’m%ﬂﬂ%
ludii drul nakha u drak
To the many lu-di'” serpents of Kha'u Drak®®,

(2N ~

N RRNRYFIFA
sakya palri lhiinpo gyal
To Sakya’s Palri Lhiinpo Gyal,

D e e 2
TPATRARRNRES
nyenpo ri dang gangri tsé
To Nyenpo Ri and Kangri Ts¢—

v S

TRRA TN NG I IR RS

tsang gi yé yon shyidak ngen

To all the kshetrapalas of the province of Tsang, I offer gifts!

197 More commonly known as Jomo Kharag, a sacred mountain on the south bank of the

Tsangpo, cast of Nyemo. (MA)
198 Zhu is the eastern branch of the Nyemo valley. (MA)
199 On lu-di, see note 118.
200 Khau Drak Dzong, near Sakya.
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e 2 N S T
AR VAGES CES
tak go ti s¢ ma pam tso
To Takgo, Kailash and Manasarovar,

o S

IR

tré ta puri lachi gang

" and the Lapchi Snow Range*?,

To Pretapuri

s N
Ry

to ling nyé nam lha drak dang

To Toling?, Nyenam and Lhadrak,

AN A~ [N
LRARIRARAURRR S

riwo tra zang palbar ri
To Riwo Trazang?™ and Riwo Palbar®”,

[ S e S s N . N

S ABRRENCAAES

kyi rong ma ri khyung gyantsé

To Mari Khyung Gyaltsé in Kyirong,
S-SV N

i’i ﬁﬂ? g ’ﬂN? JA3

dungkar ri gyal ser gyi ri

To Mount Dungkar Rigyal and the Mountain of Gold,

AR ST RS

riwo palbar drak tsengo
To the wild rock-tsen of Riwo Palbar,

201 Sacred place near Méntser, west of Kailash.

202 Sacred place between Nyanang in Tibet and the Dolakha region of Nepal. See The Life
of Shabkar. Shambhala Publications, 2001, note 1, pages 442-443.

203 Capital of Guge kingdom.

204 Zang-zang Lhadrak and Riwo Trazang are places of the Northern Treasure tradition
in Latd Jang in western Tsang rather than Ngari. (MA)

205 Riwo Palbar is a mountain—also a Northern Treasure place—on the border between
Kyirong in Tibet and Tsum in Nepal. (MA)
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a— a— N A
NEEIIINF AN
tonpo tashi tsé lasok

To Ténpo Tashi Tsé and so on—

2 - ey .
NRR RN R YRR ESS
ngari korsum shyidak ngen
To all the kshetrapalas of the three districts of Ngari, I offer gifts!

SRR WRNYHHGNENTR S
tamché yongsu nyé né kyang
Now that you have all thoroughly enjoyed our offerings,

N

FRRRgagR g

s0s6 trinlé nyurdu drub

Accomplish quickly your individual activities!

j Gift Offering to the Four Great Nyens?®
N N
THARIRIGIRGNSs

\e 'A' v VA/-/ v lﬁe
Js  CRJHFVENIGS
kyé, shar gyi magyal pomra ni
Kyé' Magyal Pomra in the east,

A' v . v N v v o
HFRHATANET4
mi kar ta kar shel trabchen
White man on a white horse clad in a crystal armor,

v apr 2 'Af'/ v p— a
SAELGRE G
chak na dung dar norbu dzin
Holding a spear with a standard and a jewel,

[2N
RN NATFEATTERS
X RNGEIE
ma rik sumgya drukchu dang
And the 360 Ma brothers who surround you

206 On nyens, see note 62.
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v v, v“v A/-/ VA v A/-/ o
E]| ‘;ﬁ RINIJRRIIN ‘Qﬁ’(s
ma men bum gyi khor gyi kor
With the hundred thousand memos of Ma,

q‘%ﬂﬁﬂ&'Wf;’ﬁ;’ﬂ&&@&&'ﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

- a A\

ABRARAREIEFRARAINE
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂ;’dﬁ%ﬁm&'@f(@gﬂ&g
gang do trinlé nyurdu drub
Qlickly accomplish your activities just as we wish!

N

TRFgrrpTats

lho yiyi gyal makpon ni

The warlord Yigyal from the south,

N ~

A gﬂ %%ﬂ ﬂN? RN 6%%

mi muk ta muk ser trabchen

A maroon man on a sorrel steed clad in a golden armor,

v v v v v\ VVI o
FIFRRRATY RIS
chak na dung dar ta ré tok
Holding a flag-bearing lance and a hatchet,

SR EEUREEE SR

tsitnmo s¢ 16n ponyar ché
With your ladies, heirs, ministers and messengers,

a— &
TR AR AN FIFANS

rang khor sam mi khyabpa nam
Themselves surrounded by their inconceivable retinues,
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a‘%x'mﬁnw'QNRﬁR'ﬂ&xg&wﬁ:g
dir shek sang dang serkyem dang
All please come here. I offer you these gifts

T N
TR AR ERIEFRRAINS
torma korché ngen di bul

Of sang, serkyem and torma offerings!

ﬂ:’ﬁ%’%ﬁmz\r@xﬁéﬁwg
gang do6 trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

-
PIMSIIINGSs
nub kyi nyenchen tanglha ni
Nyenchen Tanglha in the west,

. P o S

& ﬁ’ﬂ? ﬁ?ﬂﬁ ﬁ? qﬁi%ﬁ%

mi kar dart6 dar berchen

A white man with a silk turban and a silk gown

- N U - S
RN ﬁqﬁ'\&!@ﬂﬂ KRNI RN

chib su bang gyok ngang ser chib
Riding a quick-running light-bay mount,

&\

FP[ARERLERESS
bachak dar dung chak na dzin
Holding a riding cane and a flag-bearing lance,

a— a~— A~
Q§q'&T N as\ﬂ‘éqqufdw g
tsitnmo s¢ 16n nyen khor ché
With your ladies, heirs, ministers, nyens and court,

a‘%xlrﬁﬂz\v'QNR'ﬁr:'ﬂ&xg&wﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts
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A N
THANRTRBRAIAZFRA RIS
torma korché ngen di bul

Of sang, serkyem and torma offerings!

ﬂ:’dﬁ%ﬁm&'@ﬂiélmg
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

ARy R
SAGNRARIAS3
jang gi gyok chen dong ra ni
Gyokchen Dongra in the north,

N SV
ANTFA RN AR

mi ser trokshyu dar ser sol

A yellow man wearing a white headgear and a dress of yellow silk,

QA AT A &
RN ﬁ&@ﬂﬂ 23] ﬂ‘@ﬁ’ﬂ QRS
chib su gyok dro yu ngok chib

Mounted on a swift horse with a turquoise mane
A A
CAEREEEESSEEE e CEr

chak na khorlo dung dar nam
And holding a wheel and a lance with a flag,

R R YV FFRATFRISNS

tsiinmo s¢ 16n khor dangché
With your ladies, heirs, ministers and court,

a‘%mﬁnw'qt\xr:'ﬁr:'ﬂ&xg&xz\rﬁmg

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

\/-/ v 7 A/-/ v Av v Av
ﬂ‘}? & ﬁﬂ? & Qﬁﬁ ‘Z"\ A
torma korché ngen di bul

Of sang, serkyem and torma offerings!
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v A/-’ 'A v v i2 12 o
qQRRARKF AN @Ri ANg
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

k. Sang, Serkyem and Gift Offering to the Twelve Local Gods Owners of the Six
Ridges?”
g{i’éﬂ'ﬂaﬂﬁﬂﬂg'ﬂ%ﬂwg q&:’&%ﬁ'ﬂ&xg&wﬁq"@m’%g

©% ﬂ;aﬁqqaqgéxqg
kyé, shar da gang la wang gyurwa
Kyé! Seyi Drongri Mukpo
RREE R gyiRs

e
sé yi drong ri mukpo ni
Who rules the eastern Dagang Ridge,
Av v, v VA v v A
NENHENSINYRE:
mi nak ta nak chib su chib
A black man riding a black horse,

\ v v A’-/ VA 'A v, v Q

A FAINUGRIRYRRESS

ber nak sol shying bing pur dzin

Wearing a black cloak and wielding a club and a phurba,

SR EE U LA

tsiinmo sé 16n khor dangché
With your ladies, heirs, ministers and court,

q‘%ﬂﬁﬂ&'Wf;’ﬁ;’ﬂ&&@&&'ﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

207 On the six ridges, see note 65. The six ridges are the six main highland ridges
separating the four main rivers of the area of Tibet called Kham.
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A N
THANRTRBRAIAZFRA RIS
torma korché ngen di bul

Of sang, serkyem and torma offerings!

ﬂ:’dﬁ%ﬁm&'@ﬂiélmg
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

v > v v\ v ~ v "o
ST UNEE LR PeE
nyen chen yu tsé kudok jang
Nyenchen Yutsé, green in color,

~ A a
N AN ER FUANRFAESS

ser trab sol shying gyaltsen dzin

Wearing an armor of gold, holding a victory banner

R ShNaE R
ta mar lung shok denpa chib
And riding a red horse with the wings of wind.

AR YV FFRANFRISNS

tsiinmo s¢ 16n khor dangché
With your ladies, heirs, ministers and court,

R‘E\mﬁﬂm'qma'ﬁa'ﬂ&xg&mﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

\/-/ v 7 ./-/ v Av v “v
ﬂ‘}( & ﬁ’Tﬁ &R Qiq G’:\ R
torma korché ngen di bul
Of sang, serkyem and torma offerings!

v ‘/{ v“ v v [2 v o
MRRAR AN @?% QN g
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!
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Js  RRRFFRVARRGRAS
kyé¢, dring da gang la wang gyurwa
Kyé! To Ziltrom Dorjé Yungdrung
A Az as a

S ER Y ;.é,;, 3

zil trom dorjé¢ yungdrung ni

Who rules the middle Dagang Ridge,

v v/ . v, v, 'A/'/ v, o
FEATAMRHRRRARTRS
kudok kar la dart6 kar
A white man wearing a turban of white silk
A= A A
s'aﬂg'muqqaamwmg
zaok natsok naza sol
And a multicolored brocade robe,

A RGHERGNEEER
chak na raldri dung dar dzin

Holding a sword and a flag-bearing lance,

S-S
SR E gy

ta kar yu ngok denpa chib

Mounted on a white horse with a turquoise mane,

TR AN FFRATRR TSNS

tsiitnmo s¢ 16n khor dangché
With your ladies, heirs, ministers and court,

a‘%&'ﬁﬁﬂk\v'ﬂNR’ﬁR’ﬂ&xg&m'ﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

~ NN a
ABRAARERIEFIR RIS
torma korché ngen di bul

Of sang, serkyem and torma offerings!
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v A/-’ 'A v v i2 12 o
qQRRARKF AN @Ri ANg
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

-
THRIRNREFINGs
nyen dang dorjé lodré ni
Nyendang Dorjé Lodrs,

N N R . .
NEGHIFZINNETSS3

mi ngoén ta ngon chak trabchen

A blue man on a blue horse clad in an iron armor

oy N ey o
FUNBFEYYINFRRES
gyaltsen norbu chak na dzin
Carrying a victory banner and a jewel,

IR YNARFFRRIISNG
tsitnmo s¢ dang 16n khor ché
With your ladies, heirs, ministers and court,

a‘%&'ﬁﬁﬂk\v'ﬂNR’ﬁR’ﬂ&xg&m'ﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

~ a [N [N
IPRAAMRBINZGRARINS
torma korché ngen di bul

Of sang, serkyem and torma offerings!

ﬂ:’dﬁ%ﬁﬁt\r@f’ggwg
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

Ne AT e S e YT
B Ggwdea
kyé, Iho da gang gi dakpo té
Kyé! To Gyamgyal Doti Gangkar
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. 0. . (2N
ggERRRs
gyam gyal do ti gangkar ni
Who rules the southern Dagang Ridge,

P I S
ARG E g A
karpo shel mok shel trab sol

White, clad in crystal helmet and armor,

e A . )\
EERRFFUNSIRESS

dorjé dang ni gyaltsen dzin
Brandishing a vajra and a victory banner,

e N
s E Ry
gyok dro rak kar yu ngok chib

And riding a white steed with a turquoise mane—

S S

NIARGAIATINSIRTs

ché gyé yum gu sé chen gu

With your eight brothers, nine consorts and nine great sons,
5 a

AR IV TFNIFRILAR'S

tso nak la né zibar dang

Zibar who lives in the Black Lake

f“"’*’"ﬁ'@“@ﬁ'ﬂ%
khala raksha ludii nak
And ‘the Black Ludii with a Rakshasa in the Mouth,

v 7 v '.F/ v \ v o
NS TR
ku gyal kar yak 16n chen gu
The nine great ministers headed by Kugyal Karyak,

AEYFRIAAR K HTAINS

tsomen bum dang ponyar ché
As well as the hundred thousand lake menmos and their emissaries,
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a‘%x'mﬁnw'QNRﬁR'ﬂ&xg&wﬁ:g
dir shek sang dang serkyem dang
All please come here. I offer you these gifts

N'/ v v A/-/ v Av v Av
TR AR ERIEFRRAINS
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂ:’ﬁ%’%ﬁmz\r@xﬁéﬁwg
gang do6 trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

NNANTNRYREFUFS

ma sang ya pang dza gyal ni
Masang®® Yapang Dzagyal,

%gm'%'qz\@wm’qa’qx%
ku trul tob gyal ngangpa kar
Your body emanation is the white duck Kutrul Tobgyal,

- U
TR R
sungtrul dri j¢ kudok mar
Your speech emanation Sungtrul Drijé, red in color,

B N
g §m &R E[RIZS
tukerul gowo tingnak bar

Your mind emanation Tuktrul Gowo, blazing dark blue—

TR AR
sumka ngul zang chak trab sol

All three in their armors of silver, copper and iron

AR AR R FANBE S5

JARARRY PN NRE 353

mok por dar tru gyaltsen chen

Wear a helmet with pennants and a victory banner,

208 On masang, see note 116.
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TR AR BIAR AN RAN
ja tul sol shying dung shyak nam
And a cloak of bird-feathers. They brandish a lance and a snare,
IRAARNSFRN AR FARRA
rang dang tsungpé ta la chib
And ride horses the color of the rider.
a A a—
ARF R YN GFRATARISNG
tsiinmo sé 16n khor dangché
With your ladies, heirs, ministers and court,
(2N N SO
AR AT AR SR AR PN S
dir shek sang dang serkyem dang
All please come here. I offer you these gifts

e i e = S o~
BRI EAREF AR RIS
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂR’G%’%ﬁWN'@R’@?‘QN%
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

~ ~ N
Tt SNHFRAAARGRARS
ky¢, zalmo gang la wang gyurwé
Kyé! To the red Kugyal Shenema

v v \v\v v A’/ v, )
ATIGHIATARS
ku gyal shé né kudok mar
Who controls the Zalmo Ridge,

q&mqn&ﬁmﬁwﬂ@g

sé trab sé mok ku la sol
Wearing leather armor and helmet,
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YA SRR AR G IR
chak na dung dang shyakpa nam

Holding a spear and a noose,
—a a
PR Ry REas
ta mar lung shok chib su chib
Mounted on a red horse with wind-wings—
A N A a—
SREEEELVEIECEREIE
tsiinmo ché 16n khor dangché
With your ladies, heirs, ministers and court,
Doy . [ S e
AR AT AR SR AR PN S
dir shek sang dang serkyem dang
All please come here. I offer you these gifts
N g N N o~
TR AR BIREFRRRINS
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂR’G%’%ﬁWN'@R’@?‘QN%
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

~ s ~—
:&'@N‘&%’qgeﬁ&ﬁﬂ'ﬁ’qxg
ngom gyal tso tra kudok kar
White Ngom-gyal Tsotra

T S
SIFYFNIPRARES
chak na bachak dung dar dzin
Who holds a riding cane and a lance with a flag,

S ) S ~
AREA TR FRFRIRAES
trab mok sol shying ta kar chib
Wears armor and helmet, and rides a white steed—
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AR A A

‘:@ﬁ'& RRNRARTNARRISNG

tsiinmo 16npo khor dangché

With your ladies, heirs, ministers and court,

q‘%ﬂﬁﬂ&'Wf;’ﬁ;’ﬂ&&@&&'ﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

- a A\

ABRARAREIEFRARAINE
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂ;’dﬁ%ﬁm&'@f(@gﬂ&g
gang do trinlé nyurdu drub
Qlickly accomplish your activities just as we wish!

Ts 55,%&@:’%’@&@&'%%

kyé¢, ngul da gang la wang gyurwa

Kyé! Three sisters, mamos of Z¢,
N A a

TRANN A NDA NN 5

zé yi mamo ché sum ni

Who control the Ngulda Ridge,
N A
ﬁ’ﬂ?’\? "'\?’@ﬁ'ﬂﬂ@ﬂk\! ag

karpo dar gyi naza sol
And wear robes of white silk

v VA/-/ v v v v )
"\%N 2| Q%ﬂ q%%qs
u la ob shyu tak truchen
And a tiger-cub ‘obzhu’ hat,

@ﬂ'ﬁ'&fﬁiﬁﬁiﬂ"“ﬁ&‘\’%
chak na dung dar norbu nam

Each holding a flag-bearing lance and a jewel,
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a~ AN a
’Qﬁ’@‘?’&!@ﬂ& ‘RYRRNL RN
kiin kyang gyok dro ngang ser chib
And riding bay-colored horses—

ARG A YN FFRRI TSN FNg
tsitnmo sé 16n khor ché nam
With your ladies, heirs, ministers and court,

G‘%&'ﬁﬁﬂ&'qz\xf\'r\r\'ﬂ&xgawﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

i ey 2 o~
ABRAAAREIEFRARINE
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂ;’dﬁ%ﬁm&@&'ﬁgﬂ&g
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

g’qsq'ﬂ%ﬁ%ﬁq:gmg
lha tsen nyenpo tsewang tsal
Lhatsen Nyenpo Tsewang Tsal,

AR AR YAARR AT TP

marpo tsebum dadar nam
Red tsen carrying long-life vase and ribboned arrow,

q%q'qiﬁ'gﬂﬁam'i@w@g

tsen dit lu sum lasokpé
With the tsens, diis?®, lits’ and the others’

SAFRCRE GRS

gyal l16n tsiinmo sé khor ché
Kings, ministers, ladies and heirs—

209 Dii is the Tibetan word for mara. On maras, see note 43.
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a‘%x'mﬁnw'QNRﬁR'ﬂ&xg&wﬁ:g
dir shek sang dang serkyem dang
All please come here. I offer you these gifts

T N
TR AR ERIEFRRAINS
torma korché ngen di bul

Of sang, serkyem and torma offerings!

ﬂ:’ﬁ%’%ﬁmz\r@xﬁéﬁwg
gang do6 trinlé nyurdu drub
Quickly accomplish your activities just as we wish!

~
Js FIFRYARYRAE
kyé¢, tsawa gang du wang gyurwa
Kyé! To Dorje Drilkar Dartchen

ey N
2RISR

dorjé dril kar darté chen
Who controls the Tsawa Ridge,

N a— a—
AR PR
dar ber ngo tra kula sol
And, dressed in multi-colored silk cloak with blue patterns,

v 'W v \v \v \ v,
A RFR g
chak na dronmé mé shel nam
Carries a torch and a flaming piece of crystal —

v v v 17 v 'A/-/ o
NS FINEIHEESS
drak nak chak trab ta nak shyoén
The rider from Black Rock,* clad in a black iron armor on your black steed,

210 Drak Nak, ‘Black Rock’ is a large rock and an important terma place near Chéjor
Gonpa in Kham. (OTR)
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A A A
SREEEUREIEECECEAE

tsiinmo sé 16n khor dangché

With your ladies, heirs, ministers and court,

q‘%ﬂﬁﬂ&'Wf;’ﬁ;’ﬂ&&@&&'ﬁ:g

dir shek sang dang serkyem dang
All please come here. I offer you these gifts

- a A\

ABRARAREIEFRARAINE
torma korché ngen di bul
Of sang, serkyem and torma offerings!

ﬂ;’dﬁ%ﬁm&'@f(@gﬂ&g
gang do trinlé nyurdu drub
Qlickly accomplish your activities just as we wish!

é'qa'ng'&ra%q'&’r% B
tsawé tenma chenmo ni
Menchik, the great tenma of Tsawa,

v ey . . .
N A NN AR AT AR A
men chik zuk dzé dar gé sol
A beautiful woman dressed in silks—

P e il
&é@’ﬂﬂﬂ FHNRALARRING
dza drok lonpo khor dangché

With your loved ones and friends, ministers and court,

a‘%mﬁnw'qt\xr:'ﬁr:'ﬂ&xg&xz\rﬁmg
dir shek sang dang serkyem dang
All please come here. I offer you these gifts

\/-/ v 7 A/-/ v Av v Av
ﬂ‘}? & ﬁﬂ? & Qﬁﬁ ‘Z"\ A
torma korché ngen di bul

Of sang, serkyem and torma offerings!
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v A/-’ 'A v v i2 12 o
qQRRARKF AN @Ri ANg
gang do trinlé nyurdu drub
Quickly accomplish your activities just as we wish!
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1. Gift Offering to the Genyens*'! of the Four Rivers*"?

S

N, -

B gRmavgasNads

ky¢, dayi né chula nepé

Kyé! You the resident of the Dayi Nechu River
A= A AN

grﬂ@&m’\ﬁﬂ JAEN3

nyo khé khar nak zo ra shyé

Called Nyokh¢ Karnak Zora,

e N
FAERRPRESE

bhawa nakpo luyi dii

Also known as the lu-dii*'? Bhava Nakpo

S s SN~ crfin S
ATV SS
nabiin genyen tuwo ché
And the powerful genyen Nabun,

“v v \ v v \ vw v o

AR AuEedeTSsy

mi kar shel trab shel mokchen

A white man wearing a crystal coat of mail and a helmet,
N REAEF IR ERRAS

9 FIRGHARs

ser khor dzin ching lu ta chib

Holding a golden wheel and riding a naga horse?¥,

v v, v v A v v o
HINTIRRFNZNRS3
kabsu dii nak dik rachen

Sometimes appearing as a black dii with a scorpion,

211 On genyens, see note 61.

212 On the four rivers, see note 65.

213 On lu-di, see note 118.

214 Different types of beings and spirits can ride specific horses. The horse that nagas ride
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a '\ v v v 'A . eyl v

B E TR

tro tsé ludii chusin dong

And when angry, as a lu-dii with a makara? face—

ARG A YN FFRRI TSN FNg
tsitnmo sé 16n khor ché nam
With your ladies, heirs, ministers and court,

12 Y. oy, Yy A, oyl
AR AR ARV RN RS
dir shek ché shyé ngodrub tsol

Please come, accept these offerings and grant your siddhis!

o SN > SR S Y 28
RegRgsie
ser chu dri lung genyen ni
Genyen of the golden waters of Drilung,

e AT SN
g ERsR R
ludii dorjé nordzin shy¢é
Lu-di Dorje Nordzin,

e S
FEATATRNTASTT S48
kudok karpo dengka chen

White in color, with a hood of snakes,

- U
TRREAfTENgE
dar dang rinchen gyen gyi gyen
Adorned with silks and jewellery,

iRy

paksam shing dang norbu dzin
Holding a wish-granting tree and a jewel,

is described as a “blue water-horse adorned with snakes”.

215 The makara is a fabulous creature from Indian mythology. Its name is a Sanskrit word
meaning “sea dragon” or “water monster”. Its body is generally described as half terrestrial and
half marine. Its head often adorns the four outside corners of the roof of Tibetan Buddhist
monasteries as waterspout.
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~ a

@g N,rg,gq.q,qaq .

lu ta drul to denpa chib

And riding a naga horse with the belly of a snake—

ARG A YN FFRRI TSN FNg
tsitnmo sé 16n khor ché nam
With your ladies, heirs, ministers and court,

12 Y. oy, Yy A, oyl
AR AR ARV RN RS
dir shek ché shyé ngodrub tsol

Please come, accept these offerings and grant your siddhis!

e AT
ACERCPIRaE
né chu kyi ngom lung gi dak

The owner of the Nechu Kyingom river,

R . 2
SxREEERARRANES
bar 16n dorjé diidul ni
Is the court official Dorje Diidul,

R
AR

mi ngon darto drul dengchen

A blue man with a silk turban and a hood of snakes,

v“v v v v v w
AR YFRIR T ETANAS
dar gyi naza yu trab sol
Wearing silk robes and an armor of turquoises,

v -y 2 'V-/ v, v a
YAFRRATGHIRESS
chak na dung dar drom bu dzin
Holding a flag-bearing lance and a casket,

SRR -
SR Do
dii ta nakpo lung shok chib
Riding a black dii horse*'® with wings of wind,

216 The horse of the diis or maras is a black horse with white heels, which, according to
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e

A adTess

tropa ludii nya gochen

And who appears as a lu-di with a fish head when angry—

ARG A YN FFRRI TSN FNg
tsitnmo sé 16n khor ché nam
With your ladies, heirs, ministers and court,

12 Y. oy, Yy A, oyl
AR AR ARV RN RS
dir shek ché shyé ngodrub tsol

Please come, accept these offerings and grant your siddhis!

D NN A
SACARIAC L EER

ngulchii genyen dorjé pal

Dorje Pal, the genyen of the Ngulchu river,
. S
SATFVERTIRTRS

mi kar drul juk dengka chen

A white man with a hood of snakes and the lower body of a serpent,

o g e e N R 1
SRCEEE R RN
dar dang rinchen gyen gyi gyen
Adorned with silks and jewellery,

- e A e )
asRER s
chak na dadar norbu dzin
Holding a ribboned arrow and a jewel —

SN FFRAT TSNS

tsiitnmo sé 16n khor ché nam
With your ladies, heirs, ministers and court,

RRX TN KFR AR AR TR RAS
RN SSARFRARSIN s
dir shek cho shyé ngodrub tsol

Please come, accept these offerings and grant your siddhis!

Tibetan custom, is the best mount for a warrior.
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m. Gift Offering to the Local Gods of the Four Great Valleys?”

NG RGN GRaNEE

~ A'Af'/ 'Af'/ v v v v
s a@ﬁ ERRSGIRNFN IS
kyé, kyi sho dzong tsen zang trabchen
Kyé! To Dzongtsen of Kyisho clad in a copper armor
i i, N -
AR ERTNARR AR RRA
dartd sol shying ta mar chib
Under a silk turban and mounted on a red charger,
SN U
NRR AR RN A IR
dung mar sé yi shyakpa pen
Holding a red lance and a copper snare—
o S a
AEX ISV ATV IR REFRRRINE
khor ché gyepé ngen di bul
[ offer you and your retinue these delightful gifts!

\v \P( v\v " \ v, v“ )
TRRANIAZR 3

tré sho shyé da ché gyé ni

To the eight Zheda brothers of Tresho,

)U;:\'@R'§'ﬁ§r&%%§q °

kiin kyang natsok dokchen la
All of different colors,

AT RAR AT EANG
tapa shyubchen dung dar tok

armored riders each brandishing a lance with a flag—

217 The Kyichu River north of Lhasa and its three tributaries, Treshé, Mesho and Tasho
—Shé means lower part, bottom, or valley. For example, Kyishé is the name of the valley
of the Kyichu river.
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At SN N

AR N RPN AR TEFRR RIS

khor ché gyepé ngen di bul

[ offer you and your retinues these delightful gifts!

A A S
EANARERE LS
m¢ shé dorjé mu nam ni

To Dorje Munam of Mesha,
. AN T i o
Jrm R guEasss

mi kar shel trab shel mokchen
A white man wearing crystal armor and helmet,

e e AT v N
HARAREGNRRE {RTR AR
dung dar nordzin ta kar chib
Brandishing a flag-bearing lance, holding a jewel and riding a white horse—

AR AN AINIRIEFRRRINS

khor ché gyepé ngen di bul
[ offer you and your retinue these delightful gifts!

S 2 e S
FHR R aE FUR §s
ta sho pang to gyal ri ni
To Pangto Gyalri of Tasho,

N A ~ a—
NANGHMRALNILANAG

serpo shya kar dar ber sol

A yellow man wearing a white hat and a silk cloak,

V{ v v, Q VA v vw v A

FXYRES REFREAS

norbu dzin ching ta ngén chib
Holding a jewel and riding a blue horse—

A ~ & 2N
RAT SN RPN AR REFRAAINS

khor ché gyepé ngen di bul
[ offer you and your retinue these delightful gifts!
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n. Shobu?'® and Serkyem Offering to all the Guardians Who Watch Over the

Termas

ABRYI IS A3 q@g’ﬂ&xg&z\rﬂmn?g

™ N . S

Js  NFVRMRIRREASAS

kyé¢, yé gyal karpo dung trabchen

Kyé! White Yegyal, in your armor of conch shells,

[T -
HARARRRE SR ERNRREAS
dung dar dzin ching ta kar chib

Holding a lance with a banner astride a white horse,

I X YN GFRATARISNG

tsiitnmo s¢ 16n khor dangché

Please come here with your queen, heirs, ministers and court,

a ~ a a_
AR TN RN SER REFRRTENE
dir shek sang ché ngen di shyé¢

And accept these sang offering and gifts!

N e XA,
Al RPEH
da nyin khala rong g6 men
Menmo of Danyin Khala Rongo,

v . T v A v > v Av o
NHSI T I THINATs
en chung ndjin ter gyi dak
The yaksha of Anchung®” who guards the treasures,

VA/-/ v v v v v o
RINER ﬂﬂ@ Wiﬁﬁ X ﬁﬂ $
bum dzong zadii hara nak

The zadii Ghara Nakpo of Bumdzong®,

218 On shobu, see note 131.
219 Name of a place. (OTR)

220 Khandro Bumdzong, the fortress where 100,000 dakinis gather

lower Nangchen. (OTR)

) is a naga place in
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2 i g - N,

LB FNKYWARS

rinchen gyalmo lhayi tso

Rinchen Gyalmo, chieftess of the gods,

SRS S v
ESPEN RGO
lu men ludii chusin dong
Lumen?!, Ludii???, Makara-head,

LA\ Q. Vot

A VTRATBHHDNS

1¢ yi karmé nyen chenpo

The great nyen of Karma in L¢

P Vo
BUARYINIRTATAS

takshyon trulpa gonpo pal

Gonpo Pal, emanation of Tiger-riding Mahakala,

2N S .
R
pal gyi dé ulu tsen gu
The nine lu-tsens? of Palgyi Deu village,

N
BFETTET
yi sho dza tra druk gyal pal
Drukgyal of Dzatra in Yisho?,

223
s

AERVFVHRFRIHRNS
SAEELE R
dziyi gyalpo rinchen pung
The gyalpo spirit Rinchen Pung of Dzikhog,
AT SN
RESRYTREGRS
dorjé chong puk dorjé kyong
Dorje Kyong of the Vajra Bell Cave,

221 Name of a menmo. (OTR)
222 Name of a dii, or mara. (OTR)

223 Karma is the name of an area in L¢ (kle) where the ‘great nyen’ (on ‘nyenchen) see note
62) Leyi Karma Nyenchenpo lives. (OTR)

224 Hybrid of lus (nagas) and tsens. These are nine brothers who live in the Palgyi Deu

area.
225 See note 155 regarding Yisho.
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v
B! %iﬁ SEN as

dramz¢ lu men podrang lu

The brahmin lu-men Podrang Lu,

SRS PGE
chu drak trogyal cho né men
Chutrak and Trogyal Chonemen,

%fgf\r\'cwigﬂ%ﬂmg
ku lha ngang yak tak tsé gang
Kulha Ngang-yak®* and Taktse snow mountain,

N .
N Nfgq@gm BN
sayi lha tsiin mok ri men
Venerable earth goddess Sayi Lhatsun and the menmo Mok,

NN ——o
YRREZRARTAR S
powd dorjé drak mar dang
Grandad Dorje Drakmar?,

i S 23
ﬂ"\ﬁ}?ﬁ‘?%%é‘q qs
gar leng shyang lha dorjé tsen
The tsen Shanglha Dorje Tsen of Garleng,

ﬂcg'ﬁzmgﬂﬁaa?@igg

yu trab chusum bol ré lu
The thirteen lapis armor clad and the naga Bolré¢,

v 2 V.F/ v a v v v
R B SR RES FRAFTRS
drak chen nordzin lu men kar
The jewel holder White Lu-men of Drakchen,

226 A rocky peak. (OTR)
227 Also known as Dorje Drakesé. (OTR)
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e
st
di ra nyenpo dorjé pal
The harsh Dorje Pel of Dira,
N ~ S
& m’\'é'&ﬁﬁ'ﬂﬁ&l NRWKFS
khar jé ché sum seng yangtsé
The three Sengyangtsé brothers of Kharjé,

SRRYRFTANDSE
tsa dra lhachen pawo nyen
Pawo Nyen, the great god of Tsadra®,

RENJIAMRFAFTARS
dzom gyija karja mar dang
The white and red birds of Dzom?¥,

RREARRAFHIBFTRAR 'S
nga dra ché gy¢é tsang kar dang
The eight Ngadra brothers?* and Tsangkar,

NAEGERERAERIEEE

guk tso nying gyé zi tsen ri
The cight Gugtso lakes and Mount Zitsen,

v v v v v ( . o
ARRFYIIFITRRZR B
wang shyu lha tsen kar dzong nyen
The god of the Wangshu Mountain®' and the nyen of Kardzong,

228 Tsadra Rinchen Drak, Jamgén Kongtriil's monastery.
229 A spirit living in a mountain shaped as a white and a red bird in Dergé. (OTR)
230 Eight snow mountains. (OTR)

231 A secret discovery of auxiliary texts belonging to the cycle of Dispeller of All
Obstacles (Barchey Kunsel) was retrieved from a rock at the foot of the Riwo Wangzhu
Mountain in 1854. This is also where Chokgyur Lingpa received the most prominent of
his pure vision revelations, Vimalamitra’s Guru Practice. He received this teaching in the
practice cave of Vimalamitra at Riwo Wangzhu where he met the Indian pandita sitting in
a sphere of light who then instructed him.

161



v v i '\v v o
YUY IR TGN
yul lha drak mar h¢é tsengyal
The war god of Red Rock, Hetsengyal,

R 2 S Y
SRS

mon drakri gyal shyu kyem drak
Shukyemdrak, the king of mountains in Mon,

A AN
IRV ERTA

yang dzong lugyal lho drak gé

The naga king of Yangdzong and G¢ in Lhodrak,

2 v \ 'W v \ v v
G EEN SRR SRS NRES
tashi tsek sok tersung nam
Tashi Tsek?? and all the other terma guardians,

AR TR AR SER ATRN

dir shek gyepé chopa shyé
Please come here, and delight in these offerings,

m'ﬂﬁf\'Qﬁ'qu'ﬂfﬁe
zabter tenpa gyepa dang
Expand the teachings of the profound termas

qaﬂ%ﬂ'qamnn%q@q&@g
dakchak sampa drub tu sol
And accomplish everything we have in mind.

232 A terma place where many tertdns have retrieved termas, but where Chokgyur Lingpa
was unable to do so. (OTR)
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o. Gift Offering to the Dralas®*
RavTgEeRs gy TR R

Hold up the select portion and the different offering tormas, and say:

£ AmNusaFE TSN RRsTe
fr ApgmaETE s
hung, lekden gonpo tsok kyi dak
Hung! Gonpo Lekden Tsokyi Dakpo,

v v\ v \ v v vA o
AR IINGS
drala drek chen chusum ni
And the thirteen great haughty dralas—

v v v v v“v o
5]’1'1 % & ‘g 2R @ﬂ%s
trak lha ma lha tab kyi lha
Shoulder-god, maternity-goddess, hearth-goddess,

@ﬂ’g«i&’ﬁ‘ﬂgg"*‘%

khyim lha namsé jambhala
House-god, Vaishravana, Jambhala,

( v v V-/ v, v v vﬁc
éxgaumgc\mgqs

tsong lha drén lha lam lha ni
Trade-god, guest-god and road-god,

atw%q'ﬁﬂ'g'm@nﬁﬂg
tab chen jak Iha z¢ kyi dak
The deft robber-god and food-god,

v vw v, v, v v o
~AFNFIRTINGNE
drala soklha chusum nam
Drala and vitality-god are the thirteen—2*

233 On dralas, see note 9 and note 243.

234 On the thirteen dralas and their appearance, see Kornman, Robin. “The Thirteen
Dralas of Tibet,
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v > v A’-’ v v Av > v I~
oA
chendren chopa di shyé shik

We invite you, accept this offering!

N N AT A ~ .

Tz ANPFHIFARARA SN

kyé¢, lekden gonpé mak tsok bum

Kyé! The hundred thousand warriors of Gonpo Lekden,

ﬁﬂ%@qsﬁ@gc\’ngg
trak lha shyubchen khyung la chib
Shoulder-god in full armor riding a garuda,

D D o e
R aRsETR
ma lha rinchen gyen dangden
Maternity-goddess adorned with jewellery,

A aEa— A
FIYNVRRABARESS

tab lha markhii tsomo dzin

Hearth-goddess holding a lake of melted butter,

- .
Ry Ry A
khyim lha lang kar tri la shyuk

House-god throning on a white cow,
A Lo o S AN

SR NNF N EFRAHAS

namt6 sé ni sengchen chib

Vaishravana mounted on a lion,

S -G
BRYARARRGRES

norlha dung dang pemé tri

Wealth-god sitting on a conch and lotus throne,

g&'g’f:’ﬂ&'gﬁﬁ&'ﬁgg

tsong lha tsong kar langp6 u
The white trade-god with a bull head,
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A AN a

&g %‘gﬁ’q"\’% 'GRRO‘N RARE

dron lha karpo changshé chib

Guest-god bestriding a white thoroughbred,

N&%an%%%ﬂm*ﬂa%
lam lha tab chen tak la shyon
Deft road-god straddling a tiger,

S )
B YRR RARATRESS
jak Iha dar ma dung dar dzin
Robber-god, a full-grown man holding a flag-bearing lance,

e N O
Y FRXA ﬂlgaﬁ’qs
drala marpo dra ta dzin

Red drala holding a battle-axe,
a—a— A
vy e AR R ayas

zé Iha marpo longché nam

Red food-god holding resources,”
N AT
SR s

soklha karpo tsebum chen
White vitality-god holding a long-life vase,

YN A
XA XK AR RIRILA A

reré rang khor bumtrak ché
Each surrounded with a hundred thousand strong retinue—

\ v, “v v v, v v 2~
AONRRTRFUIGINENTR'S
gyepé den la shyuk né kyang
Settle on these delightful seats.

235 The order of these last two lines is reversed in the Shechen edition found in the
Treasury of Termas (rin chen gter mdzod) (Vol. Pi-031, page 643, line 1). It follows the
order in the list of the 13 draﬁs at the beginning of this prayer. Here the text follows the
order in the Chokling Tersar collection published by Lama Pema Tashi, Paro, Bhutan
1982-1986 (Vol. Ta, page 401, line 5).
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iz v A/-’ k2 Av A/-’ v v,
=R g
menrak tormé chopa bul
We offer you amrita, rakea and torma,

gﬁ'ﬂ%ﬂ&g&&@k\!’%ﬂ&l'ﬁ&T"Q%R’%
chenzik nam kyi tukdam kang

In a beautiful arrangement to fulfill you and mend our samayas!

ARRRIANKGRTUA

tuk dang galwa kiin shak né

We confess everything we did that you didn’t like
~ N

ADNEAERNRLATTRS

gyé¢ rab nyepé pul du gyur

And we please you completely with our offerings.

AYFRARARGURTS

drala mi dang mindral bar

Dralas never leave us

N SN S o

HEUNFH HER RS

trinlé nam shyi dz¢ du sol

And accomplish the four kinds of activities for us!

e N v PN -
Ts AN PFHIFNR I[NNI
ky¢, lekden gonpo mak tsok kyi
Kyé! Gonpo Lekden’s army,
A a—
RREN PR
dampa cho kyi upang t6
Hold high the holy dharma!

v v, 7 v, v v .{-/
g gIREE:
trak lh¢é takeu jara dzo
Shoulder-god always mount guard,
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&'g&iﬂ&@ﬁ'ﬁmaxﬁmg

ma lhé rik gyii pel shying sung

Maternity-goddess increase and protect our family lincages,
A= a— a

aqgﬂmmgﬁ'a@'qx&!éﬁg

tab lhé longché duwar dzo

Hearth-goddess, gather resources,

[N [2N A5
@sq'fgwqr\'qaa'ér\'aﬁ'&éﬁg
khyim lhé nang zang tsang kyi dz6

House-god, bring goodness and joy to our homes,
Ay 2 G Y S

SN NIRRT

namté sé kyi ser ngul pel

Vaishravana, increase gold and silver,

é&gm&&‘%’x‘g&wﬁmg

jambhala yi nor nam pel
Jambhala, increase wealth,

a5 SNALAS aG”
éa'rgz\rmsﬁmﬂw\rx&éﬁ%
tsong lhé khé kyé lekpar dzo

Trade-god, create the circumstances that generate profit,
N Syl e ' S

A INNYFIAREFAER

dron lhé dronpo kha dzin dzo

Guest-god, assist our guests,
m&’g&’m’@@&m&%’mg

lam lhé la chu trang 1¢ drol

Road-gods, protect us from wild rivers and ravines,

SE N’ﬁ{]’%i’gﬁﬂ?&!%g
jak 1hé dra nor chopar dzo

Robber-god, take away the wealth of our enemies,
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a~ a—
A BECEDD
dral¢ drawo cham la pob
Drala, bury our enemies,

AN '%NHN '35\1:\’ ﬁq%gj\%
zé Ihé z¢ nam men du gyur
Food-god, transform all our food into medicine,

V/ v v VV/ v v v Af-/ IS

N YN G YA REFIRAERS

soklhé la sok tenpar dzo

Vitality-god, make our la and vitality firm and stable!

D et Do
FE R EECRNCES
lhachen drala piin sum ni
Great gods, three drala siblings—

A A
SRR FNANRS
chewa pa ten dokmé dang

The older who is courageous, solid and indomitable,
N N
qﬂg.q.ﬁ&.&ﬂ.ag.ﬂgr\.g

dringwa dom go lang gi nying
The middle who has the head of a bear and the courageous heart of a bull,

P, Vo, o > NP -, N
RS
chungwa no ché nying jin dang
The younger with a short knife to carve out hearts—

N N s
JRA ﬁ@?‘gﬂm&ﬁs

singmo na chung tak chechen

And their teenage sisters dressed like men.

A AN FNRETRRRSNE
drala chamdral khor dangché

Drala brothers and sisters and retinue,
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S S S S ot
TRNARAR AR AR ARAe
né dir chendren shek su sol
We invite you all to this place—please come!

A a— a ~—
FANNFFATRANRANAINE
doyon chenzik chopa bul

We offer you a beautiful arrangement of sensual stimulants!
R YT BRI FUAFE S

rang chok tamché gyalwa dang
Bring victory to all those on our side

ey AN .
A IAN LSRG NN KRR
shyen chok pampé trinlé dzo
And defeat all enemies—accomplish these activities!

SN myrm N N R
&Ifuaﬂq‘zggqg
mi la gowé lha nga ni

The five patron gods in people—

*"%'&’"‘%ﬁ:%'ﬁ’\'g
palha ma lha shyang Iha dang
Father-god, mother-goddess, maternal-uncle god,

v v( v v v v o
ygRs:
dralha soklha chepa nam
Dralha® and vitality-god—

236 The word has two spellings in English—drala and dralha—which reflect the two
spellings used in Tibetan for the second syllable. Dralha (dgra lha) is “enemy-deity,”
glossed as a warrior deity whose task is to fight the enemies of those who invoke them.
Trungpa Rinpoche, however, strongly preferred the other spelling, drala (dgra bla), which
he explained means literally “above the enemy,” indicating that these forces are “beyond
aggression” Chokgyur Lingpa’s terma uses both, so I have reflected his spelling in the
transcription. Another spelling of the first syllable is also found in old Bénpo texts. It does
not impact the pronunciation but its meaning is different. If dgzz means “enemy,” sgra
means ‘sound,” as bl in this context refers to a particular type of vital energy. For the
Bénpos, sound is the main agent of connection between a person and their la-vitality, and
in this case too, drala refers to a protective being or energy. See also Namkhai Norbu
Rinpoche. Drung, Deu and Bon: Narrations, Symbolic Languages and the Bon Tradition in
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A N a~ a
JERRRN AT AR AR AER S
cho shyé dak la gowar dzo

Accept our offering and always support us!

-V
TRGHRRARFIINRS
shyenyang mik no nawa sang
Also, to all the dralas who make our eyesight keen and our hearing clear,

\' \v v 22 v v o

TRy

ché dé ké nyen na sang la

Our tongue supple, our voice pleasant and our nose sensitive,

ﬁk\m&m'ﬁ?&@ﬁwmﬂnﬁ@xg
shé sal kang gyok lak d¢é nyur
Our mind sharp, our legs fast and our hands deft,

S~ Y S < Sy oy

FUPINRGRIR CESERAT

tsal tob kyé¢ ching tsén no jé

Who enhance our strength and sharpen our weapons,
A~ ~ &

HATTNIENIANAE

ta gyok sha gyal jepa yi

Increase our horses' speed and make us the winner at dice games,

a A

ST s

drala tamché dak gi cho

We make offerings!

Rf'ﬁ;'&z\tﬁa@qg&xz\rﬁqg

pa dang mepo tsiin nam dang
Tsiins® of our fathers and paternal ancestors
p

Ancient Tibet. Dharamsala, India: LTWA, 1995.
237 On tsiins, see note 113.
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v, . v A'Af-/ v v o
YRR FAN FENTRE
lha mak dralé tsok nam kyang
And divine armies of dralas—

a N A ~
TFIRRBRR AN SER I
kiin kyang dir shek chopa shyé

All of you, please come and enjoy our offering,

. S S, S e
SeTgAsRTRERs
dakchak butsa shyindu kyong
And protect us like your young children!

[The above section may be repeated. ]

p. Gift Offering to the Other Guests
qAFUR I YHET I

Then, having offered different food, say:

~ ~ a—  a~ N
Tz yRggdafmais
ky¢, Ihachen gyalpo lasokpé

Kyé! To all the gods who fill space

q&r&maﬂr\n&gg&&q&qg
namkha gangw¢é lha nam ngen

Such as the king of the gods, I offer gifts!
N oy N e S o
VRE RGN RaaRs

yé dzu sumgya lasokpé
To all the gods and demons who fill the sky

qxglf;'ﬂi'q&'gﬁqnﬁqg
barnang gangwé lhasin ngen

Such as the three hundred yedzus, I offer gifts!

A& AL A a
ﬂgﬂ’q’xﬁ’&q’q’&}ﬂﬂ’qq%
tsuk na rinchen lasokpé

To all the nagas who fill the earth
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N'ﬂaﬂr\n&g’g&wﬁqg
sa shyi gangwé lu nam ngen

Such as Tsukna Rinchen, I offer gifts!

A A
Gﬁﬂ'&!’&'@'@'ﬂ@'&ﬂ&g

trok mama bu ngabgya sok

To Hariti**®, her five hundred children and so on,

S AT N .
FRNYHRAAHRNNIESS

chang bu tinglo torm¢ ngen
With pinches of food, tinglos*” and tormas, I offer gifts!

TRFURAGRATAR S
shyenyang jungpo shaza dang
And also to all elemental demons and pishachis*®,

SO AT AT A

A AR

jé jé nyo bok dakpo sok

To the spirits who make us forget, the ones who cause insanity, and so on—

A N A a5
’ﬂ:ﬁqqﬁw& "'@R':\Tq'£ﬂﬂ g&N%ﬁ%
don gek jungpo tsok tamché
To all dons*!, obstructing forces and elemental demons

e -

e PR RENECSRARECE

longché khogu nam kyi ngen

[ offer gifts of everything you need and enjoy!

238 A wild, much feared yakshini who used to devour children and kidnap them to feed
her five hundred children, until she was tamed by the Buddha and became a protector of
the dharma.

239 A tinglo is a miniature lamp made from dough and filled with butter or oil, such as
the one in front of a gekror.

240 Pishachis form a class of semi-divine female spirits traditionally associated with the
wild, remote places of the earth. They are considered particularly violent and known to
devour flesh.

241 On dons, see note 19.
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4 v“v Av <\ v, v,
SRR G R NENRR G
tamché shyiwé sem dangden
May you all be inclined to peace!

o v 32 'V/ 'Af'/ 'Af'/ '\/'/ o
R R dnagag
sok lii né drok nor longché

To every karmic creditor of vitality, body, place, companionship, wealth and
comfort,

RN
gyab dung nats¢ lenchak dak

And o those who cause to be hit and hurt, and to sicknesses,
a—A—
TEU R REFYANS

kiin la sosor ngen pulpé
[ offer you your individual gifts—

vV{v v v v vw o
JAF K YNIRARAS

bul6n malii jangwar shok
May all debts be repaid!

aa a
AEXPRAR NN TF RS

pamar gyurpé semchen ni

To all sentient beings who have been our father and mother,

S-S
Yyt
lha dang lhamin mi diidro

The gods, asuras, humans, animals,

Q’ﬂ&'@mmxﬂq&ng&wg
yidak nyalwar nepa nam
Pretas and hell beings,
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e M. YU N

Y2t Yyrhedaesy

nyingj¢ jinpa nyi kyi ngen

With compassion’s two generosities??, I offer gifts!
a A

TR NRNFNETNZE

kiin kyang sangye tobpar shok

May you all attain buddhahood!

4. Offering of the Dharma

\v v\/" vﬁv“ v, '“5

AFNSNTZATs

Then practice the generosity of offering the dharma:
G gﬁﬁ'@m'ﬁgqgﬂ'ﬂmmg

a, kyemé ying su lhiindrub sal

A. Unborn space where spontaneous clarity

YRR FANIIURATS

nangwé cha l¢é chiryang shar
Manifests as all things that appear—

S S S > S ot .
2RI AN RTINS
rangjung yeshe yinmé kyang
Though it is self-arising primordial wisdom,

AR TR AR A
iR Qe s
trulpé rang drib lokpar gol

As delusion obscures it, it veers on the wrong path.

CANE )T -\ S
RN YREF RSN PRI
nyisu dzinp¢ chakdang gi
Dualistic clinging’s attachment and aversion
\ v v \F/ k2 v v 32
(éﬁ ANRRIIX %ﬂ RPN
shyenp¢ khorwar dukngalwa
Cause craving responsible for suffering in samsara.

242 Material offering and offering of the dharma.
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RIS
ARG 3¢
di ni marik trulpé len

This is ignorance’s deluded grasping.

A v, 37 \v \ v, A' v, \
RNty s

rigpa yeshe di ta té

In fact, the wisdom of rigpa is like this:

~— ~ o
B N AN A NS WF RS

ch6 nam tamché sem yinpé
Since all phenomena are mind,

\ v“v 'Af'/ vw v v \

SGAER EECP S St

sem ni saltong nyokpamé

They do not alter mind, clear and empty.

q%qnx&rgaa&m«g&ﬁ%
denpar ma drub mik su mé
Not inherently existent and unobjectifiable.

[N -~ AN A~
PRV YR AN

chir nang chékii rolpa I¢
Anything that appears is the display of the dharmakaya,

i A N
AFTARTRAEAS

gak drub ngopo gala yo

So how could there be deniable and verifiable entities?

%’fg&%&g&wﬁm@&mg

detar ch6 nam shé gyi la
Know all things to be like this,

a N a—
TRA YRR AR
rang gi liila pé longla

Take your body as an example
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v 12 ~,'/v 2 k2 v vw
TRV TPRRE TGRS
shyen la né tsé rabtu pong
And abandon completely harming others,

NIRAEFRR IR A3

zungdzin mepé ngang la shyok
Rest naturally free from the duality of subject and object,

a a s
FURITRTRF AR AERS

gyalwé ka shyin damden dzo

And keep your vows as instructed by the Victorious One.

%’&N'NRN@N’%}R’@R@Q%
dé yi sangye nyurdu drub
If you do that, you will quickly reach enlightenment.

S. Request of What We Want

N A BN A AA NN
AGNABANIANTAARING  RRFARAGAINARAINES

Hold up all the tormas and say this prayer to formulate the request of what we want:
S Y.yl 2\ . S

T ﬁ‘g?&ﬂﬁ?ﬂﬂﬂ&N%ﬁ"J%

kyé, detar dron rik tamché la

Kyé! With these large offerings

eyt Y G - S
SR Y g ARG
chojin gyachen di pulwé
To all guests of different categories,

A a— ~
S CERE NSRS EEAR
konchok tsa sum chopé nyé
May the three jewels and the three roots be pleased by our offerings,

T TN FTN S AT TR RS

AARIPALS ARAE DRIPARAT

tsok nyi dzok né drib nyi jang

May the two accumulations be perfected and the two obscurations purified!
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.\ v v v“ vA '\/'/ o
gﬂN EN QQK qN @q QNHING
tukjé zung né jingyi lob
Hold us in your compassion and bless us!
eyl v v '\/'/ v e v .Af'/ o
&T%ﬂ ﬁ?%ﬁ &TRﬁRN g‘q TS
chok dang tiinmong ngédrub tsol
Grant us the supreme and ordinary siddhis!

A A
BN R ARSI ARTR'S

chokyong tamché tukdam kang

May the wishes of all the dharmapalas be fulfilled and our samayas with them be

restored—

a a

RGN G AT’

trinlé nam shyi drubpa dang

Accomplish the four activities spontancously
S NS S

YRR AN L_,iqm«aﬂs

ten sung cholpé 1¢ drub shik

And protect the teachings as entrusted to you!

A' 2 . > VA/-/ v vA o
RN ARIRILE
shyidak kiin ny¢ pok tuk shyi
May all the local deities be pleased and their irritation pacified—
= v
WA FAIN SR TR TR EERS
yul kham tamché dewar dzo

Bring happiness to all lands and countries!

RN EATRY TS BRI FAE
TNINRTITINNGNS

rik druk drowa kiin tsim né

May all sentient beings of the six classes be satisfied
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~ a—
IS '%I{"\'i'ﬁq eSSl
tarpa nyurdu tobpar shok
And may they quickly attain liberation!
S, G\ Y S| .
UG BN AN AT BN FNS
lenchak gek rik kiin tsim né
May karmic creditors and obstructing forces of all kinds be satisfied—

A AN
NEVEEREAVCECERERIAE

shakhén né tsemé par gyi

May feuds, harm and attacks be quashed!

Y . N

AR R REgaR dagNs

detar sang ngen di yi tii

Thus, through the power of this offering of sang and gifts,
NRA GV IATIRRS

sangye tenpa darwa dang

May the teachings of the Buddha spread

B NSRS
dro kiin dukngal kiindral shok

And all sentient beings be free from every suffering!

v v v( v \ 2 v o
FAYNAFINEANRNARS
né muk trukesé mepa dang
May they be free from illness, hunger, problem and quarrel,

22 '\/ v v./-/ v VV-/
TR EN AR
kiin kyang ché la chépar shok
And may they all follow and practice the dharma!
FFINYRANIRR'S
charchu dii su bebpa dang
May rains fall at the right time,
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v, 12 v <\ 12 - v k2 Ar-/ o
AR NN AR AL AIERS
tsa bu sé ser mepar dzo
And insects, frost and hail be prevented!

ara— N A
m'aﬂ@wg{xagaw&éﬁ%

lo tok gy¢é gyur dru pel dzo

May harvests be abundant and grains plentiful!

o N

L ARANEILRERE

miné chukné shyiwa dang

May human’s and cattle’s sicknesses be quelled,
o e

NRGA TG FNIIKERS

sachii tsi chii gyepar dzo

May the land be fertile and butter abundant!

SSRGS

dakchak gar né tashi shing

Wherever we are, may auspiciousness bathe the place,

R

tsering nem¢é paljor gyé

May our lives be long, free from illness and our wealth grow!
a— a—

’ﬂ "\'Qﬁﬁ'q AN&A qu ] :"\ﬂﬂ s

gang d6 sampa drubpar shok

May our every wish be fulfilled!

JAR AN AN g

khar 1¢ bakma tashi shing

May all be auspicious for building works and marriages!
~ A a— s
L§qw'gmamx'§{qgk\m¥&ﬁag

tob tsal khor lob gyepar dzo

May our strength, power, retinue and disciples increase!
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Q a a0
FARRAIF VRIS
takring dron la drowé tsé
When we travel far,

N&Mﬁf;’@mz\rﬁaaﬁﬁxg

lamtrang chu I¢ droldén dang

May we be protected from dangerous paths, ravines and treacherous rivers,

v v, v v - v k2 Ar-/ o
A AFERA AR NRAS
dra kiin jak sum mepar dzé
And may enemies, thugs and thieves be chased away!

N A N e
NFNEF TR AR ARG WS
dronpo donnyer gar dro yang
Wherever our activities call us,

R S S

R grRR AR s

dondrub rangné dewar chin

May we accomplish our purpose and travel back home without trouble!

N A &
SRRy RRyRa R

chokkyong lha dang sungma yi

May the gods and guardians of the different directions

\v 12 v v v v( o
SRNKERANECESITE
kyegu kiin kyang sungwar shok
Shield all beings!
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6. High Praise of the Dralas®
a [N ama P N

’iﬂ 5‘? "\V R ﬂlgﬁ ’\T‘? @§° N 65(35}4\1 RNTN "Qgﬁ% ﬂ@ﬁ&%ﬁﬂﬂﬂ g

NI o e
R E S E G A AbaR aCARR R
@*ﬁgi’qﬁiﬁﬂ' RER YR RRGNIR'S
10 offer the high praise of the dralas, everyone should dress up with their hat and robes, wear their
armor, hold their weapons and race their horses, whistle and yell the ki shout, blow kanglings and

chant beautifully, raise spears with flags tied at the top, blow conches and present vast offerings.
Also say:

~ NN g e .

Js SNV RGFAHAAING

ky¢, gonpo lekden lha mak bum

Kyé' To Génpo Lekden and his hundred thousand divine soldiers,

v v v v v v A o
AR ININFNINIAs
drala chusum chamdral shyi
To the thirteen dralas, the four brothers and sisters,

a2 U ot N
ARy iRads
gow¢ lha nga kyobpa yi
And to the five patron gods—

a— A a—
YRarTpA AR RAR K

sungma nyenpo pang t6 do

To the powerful protective guardians, I offer high praises!

eyl AN > S, Vo
&Tﬂﬁ | ﬁﬂgﬂ @RA\T EC q%
tonpo gung gi ying rol na
As lofty as the wide blue yonder above,
T VI
Y JVRRFRRIRPNARESS
nyida zakar drokpa shyin
The firmament of the sun, the moon, the planets and the stars,

243 It is customary when prayers are answered by the dralas that the persons who
benefited from their help arrange for a ceremony to express their graticude to the dralas.
This ceremony known as the “high praise of the dralas” enhances the dralas power and
strength, and expresses our love and appreciation. It is usually preceded by a lhasang, as in
this practice.
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v < 3 N
SOFITR R

drala nyenpo pang t6 do

[ offer high praises of the powerful dralas!

e D N o
YNAR PR AR A
lii dang dribma drokpa shyin

Just as a body always casts a shadow,

- S
AP GRARARIUT
drala mi dang ma dral chik

Dralas, never leave us!
NS A N
QRAARNR RGN ITES

gang dang sengé drokpa shyin
Just as snow is the perpetual home of the snow lion,

v v Av v v v“ o
AYGRARARIUTS
drala mi dang ma dral chik

Dralas, never leave us!

ot g A e e
SRR
gung la yu druk drokpa shyin
Justas the sky is the perpetual realm of the turquoise dragon,
A ﬁ'&'ﬁ’;'&'qﬂ"“%ﬂ%
drala mi dang ma dral chik

Dralas, never leave us!

a N a— N

xR AFRFARArARSS

rirab khyung chen drokpa shyin

Just as Mount Meru is the perpetual abode of the great garuda,

v 1“1 v v VA o
"\ﬂa&lﬁ’;&qﬂ‘u%ﬂs
drala mi dang ma dral chik

Dralas, never leave us!
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S GRS

nak la gya tak drokpa shyin

Just as the jungle is the perpetual domain of the tiger,

v v“v v v vA o
ﬁﬂﬁ&ﬁ?&qﬂ@lms
drala mi dang ma dral chik

Dralas, never leave us!

V/ v 'A/-/ v v v W k2
NN AT U TH AL
gyokpa ngon la matongwar
In the race, do not let anyone overtake us,

N 2 YU N
A NEEE C N EERES VT
gyok dar rang gi lonpar gyi
And land the victory ribbon in our hands!

RIFATR/R YA ABRT g

tsenpo nyaru matongwar

Do not leave anyone powerful behind our back,

~ & N s
IRz fuERaxaiEag

dé si rang gi tobpar dzo

And give us the power to rule the land!

\v \v v“v \'W v o
Rz By
ché dé nam kyi ché ché la
Cussilver tongues
v v v A v A’/ . . (
ANRIR AN AFITAEAS
shak kha rang gi lonpar dz6

And make us winners in arguments!

2 v v !’-/ v 7 v o
g qRagTS:
gyal dang sha sok drenpa na
When betting, playing dice and so on,
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N
FURIRNAFITNERS
gyalkha rang gi lonpar dzo
Give us victory!
N
EUSEYC| 'R!G%W'G{]qmg
langtso ngompé tsal dren la
When competing in physical prowess,

. NN NNV 4
ATARARN TFIER S IXAERS
trakdang ziji chewar dzo
Make us the most brilliant and impressive!

N S col

AR FRFIRRN RS

mi mang nang du zengté la

When among others, make us the recipients of honors and praises,

ey ey RN > Ny
B RN RR AN ERINHERS
trom tok rang gi chopar dzo
And rise us above the crowd!

NN
A YR AR

damsi gek kyi kha ching la

Subdue damsi demons** and obstructing forces,
> 22 v v \"/ v.r/ v v W

BRI IXARA FAIRAERS

kyen ngen barché dokpar dzo

And avert problems and obstacles!
N A

AR ERNEIRIFNAR S

khar dzong go trab tsenpa dang

Secure fortresses and armors,

N N

S FARAEN IRV

tson no patsal pung shuk kyé

And sharpen weapons, the power of the brave and the strength of the army!

244 On damsi, see note 89.
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NN AFRIG RGN A SRS
dré tar zung zin nang 16n ching
Give us the resources to solve problems, get what we want and inspire respect,

A A ~ A
BRFR B FUAR AR AER S
lam dré tsong gyal dewar khor
Agd allow us to leave, dg business and come back without trouble!
AR AFINNSRZTRS
g¢ chu tamché tsangwa yi
Spread happiness and well-being
SN
YURINAAYR RIS
yul kham dekyi darwa dang
Throughout the land filled with all ten virtues!
SR ARRI
chi ru yul 1¢ gyalwa dang
Outside, grant us victory in fights against opposing forces,
Y ey
FR RGBS
nang du nying tiin dré tub ching
And at home, bring harmony and agreement!

m&'&ﬁﬁ’%@@&g@gﬁqg
samp¢ don kiin nyurdu drub
Accomplish swiftly all our plans and intentions!

A= a— a
,u,qua,q.g. Fuds
ku so cha o lha gyallo

7. Summoning Abundance
KRR AR U IR AW RIS

Flourish the ribboned arrow and summon abundance:
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AA o P " . v B N o

RIS @ﬂl\’ QQ I~ f’@&TN “Zﬁﬂ '5'% QN g

kyé, kyé, chok chu rabjam jikten né

Kyé Kyé! All the power, wealth, success and growth
Q€§§ﬂ&'@aﬁﬁ?ﬁ&&!’6ﬁ’@g

tsen chuk pen dar tamché kiin

From all worlds throughout the infinite expanse of the ten directions—

YN S
ARRYARANRTAES
dering cha dang yang du len

Today, integrate them with our enriching presence and spirit of abundance *
RIS RER RISV FHNS

dakchak khor dang chepa nam
May I and all those around me

qéag@ﬂz\ra%ﬁxa\mﬁxg

tsen chuk pen dar chewa dang
Gain greater power, wealth, success and capacity to grow,

-

NG e

sishyi pal kiin rabtu dii

And gather all the most excellent things in samsara and nirvana!

A

SAGEEEEEER A SR

tashi yar ngo da gyé shing

May auspiciousness increase steadily like the waxing moon,

245 Prosperity or enriching presence (phywa): A term from the Bonpo tradition referring
to an individual’s positive force that is the basis of prosperity. So it indicates more the
cause of prosperity than actual prosperity, and this is what the prosperity rituals work on
—the ability to attract prosperity and well-being. Likewise, abundance or spirit of
abundance (gyang), rather than abundance itself, yang refers to the capacity to attract
abundance and well-being, as well as the ability to overcome difficulties and adversity. It
applies to people, but it can also be applied to the nourishing quality of food, to the
warming quality of cloth, to cattle, places, roads, and the like. Tibetans keep in their
houses yang dze (gyang rdzas), articles that attract abundance. Abundance practices are
performed to increase this capacity to attract abundance in people and consecrated
articles.
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N s
<TG
tashi nyima kiinkhyab shok

And may the sun of auspiciousness shine everywhere!
Y oD A et
XwdggxhRgas

Play music abundantly, chant and dance.
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8. Confession, Request to Depart and Dissolution

e e

Offer confession, request to depart and perform the dissolution:

a. Confession

~ . NN . N
Js  AgRadFRaRsNss s
kyé, detar dron rik tamché kyi

Kyé! Before all the subjects

&:aimgqm&ra&wsq@g

ngari chen lam tamché du
Of every class of guests here present,

SRS - .
ARGV FRN A T HEN RIS
galtrul nongpa chichi shak

I confess all my fault, confusion and error.

b. Request to Depart

qwma@wmg«ggﬁg
dak la gyé rab pul du gyur

You have completely satisfied us;
aa ~
NN RRRTFN YIS

soso rang rangné su shek
Now you may all return to your place of residence.

v v, v . \ v, v, A,-/
P REARG RS EEEE
1¢ né dak la gyepar dzo
In the future, happily come back to us!

c. Dissolution?#

246 In the introduction, OTR explains that these lines correspond to the concluding
chemar offering and its different level of significance. The Tibetan text didn't place the
titles a., b. and ¢, only the general title 8.
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@qz\x:&?{ﬁ'ﬁﬂﬁe&w@qﬂamﬁqg
chi sang ch6 ku sum kunzang trin
The outer sang, the clouds of Samantabhadra offerings given to the three kayas,

AR S EIRAR RAN NS IS
shying kiinkhyab khord¢ tamché nyé¢

Have brought satisfaction throughout all buddha fields, in every inch of samsara
and nirvana;

S W)
FarEgRAse

n6 namdak pema drawé shying

The world is the pure Lotus-net buddha field*?,

TRAFIAT IRFRRYTANs
chii namdak ku sum ngang du né
Beings are pure, abiding in the natural state of the three kayas.

° a N~
qf-'\'s\l'ﬁ"?‘qx@'ﬂﬂ AR S
nang a hang bar shyu tiklé pel

The inner sang is the syllables “2”and “hang” blazing and melting, and the
proliferation of bindus—

YN YR AR IR EN QSRR RIS
lii pung kham sekdzé trakdang pel

Body, aggregates and elements are the burnt substances that increase radiance.

ot NoALN &

ERNEC RN LN R

don sangwa tabshé tendrel gyi

The ultimate, secret sang is the interdependence of skillful means and wisdom

247 Guru Rinpoche’s pure land.
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mc'xm'ﬁﬂ&'ﬁ&&'qﬁqgﬂ'q%?gi'@ﬂg
kham kar mar sekdzé detong gyé
Which, with the burnt offerings of the white and red elements, increases empty

bliss.

[ B -

ARRN R IRREN EN B

yingrik pa zungjuk dzogpa ché

Space and rigpa indivisible is the great perfection—
A a— A

AN "\Y’Uﬂ@‘q RRARJA ?ﬂﬂ §

pal kuntuzangpo tobpar shok

May I become glorious Samantabhadra!

ﬁ fg& ng &= QW\I G z,}{:w @q q ANEAT] Rgf 3 &ax'aﬂ'ﬁm'
NRAFN TRENS °qf\ RN ARAA aCY 2] @v QAT :vrﬁ qRE WA
ws  FJS D i{}ﬁ!f_gg'rﬂ] 2 cuaszq aS QR ANFHERR Néﬁ ES gq'ﬁﬂw
S

In this way, rest in the natural state of the perfection stage of dzogrim. On the immediate level,
this practice will pacify circumstances and your intentions will be fulfilled; ultimately it will lead
you to the attainment of perfect and complete buddhahood. I, Pema, compiled this practice for the
benefiit of the whole of Tibet and Kham. Samaya. Seal. Seal. FELE R XH Retrieved by
Chokgyur Lingpa from Namkha Dzo.

190



Additional Offering, Praise & Confession
from the Trinlé Dringpo

Making Offerings

Yreare & U Vil R . S

S\ tﬁgg% JARARRANS @&5@% ‘g? qHINE

om ah hung, chi ché déy6n gyatso trin tar tip:

Om Abh Hung. Outer offerings, an ocean of sense pleasures amassed like

cloudbanks;
FRAFEAFF AR ZANRNARFg

nang ch6 men rak tor tsok sam mikhyab
Inner offerings, an inconceivable mass of amfta, rakta, and torma;

B o N iy s S 2\
TR AER A IR IR AR R RFRS
sangcho detong zungjuk yeshe ying
And secret offerings, bliss and emptiness in union, the basic space of primordial
wisdom—

J ~ a— a—
SSEEEEIENEED ERCEETRGE

bul lo zhé né chok tiin ngédrub tsol

All these I offer. Accept them, and bestow the supreme and common siddhis!

wqgwagqgﬂg» qe\xww%q%ﬂgmqga’gqmwiﬂéweg_
om benza argham padyam pushpé dhupé aloké ghendhé naividya shapta
sarva pentsa rakta balingta maha puza ah hung?

o g Y2 N . oyl S, 'cpef
qHISZHET ER@RR"\T&T@R@GX I
Sprinkle the torma with amrita and rakta, and play extensive music.
Offering Praises
3% ERRRINaUBNNRRRIzams
§%  RRmuEvedass
hung hrih, ngowo 6sel ché kii ngang nyi 1é3
Hung Hrih. From the state of dharmakaya, luminous essence,
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v A v \vv{ 'A/-/ VA/-’ vw/ v v
<R IR AR R R
rang zhin d¢é tong long ché dzok kur shars
The bliss-empty nature manifests as sambhogakaya,?

SANETRAZA gio\x 53&\1 RYAFHERS

tukjé gang diil triil kii dro don dzég

And the compassionate capacity of nirmanakaya acts for beings according to their
needs—:2

a a— A A
ﬁ@m'amx'fg'm&!'gaqz\rfu'@ﬂaa‘ﬂnﬁﬁg
kyilkhor lha tsok nam la chakesel t63

Assembly of mandala deities, I pay homage and sing your praise!
SN A A A A
SBEEEEC S C L CET

Thus render praise accompanied by music.

Confessing Mistakes
e D e Nara T ar Sy
Wy RAREFRIVAAIYSWVENNG
om, rikdzin kyilkhor lhatsok nam¢
Om. Host of vidyadhara mandala deities,
a a A
RRATA NG SR AFRA Y AR
dak Ia sen ching gong su sol2
Please pay heed and look upon us!s
QAR RAT RGNS
NS
dakchak marik triilpa yi2

Due to ignorance and confusion, 3

YA FHTNAUEL R am'fq&mg
chakgya masel dzap dé yels
We have not visualized the mudra clearly and our recitation has been distracted.
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N ~
BRAEFATRAR FuaETNS
tingdzin gongpé tsel ma dzoks
Having no mastery of samadhis

[2N a— a

SR FRRBARI RIS

jing g6 chalwar gyurpa soks

We have been dull, agitated, confused and the like.3

[ R ) S 2 Y

RN GRATARARS
nongpar gyurpa chichi pag
Whatever mistakes we have made,

“ v v A/-/ v v \F/ v, v
SR SN RIR NN EEU RIS
nying né gyopé tol shak nag

We confess with heartfelt regret.3

&N & _a— A
RAEEEE RS SR GE

dripmé tsangpé ngodrup tsols

Bestow on us the unobscured siddhi of purity!s

HFLFATs

pe pe pé

193



DEDICATIONS AND ASPIRATIONS

fg s

Dedication from the Concise Manual for Daily Practice:
Y~ N ST S S
¥ gyesRRamegngaas  qRARTRaSKgain s

o

..
TS
10 conclude the session, supplicate the guru embodying all families and mingle your mind with bis
awakened heart. Seal it by dedicating the accumulated virtue and making aspirations.s
55

D Ay e e R SN 1 A S
R AEE FHRAPARE SgEREgNs
hoh, rikdzin lamé kyilkhor drupé tiig

Hobh. By the power of accomplishing the mandala of the vidyadhara guru,g
qz\ﬂ'ﬁ’;&ﬂa"’\lﬂ NE 'Gﬁ'& ‘%’N'@%%

dak dang tayé semchen malii kiing

May I and each and every countless beingg

A v v v Av v A 2 v 2 i)
R nrgR Ry Iv IR
trinlé nam zhi lhiin gyi drupa dang?

Instantly display the four awakened activities
A/-/ v VA/-/ v Av A v 'W v 'W
e EagRagray s
osel chokii ying su drolwar shoks
And be liberated within the luminous expanse of dharmakaya!g
v v “'A v v A v v o
FIgR AR DRI RN
tsa gyii lamé jinlap nying la zhuk:

May the blessings of the root and lineage gurus fill our hearts;3
N . N S N ) S o
YRR R YN ZR I ARF RGNS

yidam khandro lii dang drip zhin drok;

May yidams and dakinis follow us like a shadow follows its body;2
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ESY 'ggvﬁq&’ AR K’%ﬁ”nﬁ’q S\ "\T’%N $
chokyong sungmé barché kiin sel né;
May Dharma guardians and protectors dispel all obstacles,3

AEA I ARV IR RIRR QAR
choktiin ngodrup drupé trashi shoks

And may all be auspicious for the attainment of the supreme and common
siddhis!s

a A _A_a— oA AN A
iN ’nq%" ARFH ﬁ;’% qz\ﬂ‘?ﬁﬁqﬂ AR ﬁ@&&ﬁﬂﬂ ‘N'QR‘QN AN ﬂN ’
B

~ a— a—
R ER TNV ERs
Through my devotion in continuously praying to the root guru as inseparable from myself, the
great Padma, all obstacles will be dispelled, and all siddbis attained!3

NN FFJ§
Samaya. Seal, seal, seal.
fu'&15'415&'%6\'&%41'g!{x'q%%q'ﬂ:;Rﬂ&'ﬂq'ﬂﬁxw&mn&ﬁ I
%z‘s is the genuine, profound treasure of the incarnate great treasure revealer, Chokgyur Dechen
Lingpa.
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¥ ERRfRasdarcix EEas
Vajradhatu Mandala Aspiration

e
FNIS

Namo gurn.:

N AN Qs N NN o
ﬁ@f"\f’ﬁ"\fﬁ'K'QQ'gﬂ'QQ"’\T"QN&YU\TNqx’ﬂR’ﬂ‘gﬁ‘“saiﬁg5@?&'@5@"4"2@?'
AN E R 5 PN F VAR NYRN I E RRRA FAIN T PG RHFT ST
XZRE  RERANFRNPNRRAGN AR TR FaERe

On the tenth day of the monkey month of the monkey year, the Guru of Uddiyana spoke this

aspiration prayer in the turquoise-covered shrine' on the second floor of Samye, at the time of
opening the Vajradhatu mandala. The king and bis subjects made it their constant heart practice.

Future generations should also maintain it one-pointedly.3

A aa

N RFRNIRR G TN AR AN

chokchu diizhi gyelwa sé dang ché;

Buddhas and bodhisattva heirs of the ten directions and four times, ¢

& A A A as
FadpraraafR B RN
lama yidam khandro chokyong tsoks
Gurus, devas, dakinis and the hosts of dharmapalas who guard the teachings—3

v v“ (2 “v v < v N v 2 .’/ o
R AR AN AR
malii zhing gi diilnyé sheksu sol2

All of you without exception, as numerous as atoms in the universe, please come
nows

v, Av 2 v, v “v v, v, o
s pramR s R
diin gyi namkhar pedé den la zhuk;

Into the space before me, and take your seats on these cushions of lotus and
moon.2

a

YN R RS A TR A RBA S
lii ngak yi sum giipé chakesel log
I pay homage with devotion in body, speech and mind.
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a ALAA A a—
JHRTNRNRVEFHAIN NS

chinang sangwa dezhin nyi kyi cho

[ present outer, inner and secret offerings and the gift of suchness.3
D o (N S ey N . N

HANSN NN GINTHFES

ten chok deshek namkyi chengarug

In the presence of the supreme support, the sugatas,

NI N s

TR YVREAPN AR/ TGRS

ngon gyi dikpé tsok la dak nong shing:

[ feel remorse for all my accumulated negative actions of the past,3
AN A

ﬁ.{gq.&.ﬁﬂ.q@ﬁqxl.xq.@qﬂﬂN%

danté migé gyopé raptu shaks

And with regret I confess my present non-virtues.3

2 y——— N D DN xy

R S S

chin ché delé dok chir daki dam?

From now on, I vow to turn away from them all.2
a— N o a—

N 555\]4\1 ﬁﬂ %ﬂN "Qﬁ"’#’N’R’R’R’%

sonam getsok kiin la yirang ngo3

I rejoice in all accumulations of virtue and merit.3

FUARENN FNNYRFHRARAZg

gyelwé tsok nam nyangen midawarsg
I beseech all the victorious ones not to pass beyond sorrow,2
y

\'Rf'/ v v, v 12 - 'A/'/ v V/ v v/

IR AR GRS FNAE R

dené sum dang lamé chokhor kors

But to turn the wheel of the three pitakas and of the unsurpassed Dharma.g

ﬁﬁgﬂﬂ'&'@z\mﬁ@gﬁmnﬁ

getsok malii drow¢ gyiila ngo3
I dedicate all accumulations of virtue, without exception, to the minds of beings—3
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e e SN N e N
g S&TN g &ﬁﬁ’i AR N?@ﬁﬂﬂ%
dronam lamé¢ tarpé sar chin shok:
May they all reach the ground of unsurpassable liberation!s

N:N@N'ﬁk\x'%mqmmﬁﬁﬁmgﬂﬁmg

sangy¢é seché¢ dak la gongsu sol3
Buddhas and your bodhisattva heirs, turn your attention towards me!$

DNy AN ey S N
RRA TN AFHN IR Y5 NS T IIRRR S
daki tsamp¢é monlam rap zang di3
May this excellent aspiration that I am now making,s

FATTEGAS R"ﬂr\%ﬁ“"ﬁ;’%
gyelwa kiintuzang dang desé¢ dang;
Emulate the prayersg

akmN'Rraﬁ&r:\qm'ﬁ@rw@m@qngg
pakpa jampel yang kyi khyenpa tar
Of the victorious Samantabhadra wich his bodhisattva heirs,2

\v v VA'\ v 2 v./-/ VA/-/ o

A SRR

dedak kiin gyi jesu dak lop shoks

And noble Manjughoshas omniscient wisdom!3
qtgqn&'ﬁmgxa'&I"iq'%qg&:\xg

tenpé pelgyur lama rinchen nam¢

May the precious gurus, the glory of the teachings,3

ﬁﬂamqqaﬁi’QﬁN@qqx%%
namkha zhindu kiin la khyapar shoks

Pervade everywhere like space itself,2

[ O, S Sl

P VATV INARRAT

nyida zhindu kiin la selwar shok:

And illuminate everything like the sun and moon!g
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DD = S o

ANRERYHT R IHA TS

riwo zhindu tak tu tenpar shoks

May they always be with us, steadfast like mountains!s

N, N N Q3
VPYVRTAIATRF2GN®S
tenp¢é zhima gendiin rinpochég
May the precious Sangha, the bedrock of the teachings,s
N S
SN SN TRR YT Y INYT
tuk tiin trim tsang lap sum gyi chuk shok:
Remain in harmony, maintain pure discipline and be rich in the three higher
trainings!s
AN N . . NN
AR R AR R s
tenpé nyingpo sang ngak drupé dé;
May the practitioners of the Secret Mantrayana, the heart of the teachings,:

Aot N A= s
ﬁao‘sﬂgs\ AR ETN NIXLYFI$
damtsik den zhing ky¢ dzok tarchin shok:

Keep their samaya commitments and perfect the generation and completion
stages!z

aa A a— A
R YRR RN R g
tenpé jindak chokyong gyelpo yangs
For the king who protects the Dharma, the benefactor of the teachings,:

et ot e S

AR g

chapsi gyé shing ten la menpar shok:

May his kingdom flourish and may he be of benefit to the Dharma's

S o~ . 2 ey,
AR AN ART g R s
tenpé zhapdek gyelrik 16npo yang

May those who serve the teachings, warriors and ministers,3
FEEESEREE SRR RS
lodré rap pel tsel dang denpar shoks

Possess increasing skills and supreme intelligence!s
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v Av A/-/ v\ VA v v A/-/ v, v o
AFRR RIS BrasaRER g g
tenpé s6jé khyimdak jorden namg
May the wealthy houscholders who sustain the teachingsg

e SN > S SIS o SN, o
VRNFRBFARHT RENFTFA
longché den zhing nyertsé mepar shoks
Be prosperous and always free from harm!2

ngq'04'ﬁﬁ'qawmna@mm&w@q-:-

ten la depé yangpé gyelkham kiing
May all Buddhist nations where there is faith in the teachingsg

% SN, N - S cpt
Aasheoxaiiadfe
dekyi den zhing barché zhiwar shoks
Enjoy happiness and well-being, with all obstacles pacified!s

A ANFNIR FNREX IR TR S
lam la nepé neljor dak nyi kyang?
And for me, this yogi on the path,:

A& a
KR SN RN RTT T FAe

RCAESIEALEN ARYIRZAA

damtsik minyam sampa drupar shoks

May my samaya never decline and may my wishes be fulfilled!s

:VW'04'qsf:'f:qm:\r@t\mﬁm@{x’ﬂf:g
dak la zang ngen 1¢ kyi drel gyur gang:

May whoever makes a connection with me, through positive or negative karma,?
. . J— S S ¥ o

PN RN IR A GV INENREF A3

nckap tartuk gyelwé jedzin shoks

Always be blessed by the buddhas' care,

el S Y VA - i .
ENEORCEV CERERCANERE
dronam lamé tekpé gor zhuk nég
And may all beings cross the gate of the supreme vehicle,
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o S N Vo Vayatil o
TFRARGURR R HET IR HS
kiinzang gyelsi chenpo topar shoks
And reach Samantabhadra’s great kingdom 2

SRR vass g5

You should practice this aspiration diligently at the six times of the day. Samaya.3 Gya.3

YNNYES g&x afgfu ijf\ 35 &aﬂ g{x RRF g}: A ﬂqﬂ CESIEEN aq :qqaq gfq
R IR R g RFAFT AR FRAETAGIER 415x @gﬁ RARA R iaz\x
AR RN AE FULA AN IR Qe SR A ARYAYR IR TR IR F I
&aawm'@z\rﬁﬂ'qx'q-ﬂmw:ﬁ'fiﬂﬂa%m” i

The great terton Chokgyur Dechen Lingpa, who was an emanation of prince Murup Tsenpo,
revealed this treasure publicly, below the peak of Drakri Rinchen Tiekpa (Precious Rocky
Mountain), on the right edge of the most sublime place, Sengchen Namdyak (Great Lion Sky
Rock). The terma was originally written down by Yeshé Tsogyel in formal Tibetan handwriting
upon silk paper made from the Dharma robe of Vairotsana, and was immediately and perfectly
transcribed by Pema Garwang Lodri Thayé upon discovery. May virtue and well-being increase

and spread!
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Aspiration for Chokgyur Lingpa’s

Activity to Flourish
Y
!

v “v o v\ v v .f-/av A/-/ v‘f-/ 12
AR/ B FHBRRATAN @/&1

triilpé terchen gyatso khorlo gyur

May the noble tradition of Chokgyur Dechen Lingpa—
~ ~ S S

QYRR '@’QWX&XS}R@! ]

drodiil chokgyur dechen lingpayi

Tamer of beings and universal king of the ocean of incarnated tertons—
A v vv{ 7 v v v v, 22 v

R R

ringluk chok dii kiintu khyapa dang

Pervade throughout all directions and times

R AR A ST FN AR IO

pendé getsen gyépé trashi shok
With the auspicious unfolding of benefit and bliss!
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